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With the name of Allah, the One with all-encompassing 
mercy, Who bestows His mercy on whomever He pleases,

[I begin].





Preface

All praise is due to Allah, we thank Him, seek His assistance, and 
ask for His forgiveness. I bear witness that there is no God worthy 
of worship but Allah, and that Muhammad is His servant and 
Messenger ill.

Sahib Muslim is the second most authentic book of hadith after Sahih 
al-Bitkbari. Imam Muslim spent close to fifteen years authoring this 
book. It was a laborious journey that required perseverance, endur
ance, tenacious resolve, and a deep sense of trust in Allah, all of 
which gave birth to the prestigious scholar that Imam Muslim was, 
as well as the precious book Sahih Muslim.

To know the reason he authored this book is evidence alone of the 
diligence and righteousness of Imam Muslim.

Out of care for the common Muslims’ best interests and in order to 
filter out unauthendc reports, Imam Muslim acceded to a request to 
author this book. Taking into consideration how such a task would 
be strenuous and daunting to carry out, it nevertheless emerged as 
pure and genuine as one would expect from such a noble scholar. . 
He followed the very ahadith he related in his Sahih, which encour
ages Muslims to search for knowledge and exert a determined effort 
in acquiring it, hoping to eventually obtain Allah’s reward for such a 
noble lifelong journey.

And Allah says:
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EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

< 'm&j bV3' '^T ^ L- >
O you who believe! Endure and be more patient.

[Surah Ali 'Imran 3:200]

The Messenger of Allah M said, “Allah makes the way to Jannah 
easy for he who treads the path in search of knowledge.”

Certainly, a book of such caliber requires the highest levels of care. 
This is why this precious book earned worldwide acclaim. This book 
descended from generation to generation until it reached us as intact 
as it was first authored. Such preservation is owed to the subject 
matter of this book, namely, the Sunnah, which Allah promised to 
preserve.

Due to the great significance of this book, multiple scholars 
explained it in order to find the gems therein and to extract the 
subtleties skillfully woven into the body of the book. One of those 
most famous explanations is that of Imam an-Nawawi. This expla
nation has gained wide circulation in the Muslim world because of 
its brevity and its remarks on the subtleties of the isnad (chain of 
narration). The explanation is commonly known as Shark an-Nawawi. 
The full name of the explanation is: al-Minhaj ji Shark Sahib Muslim 
bin al-Hajjdj.

For all the merits illustrated above, we are truly honored to present 
to the English reader such a genuine masterpiece of knowledge. 
Out of our sense of responsibility to deliver on such an honorable 
task, we felt obligated to pay this book our best efforts through
out the entire process, in order to secure a high quality, accurate, 
and smooth translation. Therefore, the translation of this book took 
all the possible and necessary measures to secure that end. Those 
measures are as follows:

• Two different printed copies of the explanation of Sahib 
Muslim by an-Nawawi were used to ensure the consistency and 
accuracy of the Arabic text itself. One was published by Bayt 
al-Afkar ad-Dawliyah (International Ideas Home), and the second
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was published by Mu'sasah Qurmbah, second edidon.

• The translation strategy followed what is professionally 
known as “textual equivalence.” This strategy is used because “each 
language has its own patterns to convey the interrelationship of 
persons and events; in no language may these patterns be ignored, if 
the translation is to be understood by its readers.” (Callow, 1974:30) 
In other words, both Arabic and English languages have their own 
unique features. Realizing this fact forces the translator to follow 
a technique efficient enough to cater to those differences without 
favoring one at the expense of the other, in order to produce a 
smooth, readable, and accurate translation, which makes the reader 
feel comfortable and connected to the work. In short, the aim was 
to produce a beneficial translation as well as enjoyable reading.

• The translation of Imam Muslim’s words in the introduction 
has relied largely on the available online translation by ‘Abdul-Hamld 
Siddiqui. It is worth noting there were few mistakes in that transla
tion (as any human product would have) that have been corrected in 
this version of the translation.

• Further illustration of points that may be ambiguous to the 
reader have been provided in the footnotes. They aid in giving the 
reader the maximum benefit of reading this book.

• After completion, the translation was subject to meticulous 
copy editing to ensure it was as natural as possible.

At last, it is again our honor to present to the English reader this 
genuine masterpiece of knowledge, in hopes of spreading the works 
of Ahlus-Sunnah among those who follow the path of the Salaf. 
It is always a pleasure to be a part of such an honorable mission. I 
would like to thank everyone who participated in bringing this book 
to light. I ask Allah earnestly to bless, accept, and reward them for 
their efforts. I ask Allah to bless the readers of this book as well as 
all Muslims. May Allah guide us all to what pleases Him. May Allah 
grant us sincerity in our sayings and actions.
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EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

May Allah’s peace and blessings be upon our Messenger Muhammad. 
And the last of our speech is all praise is due to Allah, the Lord of 
all tit at exists.

Abdullah Ibrahim Omran
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Imam Muslim said:

All praise is due to Allah, the Lord of the worlds. The ultimate 
reward is for the righteous, and may Allah’s blessings be upon 
Muhammad, the Seal of the Prophets, as well as the rest of the 
prophets and messengers.

Imam an-Naivawi commented:

[Imam Muslim] started with praising Allah due to the hadith of Abu 
Hurairah where he narrated that the Messenger of Allah said, 
“Any important matter that does not start with praising Allah 
is (devoid) of blessings.”

Other narrations with different wording include, “does not start 
with praising,” “does not start with remembering Allah,” and 
“does not start with ‘In the name of Allah, the Most Gracious, 
the Most Merciful.’” These narrations are all drawn from the book 
of al-Arba'in by al-Hafiz ‘Abdul-Qadir ar-Rahawi, who narrated 
them orally from his companion, Shaykh Ab! Muhammad ‘Abdur- 
Rahman bin Salim al-Anbari. In the book, we also related the other 
narration of the Companion Ka’b bin Malik

However, Abu Hurairah’s narration is the most famous. This hadith 
is graded hasan (sound), and is recorded by Abu Dawud and Ibn 
Majah in their respective S/inan. It is also recorded by Abu Dawud in
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his book ‘Anil al-Yawm wal-hayla. He narrated it as both maivsfil1 with 
a good chain of narration and mursal.2

“Lord of the worlds”—The most preferable opinion adopted 
by tafsir [exegesis of Qur'an] null [Islamic sciences] scholars among 
others is that “worlds” covers all creation, and Allah knows best.

“May Allah’s blessings be upon Muhammad, the Seal of the 
Prophets, as well as the rest of the prophets and messen
gers”—This practice of mentioning the blessings of Allah after 
praising Him is a custom of the scholars, may Allah be pleased with 
them. We have related, with the famous authentic narration from 
ash-Shafi‘is ar-Risalab from the authority' of Ibn ‘Uyainah from Ibn 
AbT NajTh from Mujahid li®- who commented on Allah’s saying:

...and raised high your remembrance

lSurah ash-Sharh 94:4]

That it means, “Never am I (Allah) mentioned except that you 
(Muhammad) are mentioned as well (i.e. I bear witness that there 
is no God worthy of worship but Allah and that Muhammad is 
His Messenger). This interpretation is narrated all the way to the 
Messenger of Allah from Jibrll from Allah, the Lord of the worlds.”

However, Imam Muslim is considered remiss for mentioning the 
blessings upon the Prophet without combining it with mentioning 
‘peace,’ since we are commanded to combine both of them. Allah 
says:

{ILL'i &Z. ijli

O you who believe, ask [Allah to confer] blessing

1 [Translator’s note] Hadith mawsul: A hadith with a complete chain of narrators extend
ing to its source. It can be marfu* (traced), referring to the Prophet, or mawquf (untraced), 
ending at a Sahabi.
2 [Translator’s note] Hadith mursal: A hadith with a chain of narrators ending at a Tabi'i 
quoting from the Prophet without reference from a Companion.
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upon him and ask [Allah to grant him] peace.
[Surah al-Ahzab 33:56]

He should have said, “May Allah send His peace and blessings upon 
Muhammad.”

If it is argued [in his defense] that blessings upon him was mentioned 
uncombined with peace in the tashahhud [end of prayer], the 
response is that peace is mentioned before blessings in the supplica
tion: “Peace be upon you, O Prophet, and the mercy of Allah and 
His blessings.”

[This supplication answers the question] the Companions asked of 
the Prophet, “We have learned how to supplicate for peace upon 
you, so how should we supplicate for blessings upon you?”3

The scholars (may Allah be pleased with them) have maintained 
that it is disliked to only implore Allah’s blessings upon the Prophet 
without imploring peace as well; and Allah knows best.

Another possible criticism of Muslim Ms? [regarding this sentence] 
is his saying “and the rest of the prophets and messengers.” The 
argument is that since prophets are mentioned, mentioning messen
gers is unnecessary, as they are included among the prophets. A 
messenger is a prophet with an additional distinction. However, this 
criticism is defective and can be dismissed from two angles.

Firstly: Something specific can be mentioned after its general 
category to highlight its significance and stature. There are numer
ous verses in the Qur'an that follow this approach. For instance, 
Allah’s saying:

3 [Translator’s note] The rest of the fyadith: “He said, 'Say, “Alldhumma sail/ ‘aid 
Muijammadin wa \ala d/i Muhammadin kamd sallaita ‘aid Ibrahim, innaka hamidun majid, wa 
bdrik ''ala Muhammadin wa 'aid ali Muhammadin kamd bdrakta ‘ala Ibrahim, innaka hamidun 
majid (O Allah! Send faldt upon Muhammad and upon Muhammad’s family just as You 
have sent salat upon Ibrahim. Indeed, You are the Praised, the Majestic. And send bless
ings upon Muhammad and Muhammad’s family just as You have sent blessings upon 
Ibrahim. Indeed You are the Praised, the Majestic).’” Recorded in Jdmi’at-Tirmidhi.

19
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4A/} AAi '5-^ && j* y
Whoever is an enemy to Allah, His Angels, His 
Messengers, Jibrll (Gabriel) and Mika'il (Michael)

[Surah al-Baqarah 2:98]

And:

I*-?oz ^3 y 

4 Js^i
And [mention, O Muhammad], when We took 
from the prophets their covenant and from you 
and from Nuh (Noah) and Ibrahim (Abraham) 

and Musa (Moses) and ‘Isa (Jesus)...'1
[Surah al-Ahzab 33:7]

On the same lines, the opposite of this approach is also found [in 
the Qur'an], namely, mentioning the general after the specific. Allah 
says, reporting Nuh as saying:

AAj a cAi lJ a 4-0 y
< oiijjiiij

“My Lord! Forgive me, and my parents, and 
whoever enters my home as a believer, and all 

believing men and women.”
[Surah Nuh 71:28]

Any statement arguing that the word “believing” does not include 
those mentioned before is unworthy of consideration.

Secondly: His saying “and messengers” could be generalizing in 
another way. It may include all the messengers of Allah, both human

4 [Translator’s note) In both verses, the specific noun is mentioned after the general 
category. In the first verse, Allah mentioned the names of specific angels after mention
ing angels in general. I jkewise, in the second verse, Allah mentioned the names of some 
prophets after mentioning prophets in general.
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and angelic. Allah says:

4 <y?j <uil y
Allah chooses messengers from angels as well as 

from humans.
[Surah al-Hajj 22:75]

And an angel cannot be a prophet.

Thus, the word “messengers” contains meanings that could not be 
delivered by only the word “prophets,” and Allah knows best.

He specifically mendoned the name of the Prophet Muhammad due 
to Inis praiseworthy traits, according to Ibn Faris as well as other 
linguistic scholars, who maintained that any human with numer
ous praiseworthy traits is called “Muhammad” and “Mahmud”; and 
Allah knows best.

Imam Muslim said:

To proceed: You, may Allah have mercy on you, happened to 
mention, by the guidance of your Creator, that you planned to track 
and investigate all the reported narrations from the Messenger of. 
Allah in relation to the traditions of tills religion and its rulings, 
including [among many other classifications] reward and punish
ment and encouragement and admonition. You sought to learn all 
of them with their respective chains of narration the way scholars 
[i.e. muhaddithin—hadith scholars] have reported them in their circles.

Imam ati-Nawam commented:

“Investigate”—Al-Laith and other linguistic scholars maintained 
that this word implies deep and thorough inspection.

“The traditions of this religion and its rulings” —This follows
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the same construct of mentioning the general after the specific, 
since traditions are part of the rulings of this religion; and Allah 
knows best.

Imam Muslim said:

Thus you wished — may Allah guide you—to be informed about 
all of [those transmitted reports] in one body, and you asked me to 
abridge [it] for you in wridng, omitting most repetition. You claimed 
that [much repetition] would distract you from what you intended in 
terms of understanding and deriving rulings from [the reports].

Imam an-Naivann commented:

The word “claim” has often meant “to assert,” as in the hadith of 
the Prophet where he said, “Jibrll claimed,” as well as in the hadith 
of Dimam bin Tha’labah, “Your Messenger claimed” [both with the 
meaning “to assert”]. Likewise, in the famous book of STbawayh, 
“Al-Khalll claims...” The meaning of the word “claim” in these 
statements is “to assert.”

Imam Muslim said:

Regarding what you requested, I have carefully considered it and 
its end result and found that it is a praiseworthy, beneficial one. 
[Indeed,] I have believed since the time you asked me to undertake 
this [task] that—if it was determined for me, and preordained that 
I complete it—the first to benefit from it would be me, before 
anyone else.

There are a great number of reasons why—too many to enumer
ate. In short, it is easier to manage a few narrations with accuracy 
and mastery than to manage many, especially for those among the 
common people [in this matter] who have an inability to make 
accurate judgment unless they are informed of it. In this case,
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focusing on a few authentic narrations is worthier than seeking an 
abundance of weak ones.

On the other hand, seeking to learn a large number of narrations 
and collecting the repetitive ones bears an extra benefit for the elite 
endowed with considerable awareness and knowledge regarding its 
[authenticity] and defects. Given their [distinguished] ability, if Allah 
wills they will seize [the opportunity] for extra benefit and [delve 
deeper into] pursuing even more. However, this is specifically for the 
elite equipped with awareness and knowledge. It does not benefit 
the common people to pursue memorization of large numbers of 
narrations, as they are barely able to handle a smaller number.

Imam an-Nawaiui commented:

“Undertake” means to personally take responsibility for and bear 
the burden that comes with being involved in something.

“Determine” in “was determined for me” does not refer to 
the usual mental image triggered by this verb, which is to have a 
[certain] thought that is not acted upon, because such is impossible 
to be attributed to Allah [to Whom this verb is referring]. There is a 
difference of opinion regarding the intended meaning of this word.

One opinion maintains that it means, “If it is made easy for me 
to determine, or I was empowered to do so.” Another opinion 
maintains that it means ability, since determination, ability, willing
ness, and intention are all interrelated and interchangeable meanings. 
Hence, it could mean, “If Allah willed for me to do so.”

Another opinion maintains that it means, “If I am obliged to do so.” 
It is taken from the hadith of Umm ‘Atiyyah “We (i.e. women) 
were prohibited to accompany the funeral procession but we 
were not obliged to do so.”

And in another hadith: “We were encouraged to observe the
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night prayer in Ramadan without being obliged to do so.”5

The word has a similar meaning in the jurists’ statement that the 
leaving off of prayer for the woman during her menstrual period is 
an obligation; and Allah knows best.

To summarize Muslim’s statements:

The purpose of the discipline of hadith is to verify the meanings 
of the texts [of abaditb], scrutinize the isnad [chain of narration] 
of each, and unveil [hidden] defects. In context, a defect in a hadith 
renders it weak despite its appearance of strength. Defects like this 
are sometimes found in the text of the baditb or isnad.

Thus, the purpose of this discipline is not merely centered on its 
oral transmission or accurate record, but rather on taking great care 
to verify it and deeply investigate die hidden meanings of its texts 
and chains of narrations. This is in addition to consulring those who 
are knowledgeable of this discipline, and their works.

Furthermore, it is necessary that [a student of baditb] records its 
gems so that he memorizes them by heart. Then he should review 
and verify the accuracy of his records, as this will be his source. He 
should draw from his notes and his memory while studying with 
those who major in this discipline. He should be with them on his 
own level, whether they are on a higher or lower level than him. 
For indeed, group studying helps embed memorized and recorded 
material in the memory, thus refining, emphasizing, and expanding
it.

Note that studying for one hour with an expert in any given disci
pline is more productive than studying and reviewing alone for hours 
or even days. The student should remain unbiased in his studies and 
aim to extract benefit or to benefit others without harboring or 
expressing any feeling of superiority over any other student in his

s [Translator’s note] Both of these ahartith share the same original Arabic word: ‘a^ama, 
which Imam an-Nawawi explains here. It is translated as determine, will, decide, etc.
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group.6 He should instead address the others with gende words. This 
will help him increase his knowledge and refine what he memorized 
or recorded; and Allah knows best.

6 [Translator’s note] The reason Imam an-Na\va\vi instructed against any kind of ar
rogance or superiority is not limited to the fact that they are disgusting traits—they also 
hinder the student from learning. A student who adopts this kind of behavior is bound 
to discard beneficial knowledge presented before him, which he may even be unaware 
of, due to his belief that his study-group members are lesser than him in knowledge, 
analytical skill, and understanding. This eventually renders the whole point of group 
studying meaningless and useless. Therefore, Imam an-Nawawi made sure to point out 
and warn against such behavior in studying.

25



s • 7The Methodology of Imam Muslim in His Sahlh

Imam Muslim said:

Then, if Allah wills, we will begin to extract and compose what you 
have requested, upon the conditions we shall mendon to you [as 
follows].

We set out to collect and categorize most transmitted reports on 
die authority' of the Messenger of Allah into diree classifications 
and three classes of transmitters without repetition, except when 
necessary to repeat a badith containing an additional meaning or a 
supporting chain of narration due to a defect found in the origi
nal chain. This is because die additional meaning in the [repeated] 
badith acts as an independent hadith on its own, making it necessary 
to repeat die hadith according to its particular requirement.

This additional meaning is to be separated from the rest of the 
badith in a summarized form, if possible. However, separating the 
additional meaning from the rest of the haditb potentially makes it 
more difficult to understand. Therefore, it is safer to repeat it in its 
original form if mentioning a portion is proven difficult.

Imam an-Naivam commented:

“Most transmitted reports” — The majority, but not the entire

7 [Translators note] This subtitle is my own addition.
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corpus,8 of transmitted reports. As we know, he had not recorded 
the enure corpus or even half of it, saying himself, “I have not 
mentioned all of the sahib ahadith.”

The word class in “three classes” refers to people who are similar 
and live contemporarily. As for the three categories, they are:

1) Ahadith narrated by accurate and perfect memorizers.

2) Abadith narrated by considerably less accurate and less 
perfect memorizers.

3) Ahadith narrated by weak and inadmissible reporters.

If the ahadith in the first category were not available, he [Muslim] 
drew from the next category, whereas he did not draw from the 
third category whatsoever. He would use those categories in the 
chapters, particularly the ahadith of the first category, and use those 
of the second as a support.

“To summarize” — To use fewer words to deliver the full meaning. 
The [Arabic] word means “to combine.”

“Separating the additional meaning from the rest of the 
hadith” — The scholars have differed regarding the point of partially 
narrating a hadith’s content. Some reject it totally based on their 
position that disallows narration with its meaning [rather than its 
exact wording]. Others allow a hadith to be narrated without its exact 
wording as long as its complete narration has been mentioned earlier 
by the same narrator or by someone else. A [third] opinion allows 
[partial] narration unconditionally, and al-Qadi ‘Iyad attributed it to 
Muslim.

The correct opinion adopted by the majority of scholars—[includ
ing] the top verifiers of ahadith, fiqh [jurisprudence], and list'll 
al-fiqh—is that there must be an element of elaboration [in the

8 [Translator’s note] Corpus: a collection of written texts, especially the entire works of 
a particular author or a body of writing on a pardcular subject. In this context, it refers 
to the complete body of reports.
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portion narrated separately]. It is allowed to narrate a portion of 
a hadith if the omitted portion is independent of the mentioned 
portion. This is in order to keep the meaning and implications intact.

This [criterion] applies to any [of the mentioned opinions regard
ing this] scenario, whether narrating the meaning is allowed or 
otherwise, and whether the complete narration has been narrated 
earlier or not. All of these scenarios are only applicable if the hadith's 
authenticity is spotless.

Also concerned is the case of someone who has narrated the 
complete hadith but fears that reporting the short version might 
cause criticism with regard to including an addition in the longer 
version. [Or someone might fear] accusations of forgetfulness due 
to negligence and inaccuracy if he were to report the short version 
alone. Summarizing the hadith is not allowed in either case if the 
hadith must be reported.

However, authors tend to mention short versions of a single hadith 
[when it is repeated] in different chapters [of the same book]. This is 
usually allowed, widi almost no difference of opinion on the matter. 
Such has been the custom of the honorable Imams and memorizers 
from the muhadditbin (hadith scholars) and other disciplines.

“If possible” — This applies only if the condition of elaboration 
explained above is met, which is the position of the majority of 
scholars.

“However, separating the additional meaning from the rest 
of the hadith potentially makes it more difficult to understand. 
Therefore, it is safer to repeat it in its original form if mention
ing a portion is proven difficult” — Separation is only applicable 
as long as both parts are not interrelated. This may be difficult to 
achieve in some ahadith because each hadith is a unit [that cannot be 
easily separated]; in this case, the hadith must be mentioned in full 
out of fear of mistakes; and Allah knows best.
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Imam Muslim said:

But where we find that complete repetition is avoidable, we will not 
do so, if Allah wills. As for the first category, we aspired to bring 
forward the reports safer from defects than any others, spotless due 
to being related by people of high integrity and accuracy in what 
they relate, with no significant differences in their transmissions 
[compared to the reports of other thiqdt (trustworthy narrators)], and 
with no excessive inconsistencies [in their own reports] — [which 
are often found as issues with] a great number of muhaddithin in their 
transmissions.

Imam an-Nan/and commented:

“With no significant differences in their transmissions and 
with no excessive inconsistencies” — This is a clear statement, 
consistent with what the prominent scholars of hadith, usul, and 
fiqb maintained: that the accuracy of the reporter is determined 
when his narrations are mosdy consistent with the other narrations 
of the thiqdt, with rare differences in a few of their narrations. If 
the difference is insignificant, it does not hurt one’s accuracy, and 
actually makes him a proven source because such minor differences 
are unavoidable. In contrast, if the difference is significandy large, 
his accuracy is decidedly impaired, and consequendy he is no longer 
a proven source. Likewise, if his narrations are consistent for the 
most part, he is an acceptable source. [If] otherwise, he is not an 
acceptable source.

Imam Muslim said:

Thus, [our method is to] examine the narrations of the reporters 
who match this [spotless] description. They are followed by narra
tions that have some reporters who are not on the same level of 
memorization and precision as the previous reporters, but are still
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reputable, truthful, and knowledgeable. Included among them are 
‘Ata' bin as-Sa'ib, and YazTd bin Abl Ziyad, and Laith bin Abl Sulaim, 
from among the carriers of at bar’ and the relaters of akbbar.10

Imam an-Nawand commented:

The verb “examine” refers to all the narrations [of each reporter],

‘Ata' bin as-Sa’ib, was nicknamed Ibn as-Sa'ib; however, he had other 
reported nicknames, including Abu YazTd, Abu Muhammad, and 
Abu Zaid ath-Thaqafi al-Kufi. He was a Tabi‘i (Successor).

He was a trustworthy narrator, but there were inconsistencies in his 
reports before he died. Whoever reported from him before [his last] 
stage [of life], his reports are authentic, but they are not accepted if 
they were reported from him at the last stage of his life. Those who 
reported from him in the earlier stage of his life includes Sufyan 
ath-Thawri and Shu’bah. Those who reported from him during 
the last stage of his life includes Jarir, Khalid bin ‘Abdillah, Isma‘11, 
and ‘All bin ‘Asim. This information was provided by Ahmad bin 
Hanbal.

Yahya bin Ma‘In said, “All of those who reported from ‘Ata' did 
so at his stage of inconsistencies except Shu’bah and Sufyan.” In 
another narration, Yahya said, “Abu ‘Awanah reported from ‘Ata' in 
both stages of his life, so this would make [Abu ‘Awanah’s] reports 
disqualified as proven sources.”

“Yazld bin Abl Ziyad” was a Qurashi from Damascus. Al-Hafiz 
said, “He is a weak narrator.” Ibn Namir and Yahya bin Ma‘In said, 
“He is nothing.” Abu Hatim said, “He is a weak narrator.” An-Nasa'i 
said, “His reports are abandoned.” At-Tirmidhi said, “He is weak irt 
hadith transmission.”

9 [Translator’s note] Atbar literally means “remnants.” Technically, it is used for what 
is narrated from the Prophet, his Companions, their followers, and other early scholars.
10 [Translator’s note] Akhbar: plural of khabar, which literally means “a report, news.” 
It is used by some badith scholars as a synonym for hadith. However, others use the word 
Ijadilh for what is attributed to the Prophet only, and use the word khabar for what is 
attributed to other than the Prophet.
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“Laith bin Abx Sulaim” was labelled weak in his ahadith by the 
majority of scholars. They maintained that his narrations are riddled 
with inconsistencies; however, they are to be taken into consid
eration. Ahmad bin Hanbal said, “His narrations are filled with 
inconsistencies, yet people still report from him.” Ad-Daraqutni and 
Ibn ‘Adi said, “His narrations are to be taken into consideration.”

Many others, on the contrary, said his narrations are not to be 
considered. At any rate, a lot of the early scholars have withheld 
considering his narrations.

“Abu Sulaim” was named Ayman and he was also called Anas; and 
Allah knows best.

Imam Muslim said:

Thus, although they possessed what we described of knowledge, 
steadfastness [in religion], and scholarship, their contemporaries— 
whom we mentioned as precise and sound in transmission, were 
above them in status and rank because this [the first category] is 
a high status and a sublime characteristic according to ahlul-'ilm 
[people of knowledge].

Do you not see that when you weigh the three we mentioned (‘Ata', 
YazTd, and Laith) with Mansur bin al-Mu’tamir, Sulaiman al-A’mash 
and Ismail bin AbT Khalid in regard to precision and soundness in 
haditb, you will find them distant from them [in rank]? There is no 
doubt regarding that among the people knowledgeable in hadith, 
since the soundness of the memorization of Mansur, al-A’mash, 
and Ismail, and their precision in badith was well known among 
[the people knowledgeable in haditb\ and they were not aware of 
examples of that from ‘Ata', Yazld, or Laith.

Llowever, when you compare peers like Ibn ‘Awn and Ayyub 
as-Sakhtiyani with ‘Awf bin AbTJamllah and Ash‘ath al-Humrani— 
all companions of al-Hasan and Ibn Sirin—the difference between 
each pair’s level of virtue, perfection, and authenticity of reporting
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is significant, even though both ‘Awf’s and Ash'ath’s status of truth
fulness and honesty is unquestioned by scholars.

This is how scholars weigh the status [of narrators].

Imam an-Nainairi commented:

The above statement may be subject to criticism. The pattern schol
ars use to list a group of narrators in such context is in the following 
[order]: the highest ranking, such that they would put forward the 
Companion before the Successor; the Successor before die one who 
followed him; and the virtuous one who followed him.

Isma‘3 bin Ab! Khalid was a famous Tabi'i. He met Anas bin Malik 
and Salamah bin al-Akwa’. He also narrated from Abdullah bin 
AbT Awfa, Amr bin Harith, Qais bin ‘A'idh (Abu Kahil), and Abu 
Quhafah — all Companions isSI. He was also known as Hurmuz, 
Sa’d, or Kuthair.

Al-A’mash only met Anas bin Malik, and Mansur bin al-Mu’tamir is 
not a Tabi‘i, but he is from die successors of the Tabi‘In.

Thus, the proper comparison [Ata', YazTd, and Laith] should be with 
Isma‘3, al-A’mash, and Mansur, respectively. The point here is not 
their ranks; rather, following the order mentioned is not conditional.

It is probable that Muslim put Mansur first due to his edge over the 
other two in regard to his piety, although the three of them generally 
have the edge over others.

All bin al-Madlni said, “If a trustworthy narrator reported a hadith 
from the authority of Mansur, it will be more than enough for you.” 
Moreover, Abdur-Rahman bin Mahdi said, “Mansur is the firmest 
narrator in al-Kufah.” Sufyan said, “Whenever I narrated a hadith 
reported from narrators of al-Kufah in front of al-A’mash, he used 
to reject it, but when I narrated from Mansur, he would say nothing.”

In addition, Ahmad bin Hanbal said, “Mansur is firmer than Isma‘3
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bin Khalid.” Yahya bin Ma‘In said, “If al-A’mash and Mansur were 
mentioned together, Mansur should come first.” Abu Hatim said, 
“Mansur is more accurate than al-A’mash; he does not have incon
sistencies nor has he ever committed tad/is.”u

Ath-Thawri said, “I have not left anyone more trusted with haditb 
than Mansur, other than Musa'ir.” Ahmad bin ‘Abdillah said, 
“Mansur is the firmest narrator in al-Kufah.”

There was no disagreement regarding Mansur. He fasted sixty years 
and was committed to the night prayer for the same period. As for 
his worship, %/tbd, and righteousness, they are unquestioned, besides 
his aversion to the judicial position he was forced to accept. His 
reputation is impressive, and Allah knows best.

It is noteworthy that, for the first time in the book, narrators are 
mentioned by their nicknames. We shall mention a summarized 
rule regarding it: prominent bad/tb and fiqh scholars, among others, 
maintained that it is permissible to mention the narrator with a 
nickname, description, or lineage (including those ancestors) he 
hates with the aim of identifying him without belittling him.

Such is made permissible in the case of dire need, just as criticizing 
them was made permissible in the same case. For instance, nicknames 
like al-A’mash (cloudy-eyed), al-Ahwal (cross-eyed), al-Asam (deaf), 
al-Ashal (the paralyzed), al-Athram, az-Zaman, al-Mafluj, Ibn ‘Alyah, 
and many others. There are well-known books dedicated to this.

“Ibn ‘Awn” was named Abdullah bin ‘Awn bin Artaban as-Sakh- 
tiyani. He is reported by Ibn Abdul-Barr in at-Tarnhid to have been 
selling leather in Basrah and therefore he had been nicknamed Ibn 
Awn.

‘“Awf bin Abi Jamilah” was known as Awf the Bedouin even 
though he was not a Bedouin. Ahmad bin Hanbal said, “Awf is

11 [Translator’s note] Tadlis: A term used in the science of haditb to describe a narration 
in which the narrator attributes reporting a particular fyaditb from someone who hasn’t 
narrated it, making it appear that he heard it from him.
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trustworthy with good narrations.” Yahya bin Main and Muhammad 
bin Sa’d said, “He is trustworthy and his nickname is Abu Sahl.”

“Ash‘ath” was Ibn ‘Abdul-Malik Abu Hani' al-Basri. Abu Bakr 
al-Burqani asked ad-Daraqutni, “Did Ash‘ath report from 
al-Hasan?” He replied, “There are three narrators [named Ash‘ath] 
who reported from al-Hasan. One of them is nicknamed al-Hamrani 
after Hamran Maula ‘Uthman. He is trustworthy. [The second] is 
Ash‘ath bin ‘Abdillah al-Hiddani who is from al-Basrah. He reports 
abaditb from Anas bin Malik and al-Hasan, and his narrations are 
reliable. [The last] is named Ash‘ath bin Sawar from al-Kufah; his 
narrations are reliable; however, he is the weakest among them. And 
Allah knows best.”

Imam Muslim said:

We only mentioned those examples by way of naming them specif
ically so that they might be an example for those ignorant of the 
scholars’ methodology regarding the ranking of badith narrators. 
[With these examples as guides] men of elevated rank will not be 
deprived of any degree of what is due to them, and men inferior 
[in] knowledge will not be elevated above their true position. Rather, 
each will keep his rights and assume his rightful rank.

It has been mentioned on the authority of ‘A'ishah that she said, 
“The Messenger of Allah ^3 ordered us to afford people their (right
ful) positions according to w'hat the Qur'an states:.

i. pw j$ oyj y
“And above all who possess knowledge is another 

who is knowledgeable.”

[Surah Yusuf 12:76]

Thus, we compiled what you asked for of reports on the author
ity of the Messenger of Allah ^ based on the example mentioned
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[regarding the narrators’ memorization and accuracy, and narrations 
that lack excessive inconsistency or strong contradiction].

Imam an-Nawawi commented on the hadith:

“The Messenger of Allah si? ordered us to afford people their 
(rightful) positions” — This implies that people have different 
rights depending on their respective ranks. This applies in most 
rulings. However, the Lawmaker [i.e. Allah] made them equal in 
regard to punishments and the like, and Allah knows best.

Imam Muslim said:

We did not bring forward the narrations of reporters charged 
[with criticism] by the majority of the scholars, such as Abdullah 
bin Miswar Abl Ja’far al-Mada'ini, Amr bin Khalid, Abdul-Quddus 
ash-Shami, Muhammad bin Sa‘Id al-Maslub, Ghiyath bin Ibrahim, 
Sulaiman bin Amr Abl Dawud an-NakhaT, and others accused of 
fabricating narrations and creating reports.

We also withheld from narrations that are munkar [lacking agree
ment with another version that is known to be authentic] or filled 
with mistakes.

Imam an-Nawawi commented:

“‘Abdul-Quddus ash-Shami” was named Abdul-Quddus bin 
Habib al-Kula‘i ash-Shami, Abu Sa‘Id. He reported ahadith from 
‘Ikrimah, Ata', and others. Ibn AbT Hatim said, “Amr bin ‘All 
al-Fallas said, ‘Scholars have agreed to disregard all the narrations of 
Abdul-Quddus.’ ”

There is another narrator who shares the same first name, but he 
was trustworthy. His full name was Abdul-Quddus bin al-Hajjaj 
Abul-Mughlrah al-Khawlani ash-Shami al-Himsi. He heard ahadith
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from Safwan bin ‘Amr, al-Awza‘i, and others. A number of narrators 
reported from him, including Ahmad bin Hanbal, Yahya bin Ma'In, 
Muhammad bin Yahya adh-Dhuhli, ‘Abdullah bin ‘Abdir-Rahman 
ad-Darimi, and other senior Imams and memorizers. Ahmad bin 
‘Abdillah al-‘Ujjali and ad-Daraqutni, among others, said, “He is 
trustworthy.” Al-Bukhari and Muslim have related from him in both 
of their books of Sahib.

“Muhammad bin Sa‘Id al-Maslub” was from Damascus. His 
nicknames were Abu ‘Abdur-Rahman, Abu ‘Abdillah, and Abu Qais. 
There is a significant difference of opinion regarding his lineage, as 
well as his name. He is die only person we know about for whom 
there is such a large difference. Al-Hafiz ‘Abdul-GhanI al-Maqdisi 
reported from some baditb scholars that the number of opinions 
regarding this narrator’s name is over a hundred. Abu Hatim ar-Razi 
said, “His narrations are abandoned.” He was executed and cruci
fied due to his apostasy.

Ahmad bin Hanbal said, “Abu Ja’far killed him due to his apostasy, 
and his narrations are fabricated.” Khalid bin Yazld said, “I heard 
him saying, ‘If I hear a nice saying, I don’t see any problem with 
creating a chain of narration for it.

“Ghayath bin Ibrahim” was from al-Kufah. His nickname was 
Abu ‘Abdur-Rahman. Al-Bukhari noted in his book at-Tarikb, “They 
abandoned him.”

> >>

“Sulaiman bin ‘Amr Abi Dawud” was nicknamed Abu Dawud.

A fabricated badith is the invention of a fabricator who took the 
speech of others and presented it as a baditb. Sometimes, [these 
fabricators] simply fabricated abadith of their own. In fact, many 
fabricated narrations—if not most—point themselves out as fabri
cations due to their poor and weak language.

It is noteworthy that intentional baditb fabrication is hararn, as stated 
by the consensus of Muslims in the field of badith. The innovat
ing sect of al-Karamiyyah, however, were the only exception: they
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permitted fabrication in contexts of targbib lva tarhib [encouragement 
and admonition]12 as well as a^-^uhd.

Unfortunately, some of the ignorant who falsely claim to be ascet
ics have followed that sect’s position in their erroneous belief that 
[these false narrations] would help promote good. Such belief is 
obvious foolishness and utter ignorance. The statement of Allah’s 
Messenger, “Whoever lied on me intentionally, let him take his 
place in Hell,” is enough to refute them. We shall expand on this 
hadith later when we come to it, if Allah wills.

All of the narrators mentioned above are accused and abandoned. 
They are unworthy of attention due to their severe weakness and 
known hadith fabrications.

Imam Muslim said:

Munkar in the narration of a muhaddith becomes clear when his 
narration differs completely from the narrations of a muhaddith 
known for his memorization and accepted narrations, with not even 
slight agreement between the two. When the majority of a person’s 
narrations are like this, he is abandoned \mahjur\ in hadith, and his 
narrations are not used.

From among this group are ‘Abdullah bin Muharrar, Yahya bin Abl 
Unaisah, al-Jarrah bin al-Minhal Abul-‘Atuf, ‘Abbad bin Kathlr, 
Husain bin ‘Abdillah bin Dumairah, and ‘Umar bin Suhban.

We did not consider their narrations due to the ruling of ahlul- ‘ilm. 
This is because of their position compared to what we know in 
regard to accepting reports. That is, an accepted muhaddith [must 
have] reported a number of narrations similar to those narrated 
by ahlul-‘iltu wal-hif^ [people of knowledge and memorization], and 
[the narrations] must be predominantly in agreement with those of

12 [Translator’s note] Targbib wa tarbib: Texts in Qur'an and Sunnah that promise be- 
lievers with reward and compensation upon doing good deeds in one portion, and warn 
them against wrong deeds due to the consequential punishment in the other.
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abhtl-'Hm. When a narration like that is found, then if it adds to [the 
transmission] anydiing not found with its companions, his addition 
is accepted.

Imam an-Nawaivi commented:

Here Muslim mentioned the definition of munkar as defined by 
baditb scholars. This definition is incomplete, since baditb scholars 
sometimes call a baditb munkar even though there is an addition by a 
trustworthy narrator. This baditb is not rejected as long as the trust
worthy narrator is [proven to be] accurate.

“Abdullah bin Muharrar” — This is his name exacdy as mentioned 
by al-Bukhari in at-Tdrikb as well as Abu Nasr bin Makula and Abu 
‘All al-Ghasani, among many other buffo£ (baditb memorizers). He 
was a successor of the Tabiln.

He reported abadith from al-Hasan, Qatadah, az-Zuhri, Nafi’ Maula 
Ibn ‘Umar, and many other successors. Ath-Thawri and many others 
narrated from him. However, baditb memorizers and early schol
ars agreed to abandon him. Ahmad bin Hanbal said, “People have 
abandoned his narrations,” and many other scholars made similar 
statements.

“Abu Unaisah” was the father of Yahya; his name was Zaid.

“Al-Jarrah bin al-Minhal al-Jazri” reported abadith from the 
successors. He heard from al-Hakm bin ‘Utaibah and az-Zuhri. 
Yazld bin Harun narrated from him. Al-Bukhari and other scholars 
said, “His narrations are munkar

“‘Umar bin Suhban” was from Madinah. It is agreed that his 
narrations have been abandoned.

[Imam] Muslim briefly mentioned that the addition brought by a 
trustworthy narrator is acceptable, whereas the narration of shadhn

15 [Translator’s note] This term refers to afyaditb narrated by a trustworthy narrator that
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and munkar [ahadith] are rejected; this is the correct position, adopted 
by the majority of the scholars of hadith, ftqh, and us/il; and Allah 
knows best.

Imam Muslim said:

[There are some] who resort to [narrators] like az-Zuhri or Hisham 
bin ‘Urwah, whose narrations are in extensive circulation among 
ahhtl-ilm due to their greatness, and due to the great number of their 
companions being among the hujfa£ [memorizers], who know their 
narrations and the narrations of those of his level. The compan
ions [of narrators like ‘Urwah and az-Zuhri] related those narrations 
in agreement with one another [with few having contradictions]. 
Thus, it is not allowed to accept narrations from those who report 
a number of narrations from [narrators like ‘Urwah and az-Zuhri] 
who are not known by any of their companions, and do not share 
in die sahib narrations [found] among them, and Allah knows best.

In short, we have explained from the school of hadith and its people 
some of what those who wish to traverse the path of [the muhad- 
dithin] should aim for and be guided towards. We will, if Allah wills, 
expand [on the above-mentioned munkar hadith] in another place in 
this book upon the mention of defective reports \mu:allalah\, and we 
shall explain and clarify wherever necessary, if Allah wills.

Imam an-Naivam commented:

“We shall explain and clarify wherever necessary, if Allah 
wills” — It was said that Muslim died before the full compilation 
of his book. Another opinion states that he mentioned that what 
he referred to is spread throughout the chapters of his book in its 
existing form; and Allah knows best. ,

contradict other reports by other trustworthy narrators.
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Imam Muslim said:

As to what follows: May Allah have mercy on you, we have witnessed 
evil (largely from those who claim to be mnbaddithin) concerning 
[neglectfulness toward their] obligation to reject weak and munkar 
narrations and to investigate famous sahib narrations related by 
known trustworthy narrators. [This neglect is] despite their knowl
edge and admission of introducing numerous falsified narrations 
to the unaware. These falsified narrations are transmitted by narra
tors whose narrations are denounced by eminent haditb scholars like 
Malik bin Anas, Shu’bah bin al-Hajjaj, Sufyan bin ‘Uyainah, Yahya 
bin SaW al-Qattan, ‘Abdur-Rahman bin Mahdi, and many others.

Had it not been for this, it would not have been easy for us to 
address your request for categorization and collection [of those 
sahib a bad itb\. However, on account of those who spread munkar 
narrations with weak and unknown chains, in addition to bringing 
them forth among the common people who are not aware of those 
narrations’ defects, responding to what you asked became lighter 
upon our hearts.

Imam an-Naniand commented:

The word “heedless” refers to those ignorant of the [reality of the 
hadith]. Note that this is the first time he mentioned Sufyan bin 
‘Uyainah.
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The Obligation of Transmitting on the Authority of 
Trustworthy Narrators, Abandoning the Liars, and Warning 

Against Lying Upon the Messenger of Allah

Imam Muslim said:

Know—may Allah, exalted is He, grant you success—that oblig
atory upon everyone aware of the distinctions between sahib and 
weak narrations, and between trustworthy and denounced narrators, 
is to omit all narrations except what is known to have authentic key 
narrators and reporters of integrity. [It is thus also necessary to] 
avoid what may be reported from denounced narrators and staunch 
innovators.

The proof regarding this obligation is in the verse:

Oh you who believe! If a sinful person comes to 
you with news, verify it lest you afflict people due 
to ignorance and then you become sorry about 

what you did.
[Surah al-Hujurdt 49:6]

And the verse:
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...from whom you are pleased with from the 
witnesses

[Siirah al-Bnqarali 2:282]

And the verse:

< & 'jMj >
And let two who possess integrity among you bear 

witness.
[Surah nt-Talaq 65:2]

These proofs demonstrate that the report of the one who is not 
upright is not accepted, and that the testimony of one who does 
not possess integrity is rejected. Although the meaning of the word 
“report” may differ from the meaning of the word “testimony” in 
some respects, they have the same meaning, since neither the report 
nor the testimony of the sinful is acceptable according to ahlul-'ilm.

The Sunnah demonstrates the prohibition of reporting tnunkar 
narrations, just as the Qur'an prohibits reporting from the sinful. 
There is a famous athar (i.e. narration) on the authority of the 
Messenger of Allah ^ that he said, “Whoever relates on my 
authority a narration knowing it is a lie, then he is one of the 
liars.”

Imam ati-Nawand commented:

“Everyone aware of the distinction between sahib and weak 
narrations, and between trustworthy and denounced narra
tors...”— Those two phrases are not redundant for [the sake of] 
emphasis; rather, they each have their own meaning. A narration 
may be authentic for a particular matan (i.e. text of the hadith) while 
the reporters of some of its chains of narrations are denounced, 
disqualifying those particular narrations.14

14 [Translator’s note] Some at/adith have several chains of narrations. Their matan (text) 
could be authentic; however, they fail to qualify as authentic due to a defect found in the
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His statement: “[It is thus also necessary to] avoid what may be 
reported from denounced narrators and staunch innovators”
expresses Muslim’s position. The scholars of haditb, fiqb, and usul 
unanimously maintained that the narration of an innovator whose 
innovation renders him a disbeliever is rejected. On the other hand, 
if the narrator’s innovation does not render him a disbeliever, there 
is a difference regarding his narrations.

Some [scholars] rejected them all due to the plain disobedience of 
an innovator, maintaining that his belief will not avail him. Others 
accepted all of those narrations as long as the narrator does not lie 
in support of his school of thought, whether he calls to his innova
tion or not. The latter opinion is reported to have been held by our 
Imam ash-Shafi‘i u!4s£. This is based on his statement, “I accept the 
testimony of the people of desire, except from the ShT‘ah sect of 
al-Khatabiyyah, because they allow their followers to deliver false 
testimony.”

Another opinion maintains that tire narrations of the innovator are 
accepted as long as he does not call to his innovation. If he does, 
they are rejected. This is the position adopted by the majority of 
scholars and it is the fairest and soundest. Some of ash-Shafi‘i’s 
followers said ash-Shafi‘i’s students disagreed regarding an innovator 
who does not call to his innovation, but agreed to reject the narra
tions of the one who does.

Abu Hatim bin Hibban said, “There is a unanimous agreement 
among our Imams to reject the narrations of the innovator who 
calls to his innovation, whereas the first position (i.e. rejecting the 
narrations of one who does not call to his innovation) is very weak, 
since there are many innovators who do not call to their innovation 
but whose narrations are found in both books of Sahib as well as 
the other works of top hadith scholars. Both the Salaf and khalaf 
(following generations) have always accepted the narrations of such 
innovators, using them in their arguments, and narrating from them

chain of narration, since some narrators in those chains were denounced. This is why 
Imam Muslim addressed both the matan and the chain of narration (isndd).
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without raising any objection; and Allah knows best.”

“Although the meaning of the word ‘report’ may differ from 
the meaning of the word ‘testimony’ in some respects, they 
have the same meaning” — This reflects the great status and 
deep knowledge of Muslim. Know that the words “testimony” and 
“report” share some characteristics and differ in others. They are 
both conditional based on one’s Islam, rationality, puberty, truthful
ness, integrity, and accuracy in reporting and delivery. On the other 
hand, they differ depending on one’s freedom, gender, number, and 
acceptance of the inferior’s [narration] over that of his superior.

Of the reports of a slave, a woman, a single individual, and an 
inferior [student or person of knowledge] in the presence of his 
superior [in knowledge]—who is his shaikh—none are acceptable 
except from a woman under certain circumstances. The testimony 
of a witness who is [biased], as in the case of one’s testimony against 
his enemy, or in his own interests or those of his father or son, is 
rejected.

[The scholars] disagreed regarding the testimony of the blind. 
Ash-Shafi‘i and a group of scholars disallowed it. Malik and other 
groups of scholars allowed and accepted it.

Note that Islamic law distinguished the testimony from the report in 
the above respects because testimony is on an individual level, which 
makes the charge more apparent, whereas a report is on a general 
level that includes the reporter himself as well as others, and this 
makes the charge very much out of the picture.

The earlier opinions [regarding the conditions a narrator must meet 
to have his narration considered] are held by those whose opinions 
have weight, although some of them did not hold the same position 
on ever)' condition.

For instance, some scholars of usfd stipulated that the reporter must 
be an adult at the time of receiving the report; however, the unani
mous opinion refutes this. Adulthood is only considered a condition
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at the time of reporting a narration, not at the time of receiving the 
narration. Some of ash-Shafi‘i’s companions permitted and accepted 
the report of a child in both hearing and delivering it. However, the 
famous and prevailing opinion is mendoned above.

As for the condition of the number of reporters, al-Juba'i, the 
Mu’tazili, as well as some individuals from the Qadariyyah sect, 
stipulated two [as the minimum number of] reporters of a narration, 
just as for testimony. One individual who followed al-Qadariyyah 
stipulated four reporters in every class of the narration and in each 
narration. These opinions are weak, unacceptable, and discarded. 
There is an overwhelming number of legislative proofs that openly 
state the obligation of complying with the actionable report of a 
single individual, and scholars of fiqh and usril clarified this in their 
books. Additionally, there are many works authored by scholars of 
badith that independently address this particular subject; and Allah 
knows best.

As for the conditions of uprightness and integrity, this includes 
many sub-issues known in the books of fiqh, which require abundant 
detail.

“There is a famous atbar (i.e. narration) on the authority of 
the Messenger of Allah :8s” — This is in compliance with the 
chosen opinion among the scholars of badith, among others, which 
has become a common terminology among the Salaf and the kbalaf 
(i.e. those who came later), which is that the word athar is used to 
refer to any narration in general, whether reported on the author
ity of the Messenger of Allah or from a Companion. The jurists 
from Khurasan said al-atbar is what is attributed to and ends with a 
Companion; and Allah knows best.

“Whoever relates on my authority a narration knowing it is a 
lie, then he is one of the liars” — There are two opinions regard
ing the word “knowing.” One considers it to mean “know.” The 
other considers it to mean “think.” A reporter is not held as sinful in 
this regard unless he narrates something he knows or thinks is a lie. 
If he neither knows nor thinks his narration is a lie, he is not held
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as sinful in this regard, even if someone else knows or thinks that 
particular narration is a lie.

The overall interpretation is obvious, which accentuates [the dire 
consequences] of lying and exposing oneself to it. Lying includes 
reporting a narration with an overwhelming belief that it is a lie, 
such that it never existed before his report. We shall expand on the 
issue of lying and everything related to lying upon the Messenger of 
Allah.

Imam Muslim said:

Abu Bakr bin AbT Shaibah narrated to us that WakI’ narrated to 
us, on the authority of Shu’bah, on the authority of al-Hakam, on 
the authorin' of ‘Abdur-Rahman bin AbT Laila, on the authority of 
Samurah binjundab:

Imam an-Nawand commented:

“Abu Bakr bin Abl Shaibah” — His name was ‘Abdullah. Muslim 
has related a large number of narrations from him as well as his 
brother ‘Uthman, but he took more from Abu Bakr. Both were also 
the teachers of al-Bukhari. Both of their names are attributed to 
their grandfather. Their father’s name was Muhammad bin Ibrahim 
bin ‘Uthman bin Khawasti.

They had a third brother named al-Qasim; however, he has no narra
tions in the Sahib, as he was a weak narrator. He was the judge of 
Wasit (a city in ‘Iraq). However, his son Muhammad was the judge 
of Faris, and he was a trusnvorthy narrator according to Yahya bin 
Ma‘In and others.

Both Abu Bakr and [his brother] ‘Uthman were respected memoriz- 
ers. Abu Bakr, in particular, had almost 30,000 students attending 
his classes. He was superior to ‘Uthman in terms of memorization 
and veneration, despite ‘Uthman’s seniority over him.
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‘Uthman died in 239 AH after Abu Bakr, who died in 235 AH. 
Abu Bakr al-Khatlb al-Baghdadi said, “There are two who narrated 
ahaditb from Abu Bakr bin Ab! Shaibah. Their names are Muhammad 
bin Sa’d, the writer of al-Waqidi, and Yusuf bin Ya’qub Abu ‘Amr 
an-Naisaburi.

Oddly, the difference between their dates of death is 107 or 108 
years; and Allah knows best.

“Al-Hakam” was Ibn ‘Utaibah. He was one of the most knowl
edgeable and obedient among the Tabi“In.

“ ‘Abdur-Rahman bin Abi Laila” was one of the most respected 
of die Tabi'In. ‘Abdullah bin al-Harith said, “I feel that women 
[could never again] give birth to one like him.” ‘Abdul-Malik bin 
‘Umair said, “I have seen ‘Abdur-Rahman bin Abi Laila in a knowl
edge circle that included a number of the Companions of the 
Messenger of Allah. They were listening to his speech attendvely. 
One of them was al-Bara' bin ‘Azib, who died in 83 AH.”

Abi Lada’s name was Yasar, Bilal, or Bolll according to differ
ent opinions. Another opinion said he was named Dawud, whde 
another opinion maintains that his name was not known. He was a 
Companion who died along with ‘All in Siffin.

Note that there was another Ibn AbT Laila, whose name is very 
common in fiqh and who has a famous school of thought. His name 
was Muhammad, the son of ‘Abdur-Rahman [bin Abi Lada], but 
scholars of hadith considered him a weak narrator; and Allah knows 
best.

Samurah bin Jundab’s nickname was Abu Sa'Id, and he was also 
known as ‘AbduUah, ‘Abdur-Rahman, Abu Muhammad, or Abu 
Sulaiman. He died in al-Kufah at the end of Mu'awiyah’s caliphate; 
may Allah have mercy on them all.
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Imam Muslim said:

And also Abu Bakr bin Abl Shaibah narrated to us that WakI’ 
narrated to us, on the authority of Shu’bah and Sufyan, on the 
authority of Habib, on the authority of Maimun bin Ab! Shablb, on 
the authority of al-Mughlrah bin Shu’bah, that they both said that 
the Messenger of Allah 0 said the same thing.

Imam an-Nairati’i commented:

“Sufyan” was Sufyan ath-Thawri, Abu ‘Abdillah.

“Habib” was Ibn AbIThabit Qais, a respected Tabi‘i. Abu Bakr bin 
‘Ayyash said, “There were only three notable individuals in al-Kufah: 
Habib bin Abl Thabit, al-Hakam, and Hammad; they were responsi
ble for issuingfa/dira [Islamic legal rulings]. Everyone was inferior to 
Habib [in terms of knowledge].”

“Al-Mughlrah” was al-Mughlrah bin Shu’bah, one of the most 
knowledgeable people among the Arabs. His nickname was Abu 
‘Isa, Abu ‘Abdillah, or Abu Muhammad. He died in 50 or 51 AH. 
He accepted Islam in the year of the Batde of al-Khandaq [The 
Ditch], It is reported that he provided for the marriage of 300 
Muslim women; another statement brings the number up to 1000.

Muslim cited the matan of the hadith by mentioning it first, 
then saying, “Abu Bakr narrated to us on the authority of both 
Companions, who narrated it on the authority of the Messenger of 
Allah.” This manner of citing a hadith is undoubtedly permissible; 
and Allah knows best.

Remarkably, the above two asanid (chains of narration) have two 
notable characteristics. First, both contain narrators from al-Kufah, 
including both Companions, the two shaikhs of Muslim, and every 
other narrator between the Companions and these two shaikhs, 
except for Shu’bah, who is from Wasit and then moved to Basrah.
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This is notable because there are a great number of narrations [with 
a similar geographic chain].

Second, in each isnad is a Tabi'i who narrated from a Tabi‘i, which is 
very common, [In some asanid\ there may be three Tabi'In narrating 
from each other, which is also common but to a lesser degree. The 
number of Tabi'In [within a chain] may reach four, but this is very 
rare.

This also occurs with the Companions 5^. I have personally collected 
narrations where four Companions as well as TabiTn narrated from 
each other, which are found in the beginning of my explanation of 
Sahib Muslim along with their asatiid and variations of asanid.
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Chapter:

Warning about Lying Upon the Messenger of Allah -H15

Imam Muslim said:

Abu Bakr bin AbT Shaibah narrated to us that Ghundar narrated 
to us on the authority of Shu’bah; and Muhammad bin al-Muth- 
anna and Ibn Bashar both narrated to us that Muhammad bin Ja’far 
narrated that Shu’bah narrated on the authority of Mansur, on the 
authority of Rab‘iy bin Hirash that he heard ‘AIT (gt giving a kbutbab 
and he said that the Messenger of Allah 0 said, “Do not lie upon 
me; indeed, whoever lies upon me will enter the Fire.”

Imam an-Nairawi commented:

“Ghundar” is the most famous name [of this narrator]. Al-Jawhari 
mentioned that his name could also be pronounced “Ghandar.” His 
name is Muhammad bin Ja’far al-Hudhali Maulahum16 al-Basri, Abu 
‘Abdillah.

15 Imam an-Nawawi commented: This title includes ahadith where the Prophet said, “Do 
not lie unto me, for whoever does so, he shall enter Hellfire.” And in another narration, 
“Whoever intentionally lies unto me, let him take his place in the Hellfire.” And in an
other narration, “Lying to me is unlike lying to anyone else; so whoever lies unto me, let 
him take his place in Hcllfire.”
16 [Translator’s note] Mauldbnm has three meanings: The first: A slave of someone, like 
Nafi’, who was ‘Umar bin al-Khattab’s mania. Second: The tribe to whom one owes the 
favor of guidance to Islam, like the grandfather of al-Bukhari, who was the mania of 
al-Ju’fiyyin. Third: A pledge of allegiance, as was given to Imam Malik, the mania of the 
Tamimiyyih. [Tabdbib al-Asma nal-l^nghat, an-Nawawi: 1/14].
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“Ghundar” was a nickname given to him by Ibn Juraij, which we 
narrated from ‘Ubaidullah bin ‘A'ishah from Bakr bin Kulthum 
as-Sulami who said, “Ibn Juraij arrived at al-Basrah, and the people 
gathered around him [to learn]. Once, he reported a badith from the 
authority of al-Hasan al-Basri, but the people doubted him.” Ibn 
‘A'ishah said, “Ibn Juraij called him ‘Ghundar’ because he bothered 
him a lot on that day so he said to him, ‘Shut up, Ghundar!’ 
because residents of the Hijaz used to call anyone bothering them 
‘Ghundar.’”

As for Ghundar himself, he made a habit of fasting every other day 
for 50 straight years. He died in Dhul-Qa’dah 193 or 194 AH.

“Rab‘iy bin Hirash” was Abu Maryam Rab‘iy bin Hirash al-‘Absi, 
the brother of Mas‘ud, who spoke after his death.17 Their brother 
was RabF.

Rab‘iy was a well-known and respected Tabi‘i who never lied. He 
swore he would never even smile until he found out where he 
would eternally reside [i.e. Paradise or Hell]. Thus, he never smiled 
except after his death. His brother RabT’ did the same. The man who 
washed his body after he died said, “He had a smile on his face on 
his deathbed throughout the time we were washing his body.”

Rab‘iy died in 101 AH. It is also said that he died in 104, and another 
statement maintains he died during the caliphate of al-Hajjaj, who 
died in 95 AH.

17 [Translator’s note] Adh-Dhahabi related in the biography of Rab’iy bin Hirash the 
following: Rab’iy said, “We were four brothers; one of us died. While we were gathered 
around [his body], we sent someone to buy a shroud. Suddenly, [our dead brother] un
covered his face and said, ‘Peace be upon you.’ We responded, ‘And peace be upon you, 
brother of ‘Isa. [Have you spoken] after death?!’ He said, ‘Yes. I have met my Lord and 
He was not angry. He met me with rest and provision. So hurry, since_ Abul-Qasim (i.e. 
the Prophet) is waiting on me to pray.’ The news spread and reached ‘A'ishah, who said, 
‘I indeed have heard the Messenger of Allah say, “A man from my nadon will speak 
after death.”’” \Siydr A'ldm an-Nuba/a: 4/359]. This remarkable incident is backed by 
major scholars, including al-Mizzi, as menuoned in Tawdif? aJ-Musbtabib, authored by Ibn 
Na$ir ad-DIn ad-Dimashqi: 3/156.
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Imam Muslim said:

Zuhair bin Harb narrated to me, Ismail—rather,18 Ibn ‘Ulayyah — 
narrated to us on the authority of ‘AbduI-‘AzIz bin Suhaib, on the 
authority of Anas bin Malik, that he said, “Indeed what prevents me 
from relating to you a great number of ahadith is that the Messenger 
of Allah $3 said, ‘Whoever intends to lie upon me, then let him 
take his seat in the Fire. > »

Imam an-Naii'aud commented,

“ ‘Ulayyah” was the mother of Ismail. His father was Ibrahim bin 
Sahm bin Maqsam al-Asdi. Ismail was from Basrah, even though 
his origin was al-Kufah. His nickname was Abu Bishr. Shu’bah said, 
‘Ismail bin ‘Ulayyah is the sweet-smelling basil of jurists and the 
master of haditb scholars.”

Muhammad bin Sa’d said, “The mother of Ismail is ‘Ulayyah bint 
Hasan, who used to work for Bani Shaiban. She was an honorable 
and rational woman. It is notable that Salih al-Mirri along with other 
prestigious men and jurists of Basrah used to visit her to discuss
fiqhr

Khatlb al-Baghdadi said about Ismail, “Many people narrated 
ahadith from Ismail bin ‘Ulayyah, including Ibn Juraij and Musa bin 
Sahl al-Washsha. There are 127 or 129 years between the death of 
these two.” He continued, “Ibrahim bin Tahman also narrated from 
Ismail and there are 120 or 125 years between his death and that of 
al-Washsha. Furthermore, Shu’bah narrated from Ismail; there are

18 Imam an-Nawawi commented: Using this format [of narration] reflects Muslim’s ulti
mate precision in relating his narrations and his well-honed skill in the science of haditb: 
It indicates that when his shaikh reported the hadith to him, he had not mentioned the 
last name of the narrator. Had Muslim mentioned the narrator’s last name [without us
ing this word], it would have implied that his shaikJ) reported the hadith with the narra
tor’s last name [which is not the case]. So, Muslim did not take the liberty of mentioning 
the last name of the narrator himself only because his shaikh had not reported this hadith 
to him in this particular form.
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118 years between Shu’bah’s death and that of al-Washsha. Likewise, 
‘Abdullah bin Wahb narrated from Isma‘11 and there are eighty-two 
years between Ibn Wahb’s death and that of al-Washsha. Al-Washsha 
died on Friday, the first day of Dhul-Qa’dah, in 298 AH.”

Imam Muslim said:

Muhammad bin ‘Ubaid al-Ghubari narrated to us, Abu Awanah 
narrated to us, on the authority of Abu Hasln, on the authority 
of Abu Salih, on the authority of Abu Hurairah that he said the 
Messenger of Allah 0 said, “Whoever lies upon me intention
ally, then let him take his seat in the Fire.”

Imam an-Nawam commented:

“Al-Ghubari” was from Basrah.

“Abu ‘Awanah” was al-Wadah bin Abdillah al-Wasiti.

“Abu Hasln” is the only individual in both books of Sahib with 
this name. Others with a similar name are spelled “Husain,” [and 
there is one that sounds the same; however it is spelled] “Hudain bin 
al-Mundhir.” Abu Hasln’s name was ‘Uthman bin ‘Asim al-Asdi. He 
was a Tabi'i from al-Kufah.

“Abu Salih” was named Dhakwan, nicknamed “die Oil Man” or 
“the Butter Man” because he used to bring them to al-Kufah. He 
was from MadTnah. He died in 101 AH. There is a group of narra
tors of his caliber, all nicknamed “Abu Salih.”

“Abu Hurairah” was the first to be nicknamed as such. There was 
a huge difference of opinion—almost thirty differences—about 
his first name and his father’s name. However, the soundest is that 
his name is Abdur-Rahman bin Sakhr.

Abu Amr bin Abdil-Barr said, “Due to the huge difference of
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opinion regarding his name, the only sound opinion I consider is 
‘Abdullah and ‘Abdur-Rahman. This is the only name for him in 
Islam that I feel comfortable with.”

Muhammad bin Ishaq said, “His name is ‘Abdur-Rahman bin Sakhr; 
many scholars who authored works related to genealogy used this 
name.” Likewise, al-Hakim, Abu Ahmad, said, “The soundest 
opinion regarding the name is [the one maintaining it was] ‘Abdur- 
Rahman bin Sakhr.”

He was nicknamed Abu Hurairah because he used to play with a cat 
when he was a child.

Abu Hurairah has a very special virtue, which is that he has the 
most narrations among the Companions from the authority of the 
Messenger of Allah. Imam al-Hafiz BaqT bin Mikhlad al-AndalusI 
cited in his Musnad 5,374 ahadith reported by Abu Hurairah. None 
of the Companions have approximated this number or even come 
close to it.

Ash-Shafi‘i SiEs1 said, “Abu Hurairah was the best memorizer of 
abaditb in his time. He used to visit al-Madlnah and he had a house in 
Dhul-Hulaifah. He died in Madlnah during 59 AH when he was 78 
years old. He was buried in al-BaqT’. ‘A'ishah died shordy before 
him and he attended her funeral prayer. It was said that he died in 57 
or 58 AH, but the correct date is 59 AH. He was among the perma
nent residents of as-Suffah.”

Abu Nu‘aim said in Hiljah al-Aw/iya, “Abu Hurairah was the most 
knowledgeable and famous resident of as-Suffah.”

The matan of the haditb carries the ultimate status of authenticity. 
It was said that it is mutawatir (oft-repeated).19 Abu Bakr al-Bazzar 
remarked in his Musnad, “There are almost 40 Companions who 
narrated this badith from the Messenger of Allah.”

19 [Translator’s note] Mutawa/ir is a type of fyadfth for which the narrators are so numer
ous in any given era that it is virtually impossible for it to be a fabrication or an error.
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Also, Imam Abu Bakr as-Sairafi mentioned in his explanation of 
ash-Shafi‘i’s book ar-Kisdhih (may Allah have mercy on them both), 
“This hadith has been narrated by more than sixty Companions who 
attributed it to the Messenger.”

Abul-Qasim ‘Abdur-Rahman bin Mandah enumerated the 
number of the Companions who narrated this hadith at up to 87 
Companions, and added, "One of the memorizers mentioned that 
he narrated this hadith from 62 Companions, including the ten 
promised Paradise. This is the only hadith that every one of the ten 
Companions promised Paradise reported. Moreover, this is the only 
hadith with more than 60 Companions reporting it. Others said that 
die number of Companions reached 200 and even more.”

Both al-Bukhari and Muslim related this hadith in their respective 
books of Sahib from the authority of az-Zubair, ‘All, Anas, and Abu 
Hurairah, among others.

Abu ‘Abdillah al-Humaidi, the author of al-Jam’ Bain as-Sahibain, 
cited this hadith under the category of the narrations that Muslim 
related in his Sahib that al-Bukhari did not; however, this is incor
rect, as they both related it, and Allah knows best.

“Let him take his seat in the Fire” — The scholars said it is a 
supplication in an imperative form, meaning, “May Allah place 
him in Hell.” It is also said it is a statement in an imperative form, 
mean that the one guilty of this crime brought [this punishment] on 
himself and therefore ought to prepare himself for it. This interpre
tation is proved by a second narration with a different wording; “Do 
not lie upon me, for whoever does so, he shall enter the Fire.” 
Another narration states: “A house in Hellfire shall be built for 
him (i.e. the one who lies upon the Prophet).”

However, although the explicit meaning of the hadith is that such 
will be his punishment, Allah may forgive him and then his time 
in the Fire would not last forever. [This is understood to be] the 
same for anyone threatened with the Fire due to any major sin less 
than disbelief. Any major sin has the same ruling of the potential for
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either punishment or forgiveness, with any punishment in the Fire a 
temporary one ending in his being removed from it by Allah’s mercy 
and kindness. [This is because] no one who dies upon tawbid shall 
remain in the Fire for eternity. This is unanimously agreed upon 
among Ahlus-Sunnah,• and Allah knows best.

Lying, as defined by our colleagues of theology, is to say something 
that is not true, whether intentionally or unintentionally. This is 
the position of Ahlus-Sunnah. Al-Mu’tazilah, in contrast, stipulate 
intent for an untrue statement for it to qualify as a lie. However, 
given those texts’ restriction of lying to intent, this proves that lying 
can be either intentional or unintentional. The textual proofs from 
the Qur'an and Sunnah and the consensus of the scholars all affirm 
that there is no sin upon the person who forgets or makes a mistake. 
Thus, had the Prophet meant lying [intentionally or unintentionally], 
this would [wrongfully] put sin upon the one who forgets. Thus, 
lying is restricted [according to intent], and the texts on lying are all 
interpreted in the light of intent; and Allah knows best.

Know that this hadith includes many benefits and rules:

• It emphasizes the rule for Ahlus-Sunnah that a lie includes 
any untrue report, whether made intentionally or unintentionally.

• It magnifies the prohibition of lying upon the Messenger of 
Allah and affirming that it is an abominable act and a major sin. 
Notwithstanding, however, [this type of lying] does not render the 
culprit a disbeliever unless he deems it permissible, according to 
the well-known stance of various scholars of different schools of 
thought. .

Shaikh Abu Muhammad al-Juwayni, the father of Imam al-Hara- 
main Abul-Ma‘ali—who is one of our major colleagues — said, 
“A liar becomes a disbeliever when he lies intentionally upon the 
Messenger.” Al-Imam al-Haramain related this position of his father 
and that he used to reiterate in his class that whoever intentionally 
lied upon the Messenger would be rendered a disbeliever and his 
blood was violable. However, al-Imam al-Haramain deemed this
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position weak and said, he has not found a supporting statement on 
it from any Companion and it is thus a grave mistake. In the end, the 
correct opinion is the one adopted by the majority of the scholars as 
previously mentioned; and Allah knows best.

Moreover, a person who intentionally lies upon the Prophet in a 
single hadith is not only to be judged disobedient, but all of his narra
tions are discredited and deemed inadmissible for evidence. Even if 
he repents sincerely, many scholars, including Ahmad bin Hanbal, 
Abu Bakr al-Humaidi (the shaikh of al-Bukhari and the companion 
of ash-Shafi’i), and Abu Bakr as-Sairafi (one of the prestigious and 
most knowledgeable of the Shafi'i jurists), maintained, “His repen
tance is irrelevant and his narrations are never acceptable. He must 
be always disparaged.”

As-Sairafi said, “Any narrator whose narrations we disqualified based 
on the evidence that he was a liar is no longer acceptable to us even 
with a public repentance, and any narrator whom we labelled weak 
can never become trustworthy.” He continued, “Upon this point, a 
report differs from testimony. In addition, I haven’t seen any proof 
for the other position. This hadith is interpreted as expressing a 
strong abhorrence of lying upon the Messenger due to its disastrous 
consequences, since [if not discredited], it would be enacted as a law 
until the Day of Judgement. This is unlike lying upon anyone else 
or providing testimony, because the resulting bad consequences of 
these are limited.”

I [an-Nawawi] say that the above-mentioned position is weak 
and goes against the legislative rules. The correct opinion on the 
matter is the acceptance of the culprit’s repentance. His narration 
is admissible if his repentance is sincere and fulfills the well-known 
conditions, which are: cessation of that sin [in this case, lying upon 
the Messenger], expressions of regret, and resolution to never 
return to it. This position is consistent with the legislative rules. The 
scholars have even agreed to accept the narration of a disbeliever 
who embraced Islam. Evidently, most of the Companions were as 
such, and they have also agreed to accept the testimony [of a repen
tant liar], which renders the difference between the report and the
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testimony in this regard nonexistent; and Allah knows best.

• The prohibition of lying upon the Prophet in regard to legal 
rulings is no different from lying upon him regarding matters that 
do not involve legal rulings, such as general admonitions, among 
others.

Lying is prohibited in all cases and is one of the gravest sins, as 
unanimously agreed by the Muslims. This is opposed to al-Kar- 
ramiyyah, the innovative sect that falsely holds the permissibility 
of fabricating ahadith in contexts of targbib wa tarbib. Many ignorant 
people who link themselves to 3ubd and others just as ignorant 
followed them in this regard.

The basis for their false assumption is the wording of the narra
tion, “Whoever lies upon me intentionally in order to mislead 
people, let him take his seat in the Fire.” Some of them claimed 
that such lying is for the sake of the Prophet, not against him. 
However, such proof openly reflects how ignorant and heedless 
they are. It also proves how far they are from knowing any of the 
rules of Islamic law. They have swallowed fallacies suited only to 
their shallow intellect and corrupt mentality. They have opposed 
Allah’s saying;

ilJjiilJ Ol 4j dJJ U iliiJ ^

{Vju. & bhr ItfJ ft
And do not pursue that of which you have no 
knowledge. Indeed, the hearing, the sight and the 
heart—about all those [one] will be questioned.

[Surah al-lsrd' 17:36]

Their actions oppose the very definition of the recurrent and famous 
ahadith that emphatically warn against false testimony. Moreover, 
they have opposed the consensus of ahlul-ball ival-‘aqd20 among

20 [Translator’s note] Ablul-tjallu'al-'aqdarc the elite scholars of the Muslim community 
who represent them in appointing the Muslim ruler. Taf/fify at-Tanbib, an-Nawawi: 3/485.
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other proofs that unequivocally prohibit lying upon any individ
ual. This is besides lying upon one whose statements are revelation, 
which would then amount to lying upon Allah, Who described the 
Prophet’s statements thus:

Nor does he speak of (his own) desire. It is only a 
revelation that is revealed.

[Surah an-Najrn 53:3-4]

Strange is die claim that [reporting false narrations] is for his sake. 
It proves their ignorance of the Arabic tongue and the meanings of 
the law, because lying can only be against him.

The narration they used as their basis has also been investigated by 
scholars. The best and briefest response to it is that the phrase, “in 
order to mislead” is a false addition and all memorizers agree it is 
such. In addition, Abu Ja’far at-Tahawi answered that if it were true, 
it would be used for emphasis, as in Allah’s statement:

< o-fll ^ ^ pi iii >
“Then who does more wrong than one who invents 
a lie against Allah, to lead mankind astray without 

knowledge.”
[Surah al-An'dm 6:144]

Also, the phrase “in order to” is not to indicate a reason, but to 
indicate the eventual [result of his lie], as in Allah’s statement,

Then the household of Fir‘aun (Pharaoh) picked 
him up, in order that he might become for them an 

enemy and a (cause of) grief.
[Surah al-Qasas 28:8]
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There are many examples like this in the Qur'an. Likewise, the 
evidence in Arabic literature is too numerous to count. In short, 
such a person’s lying will eventually mislead people.

This position is [in reality] too weak to mention or even take into 
consideration and stands needless of refutation; and Allah knows 
best.

• It is prohibited for one who knows or has overwhelming 
belief that a narration is fabricated to relate it, because whoever 
does so without exposing the reality of this narration is included 
under the threat of the Fire and has lied upon the Messenger of 
Allah.

The proof is the Prophet’s statement, “Whoever narrates a haditb 
on my authority while believing it to be untrue is one of the 
liars.”

Therefore, scholars have maintained that whoever desires to relate a 
haditb or cite one should investigate its authenticity and soundness. 
If it is authentic, he should say, “The Prophet said such-and-such” 
or “did such-and-such” and the likes of direct expressions. If it 
is weak, he should not use a direct expression. Rather, he should 
say, “It was narrated,” or, “It was reported,” or, “It reached us 
so-and-so”; and Allah knows best.

Significantly, the scholars said that the one who studies baditb should 
be acquainted with grammar, language, and the names of narra
tors enough to be steered away from attributing something to the 
Prophet which he did not say; and if he finds a mistake in a narra
tion he received, the right procedure held by a large number of the 
Salaf and kba/af is that he should narrate the haditb with its original 
version without modification, and mention in his notes that there 
was a mistake in this narration and provide the correct one.

Likewise, when he relates it orally, he should point out any mistake in 
that version and then state the correct version. This is best because 
the narrator might think there is a mistake with the original version,
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but it might turn out to be correct from a different angle to another 
person. And if the door for modifying the narradon [without point
ing out there is a modification] is opened, the unqualified would 
[certainly] have the audacity to venture through it.

The scholars said the narrator and hadith student, if they were to 
doubt a word in a narration, should say immediately after it, “he said 
something of the sort”; and Allah knows best.

Along the same lines, scholars have said regarding narrating the 
haditb with its meaning that it is recommended for the one who does 
such to say after he narrates the baditb, “he said something of the 
sort,” like the Companions and those who followed them did.

The stance of refraining from narrating too many ahadith from the 
Messenger, held by az-Zubair and Anas among other Companions, 
was due to their fear of inaccuracy and forgetfulness despite the 
fact that the one who makes a mistake or forgets is not sinful. Still, 
they [did not wish to] be accused of [even] slight negligence due to 
inattentiveness or anything like that.

Imam Muslim said:

Muhammad bin ‘Abdillah bin Numair narrated to us, that [his] 
father narrated to [him] that Sa‘Id bin ‘Ubaid narrated to [him] that 
‘All bin Rabfah narrated to [him] that he said, “I arrived at the masjid 
and al-Mughlrah, the ruler of al-Kufah said, ‘I heard the Messenger 
of Allah saying, “Indeed a lie upon me is not like a lie upon 
anyone else, for whoever lies upon me intentionally shall take 
his seat in the Hellfire.» > »

‘All bin Hujr as-Sa’di narrated to us that ‘All bin Mus'hir narrated 
to [him] that Muhammad bin Qais al-Asadi informed [him] on 
the authority of ‘All bin Rabrah al-Asadi, on the authority of 
al-Mughlrah bin Shu’bah, on the authority of the Prophet %% a 
similar narration; however, he did not mention the words, “Indeed a 
lie upon me is not like a lie upon anyone else.”
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The Prohibition of Narrating Everything One Hears

Imam Muslim said:

‘Ubaidullah bin Mu'adh al-‘Anbari narrated to us that [his] father 
narrated to [him]; and Muhammad bin al-Muthanna narrated to 
[him] that ‘Abdur-Rahman bin Mahdi both narrated to [him] that 
Shu’bah narrated to [him], on the authority of Khubaib bin ‘Abdir- 
Rahman, on the authority of Hafs bin ‘Asim, on the authority of 
Abu Hurairah that he said, “The Messenger of Allah Ms said, ‘It is 
enough of a lie for a man to narrate everything he hears.

Abu Bakr bin Abl Shaibah narrated to us that ‘All bin Hafs narrated 
to [him] that Shu’bah narrated to [him] on the authority of Khubaib 
bin ‘Abdir-Rahman, on the authority of Hafs bin ‘A§im, on the 
authority of Abu Hurairah, on the authority of the Prophet the 
same as that.

> ”

Yahya bin Yahya narrated to us that Hushaim informed [him] on the 
authority of Sulaiman at-Taimi, on the authority of Abu ‘Uthman 
an-Nahdi that he said ‘Umar bin al-Khattab said, “It is enough of 
a lie for a man that he narrates everything he hears.”

Imam a/t-Nairaud commented:

“Hushaim” was Ibn Bashir as-Sulami al-Wasiti. [His] nickname
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was Abu Mu'awiyah. The people of his generation and those after 
them unanimously agreed on his piety, abundant memorized narra
tions, precision, and diligence. However, in this narration he was a 
mudallis)21 since he said that he narrated from Sulaiman at-Taimi. If 
a mitdallis uses the word “from,” his narration is invalid for proof 
unless there is a way to prove that he heard this particular haditb 
in another narration. All narrations of this type in both books of 
Sahib are considered to be authenticated in another way, including 
this badith.

“Abu ‘Uthman an-Nahdi” was named for one of his grandfathers, 
Nahd bin Zaid bin Laith. Abu ‘Uthman is one of the seniors of tire 
Tabi'Tn and among the best of them. His name is ‘Abdur-Rahman 
bin Mai. He embraced Islam when the Prophet was alive, but he had 
not met him.

He heard from a large number of the Companions. Many Tabi'In 
narrated from him. He was from al-Kufah, but moved to Basrah 
after al-Husain was murdered. He said, “I would never live in a place 
where the son of the Messenger’s daughter was killed.”

We related from Ahmad bin Hanbal lilsty “I do not know anyone 
from the Tabi‘In better than Abu ‘Uthman an-Nahdi and Qais bin 
Hazim.”

We related that Abu ‘Uthman said about himself, “I have lived 
almost 130 years. Everything has become unstable around me 
except my hope, which remains the same.” He died 95 or 100 AH; 
and Allah knows best.

The abadith in this chapter strongly discourage from repeating every
thing one hears, which mostly contains both truth and lies. Repeating 
everything one hears inevitably leads to repeating a baseless lie.

It has been mentioned earlier that lying is saying something that

21 [Translator’s note] Mudallis: a narrator who intentionally overlooks the immediate 
narrator from which he heard the narradon and jumps to the one who is two steps ahead 
of him in the chain of narradon.
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opposes reality, and that intent is not a condition for it be consid
ered a lie. However, intent is a condition for it to be a sin; and Allah 
knows best.

Imam Muslim said:

Abut-Tahir Ahmad bin Amr bin Sarh narrated to me that Ibn Wahb 
narrated to [him] that Malik said to him, “Know that a man who 
relates everything he hears is not to be trusted, and he can never be 
an Imam as long as he narrates [everything he hears].”

Imam an-Naivam commented:

“Ibn Wahb” was Abdullah bin Wahb bin Muslim, Abu Muhammad 
al-Qurashi al-Fihri Maulahum al-Basri. He was a well known Imam 
about whom there is unanimous agreement on his exquisite memori
zation, precision, and character.

“One can never be an Imam as long as he narrates everything 
he hears” — If a narrator were to relate everything he heard, 
mistakes would increase in his narration, and thus his narrations 
would be abandoned.

Imam Muslim said:

Muhammad bin al-Muthanna narrated to us that Abdur-Rahman 
narrated to [him] that Sufyan narrated to [him] on the authority 
of Abu Ishaq, on the authority of Abul-Ahwas, on the authority 
of Abdullah that he said, “It is enough of a lie for one to narrate 
everything one hears.”

Imam an-Nawam commented:

“‘Abdur-Rahman” was Ibn Mahdi, the famous Imam. His
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nickname was Abu Sa‘Td al-Basri.

“Sufyan ath-Thawri” was the well-known Imam. His nickname 
was Abu Abdillah al-Kufi.

“Abu Ishaq” was known as as-SabI‘i. His full name was ‘Amr bin 
Abdillah al-Hamadani al-Kufi. He was a respected Tabi‘i. Ahmad 
bin Abdillah al-‘Ujjali said about him, “He heard [ahadith] from 38 
Companions.” All bin al-Madini said, “He narrated [abadith] from 
87 Companions and he was the only one to narrate from them.” 
He was named for one of his grandfathers, as-SabF bin Sa’b bin 
Mu'awiyah.

“ ‘Abdullah” was Abdullah bin Mas'ud, the respected Companion; 
his nickname was Abu Abdir-Rahman al-Kufi.

Imam Muslim said:

Muhammad bin al-Muthanna narrated to us, “I heard Abdur- 
Rahman bin Mahdi saying, A man cannot be an Imam whose 
example is followed until he withholds from [narrating] some of 
what he hears.’ ”

Yahya bin Yahya narrated to us that ‘Umar bin ‘All bin Muqaddam 
informed [him] on the authority of Sufyan bin Husain that he said, 
“Iyas bin Mu'awiyah asked me, ‘Indeed, [since] I see that you love 
knowledge of the Qur'an, recite for me a surah and explain it so that 
I can reflect on what you know.’” [Sufyan] said, “So I did. Then 
[Iyas] said to me, ‘Remember what I am about to say to you: Beware 
of abominations in hadith, for indeed rarely does anyone convey 
them except that he lowers himself and his ahadith are denied.’”

Imam an-Nawam commented:

“I see that you love knowledge of the Qur'an” — This means 
“you have become fond of it and adhere to it.” Az-Zamakhshari

65



EXPLANATION OF THE INTRODUCTION TO SAHlH MUSLIM

commented, “To love something means to be wholeheartedly fond 
of it, which involves exerting effort for the sake of it.”

“Beware of abominations in haditlf’ — An “abomination” refers 
to a distasteful act. In this context, Iyas warned Sufyan against 
narrating munkar ahadith whose narrator’s reputation is denounced. 
Upon narrating such ahadith, people would doubt him, which would 
eventually lower his rank; and Allah knows best.

Imam Muslim said:

Abut-Tahir and Harmalah bin Yahya narrated to me that Ibn Wahb 
narrated to [them] that Yunus informed [him], on the authority 
of Ibn Shihab, on the authority of ‘Ubaidullah bin ‘Abdillah bin 
‘Utbah, that ‘Abdullah bin Mas'ud said, “It is the [honest truth] that 
you must not relate to people that which they cannot grasp without 
a fitnah [entering the minds] of some of them.”

Imam an Nawawi commented:

“Yunus” was Yunus bin Yazid Abu Yazid al-Qurashi al-Ummawi 
Maulahum al-Aili.

“Ibn Shihab” was the very famous Imam and respected Tabi'i. His 
name was Muhammad bin Muslim bin ‘Ubaidillah bin ‘Abdillah bin 
Shihab bin ‘Abdillah bin al-Harith bin Zuhrah bin Kilab bin Murrah 
bin Ka’b bin Lu'ayy Abu Bakr al-Qurashi az-Zuhri al-Madani. He 
lived in ash-Sham.

He met around ten of the Companions, and narrated much from 
the Tabi'In, who likewise narrated much from him. His status 
in knowledge, memorization, precision, and diligence in seeking 
knowledge and embracing patience in seeking it—not to mention 
his full dedication to knowledge, worship, piety, generosity, and 
heedlessness of the dunja among numerous kinds of good—[is well 
known].
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‘Ubaidullah bin ‘Abdillah was one of the seven jurists.22 He was a 
respected Imam

22 [Translator’s note] Seven jurists: Seven major contemporaneous scholars from 
among the Tabiln, entrusted with fatdwd in Madlnah. \At-Mamu‘ab al-Fiqhiyyab (1/364)]
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The Prohibition of Narrating From the Weak and Taking 
Precaution in Learning Those Narrations23

Imam Muslim said:

Muhammad bin Abdillah bin Numair and Zuhair bin Harb narrated 
to me that ‘Abdullah bin YazTd narrated to [them] that Sa'Id bin AbT 
Ayyub narrated to [him] that Abu Hard' narrated to [him] on the 
authority of Abu ‘Uthman Muslim bin Yasar, on the authority of 
Abu Hurairah, on the authority of the Messenger of Allah $5 that 
he said, “There will be, at the end of my nation, people narrat
ing to you that which neither you nor your fathers heard, so 
beware of them.”

Imam an-Natvam commented:

Harmalah bin Yahya bin Abdillah bin Harmalah bin ‘Imran at-Tujlbi 
narrated to me that Ibn Wahb narrated to [him] that Abu Shuraih 
narrated to [him] that he heard Sharahll bin Yazld saying, “Muslim 
bin Yasar informed me that he heard Abu Huralrah saying, ‘The 
Messenger of Allah said, “There will be at the end of time 
charlatans coming to you with narrations that neither you nor 
your fathers heard, so beware of them lest they misguide you 
and cause tribulation. yy >»

21 Imam an-Nawa\vi commented: This chapter revolves around omitting the narrations 
of unknown narrators and general precautionary measures in narrating atjaditb such that 
they must be taken only from qualified people. In addition, narration from the weak 
must be avoided; and Allah knows best.

68



Abu Znkariyyn Yahya bin Shnraf an-Nawawi

Harmalah bin Yahya at-Tujlbi’s nicknames were Abu Hafs and 
Abu ‘Abdillah. He was a companion of Imam ash-Shafi‘i who 
narrated the famous book of ash-Shafi‘i’s fiqh; and Allah knows best.

Shuraih was ‘Abdur-Rahman bin Shuraih bin ‘Ubaidillah, from 
Alexandria, Egypt. He was known as a committed worshipper and a 
respected man.

Imam Muslim said:

Abu Sa'Id al-Ashajj narrated to me that WakI’ narrated to [him] 
that al-A’mash narrated to [him] on the authority' of al-Musayyab 
bin Rah’, on the authority' of ‘Amir bin ‘Abdah that ‘Abdullah [bin 
Mas‘ud] said, “Indeed Satan will appear in the form of a man and 
he will come to the people, narrating to them false ahadith, and they 
will then depart. Then a man among them will say, ‘I heard a man 
whose face I recognize but whose name I do not know narrating 
[such-and-such]...”’

Imam an-Nawawi commented:

The istiad of this hadith has two interesting characteristics. The first 
is that all of its narrators are from al-Kufah. The second is that 
three Tabi'In narrate from each other: al-A’mash, al-Mussayyab, and 
‘Amir. This is a very precious benefit since it is very rare to find two 
such characteristics in a single isndd.

“Abu Sa‘Id al-Ashajj” was Muslim’s shaikh. His name was ‘Abdullah 
bin Sa‘Id bin Husain al-Kindi from al-Kufah. Abu Hatim said, “Abu 
Said al-Ashajj is the Imam of his time.”

“Al-Mussayab bin Raft’” was not the same person as Sa'Td bin 
al-Musayyib, as will be discussed later, if Allah wills.

“‘Amir bin ‘Abdah” has two opinions regarding his last name. It 
was either ‘Abadah, which is more often used and is the correct one, 
or ‘Abdah.
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Al-Qadi ‘Iyad said, “We narrated that his last name is ‘Abadah 
from All bin al-Madlni, Yahya bin Ma‘Tn, and Abu Muslim al-Mus- 
tamli.” He added, “We narrated the version Abdah from Ahmad 
bin Hanbal and others.” Al-Qadi also said, “Most narrators mention 
his last name without die letter ‘h’; however, it is correct to mention 
it, as maintained by memorizers like Ahmad bin Hanbal, All bin 
al-Madlni, Yahya bin Ma‘In, ad-Daraqutai, Abdul-GhanI bin Sa‘Td, 
and others; and Allah knows best.”24

Imam Muslim said:

Muhammad bin Raft’ narrated to me that Abdur-Razzaq narrated to 
[him] that Ma’mar informed [him] on the authority of Ibn Tawus, 
on the authority of his father, on the authority of Abdullah bin 
Amr bin al-‘As that he said, “Indeed in the sea are devils chained up, 
whom Sulaiman shackled, about to emerge. [When they do], they 
will recite Qur'an to the people.”

Imam an-Nawand commented:

“Ibn Tawus” is Abdullah az-Zahid as-Salih bin az-Zahid as-Salih.

An interesting fact about Abdullah bin Amr bin al-‘As is that his 
father was only 11 or 12 years older than him.

“...about to emerge. [When they do], they will recite Qur'an to 
the people” — They will read something other than Qur'an while 
claiming it is Qur'an, in order to mislead the laymen, but the laymen 
will not believe them.

24 [Translator’s note] Someone might ask: Why are many opinions over a narrator’s last 
name mentioned here? Does it really matter? The answer is yes. There is an independent 
field of research dedicated exclusively to the names of narrators, their nicknames, their 
families’ names, and everything related to their lineage. This is obviously due to the im
portance of protecting this religion. Everyone who narrates ahadith must be investigated 
and scrutinized in order to assure the degree of authenticity of any given narration.
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Imam Muslim said:

Muhammad bin ‘Abbad and Sa'Td bin Amr al-Ash‘athi narrated to 
me on the authority of Ibn ‘Uyainah. Sa'Td said Sufyan informed us 
on the authority of Hisham bin Hujair, on the authority of Tawus 
that (Bushair bin Ka’b) came to Ibn Abbas and began narrating 
to him. Ibn Abbas said to him, “Go back to such-and-such narra
tion.” [Bushair] repeated it. So [Ibn Abbas] said to him, “Go back 
to such-and-such narration.” (Bushair] repeated it. Then [Bushair] 
said to him, “[Is it that] you know all of my ahadith and you reject 
the rest, or that you reject all of my ahaditb and know the rest?” Ibn 
Abbas said to him, “Indeed we used to listen [to any narration that 
started with] ‘on the authority' of the Messenger of Allah,’ 0 at a 
time when no one would lie upon him. However, when the people 
took the difficult and the facile, we abandoned listening to abddith 
from them.”

Imam an-Nawam commented:

Sa‘Id bin Amr al-Ash‘athi’s last name comes from his grandfa
ther,. Sa‘Td bin Sahl bin Ishaq bin Muhammad bin Ash'ath bin Qais 
al-Kindi, Abu ‘Umar al-Kufi.

“Hisham bin Hujair” was from Makkah.

The word “difficult” in “when the people took the difficult and the 
facile” refers to things that are difficult to attain but desirable, while 
the word “facile” refers to easy, enjoyable, and desirable things. In 
brief, [the phrase describes the way] people took every path, whether 
praiseworthy or blameworthy.

Imam Muslim said:

Muhammad bin Rafi’ narrated to me that ‘Abdur-Razzaq narrated 
to [him] Ma’mar informed [him] on the authority of Ibn Tawus, on
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the authority of his father, on the authority of Ibn ‘Abbas that he 
said, “Indeed we would take and be taken from on the authority of 
the Messenger of Allah However, if you take every difficult and 
facile [narration], how far that is [from integrity]!”

Imam an-Nawam commented:

The phrase “how far that is” means “how far from integrity,” or, “it 
is unlikely that we will accept the narrations [from one such as this].” 
This expression is used to indicate that something has absolutely no 
hope of achieving its aim. It also expresses the speaker’s own belief 
that what he is referring to is hopeless.

Imam Muslim said:

Abu Ayyub Sulaiman bin ‘Ubaidillah al-Ghailani narrated to us, Abu 
‘Amir (al-‘Aqadi) narrated to [him] that Rabah narrated to [him] on 
the authority of Qais bin Sa’d, on the authority of Mujahid that he 
said Bushair al-‘Adawi came to Ibn ‘Abbas and began narrating to 
him, “The Messenger of Allah % said [such-and-such],” and, “The 
Messenger of Allah said [such-and-such].” However, it seemed 
that Ibn ‘Abbas was not listening to or considering his [narrations], 
so [Bushair] said, “Oh Ibn ‘Abbas, why is it that I see you being 
inattentive to my ahadith? I narrate to you on the authority of the 
Messenger of Allah §£*; however, you are not listening.” Ibn ‘Abbas 
said, “Indeed, at one time we would listen to [anyone] who said, 
‘The Messenger of Allah said [such-and-such],’ rushing towards 
him with our eyes and hearkening towards him with our ears. But 
when the people took the difficult and the facile, we no longer took 
from people except what we knew.”

Imam an-Nawawi commented:

“Abu ‘Amir al-‘Aqadi” was from a famous tribe called ‘Aqd.
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“Rabah” was named Rabah bin AbT Ma’ruf. Notably, this name 
is mentioned in both books of Sahib with this spelling except 
[one instance where it is listed as] Ziyad bin Rayah Abu Qais who 
narrated from Abu Hurairah abaditb of signs of the Hour (Day of 
Judgment). However, al-Bukhari mentioned that his name is spelled 
both ways: Rabah and Rayah.

“At one time” refers to the period before lying [upon the Prophet] 
became widespread.

Imam Muslim said:

Dawud bin ‘Amr ad-Dabbi narrated to us that Nafi’ bin ‘Umar 
narrated to [him] on the authority of Ibn Abl Mulaikah that he said, 
“I wrote to Ibn ‘Abbas asking him to write something [pertaining 
to knowledge] for me. [However], he withheld from me quite a bit, 
[saying to himself], ‘I will write for him something especially suited 
to his status and withhold from him that which will not benefit him, 
as [if he were] an innocent child.’ ” [Ibn AbT Mulaikah] said, “So [Ibn 
‘Abbas] called for the judgment25 of ‘AIT [bin AbT Talib] and began 
to write from it [with respect to the request of Ibn AbT Mulaikah]. 
[While writing], he came upon something [inconsistent with the 
standards of ‘AH regarding the science of verdicts], and said: *By 
Allah, ‘AH did not judge according to this unless he was astray.» »

Imam an-TSSawawi commented:

“Nafi’ bin ‘Umar,” who narrated from Ibn Abl Mulaikah, was 
al-Qurashi al-Jumahi al-Makki.

“Ibn Abi Mulaikah” was named ‘Abdullah bin ‘Ubaidillah bin AbT 
Mulaikah. AbT Mulaikah’s name was Zuhair bin ‘Abdillah bin Jud'an 
bin ‘Amr bin Ka’b bin Sa’d bin Taim bin Murrah at-Taimi al-Makki,

25 [Translator’s note] The “judgment” of ‘All was a book with which ‘AH would pass 
verdicts in al-Kufah.
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Abu Bakr. He was a judge and used to be the mu'adbdhin [caller to 
prayer] for Ibn az-Zubair 4k.

“Withheld” means refrained from divulging. Imam Abu ‘Amr bin 
as-Salah ill®1 said, “Ibn ‘Abbas did not put in writing [certain things 
in his letter to his addressee] because they contained things that 
would provoke the different sects, and people who added fuel to 
the fire [of discontent] would hold them against him.” He added, 
“It was unnecessary for Ibn Abl Mulaikah to know them. If it were 
necessary, he would have delivered his words orally rather than in 
writing. In addition, the phrase ‘an innocent child’ signifies what I 
mentioned. The sentence ‘I will write for him something especially 
suited to his status and withhold from him that which will not 
benefit him’ implies that he acceded to his request.”

“By Allah, ‘All did not judge according to this unless he was 
astray” means nobody would judge as such except a misguided 
person, and ‘All would never judge as such without knowing he had 
erred; but [Ibn ‘Abbas] knew [‘All] had not gone astray, and thus that 
he never judged in that manner; and Allah knows best.

Imam Muslim said:

‘Amr an-Naqid narrated to us that Sufyan bin ‘Uyainah narrated to 
[him] on the authority of Hisham bin Hujair, on the authority of 
Tawus that he said, “A book was brought to Ibn ‘Abbas containing 
the verdicts of ‘All and he effaced it all except a small amount,” 
and Sufyan bin ‘Uyainah indicated the amount with his arm.26

Hasan bin ‘All al-Hulwani narrated to us that Yahya bin Adam 
narrated to [him] that Ibn Idris narrated to [him] on the authority 
of al-A’mash, on the authority of Abu Ishaq who said, “When they 
innovated [certain] things after ‘All a man from the companions 
of ‘All said, ‘May Allah curse them. Did they corrupt every [type of] 
knowledge!?’”

26 [Translator’s note] Imam an-Nawawi commented: It means that the distance of the 
equal to an arm’s length. It appears that book was a rectangular scroll;erased part was 

and Allkh knows best.
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Imam an-Nawam commented:

All the narrators of the [second] narration’s isnad were from al-Ku- 
fah except al-Hulwani.

“Ibn Idris,” who narrated from al-A’mash, was named ‘Abdullah 
bin Idris bin Yazld al-Udi al-Kufi, Abu Muhammad. There is 
unanimous agreement that he was a presdgious, respected, precise, 
virtuous, pious, and obedient Imam. We have related that he told his 
daughter on his deathbed when she was crying, “Don’t cry! I have 
finished recidng the Qur'an in this house 4,000 times.” Ahmad bin 
Hanbai said, “Ibn Idris was peerless.”

“Al-A’mash Sulaiman bin Mahran,” Abu Muhammad was a 
Tabi‘i, as was ‘Amr bin ‘Abdillah as-Sabfi. Both were mentioned 
earlier.

The word “knowledge” refers to ‘All’s knowledge and narrations, 
into which the Shl‘ah incorporated their ideas, falsely attributing 
them to him. Besides fabricating statements and narrations, they 
mixed them with the truth, which resulted in obscuring the reality 
from falsehood. Therefore, they brought the curse upon themselves 
due to the appalling wrongdoing many of them perpetrated. 
However, generally speaking, cursing a Muslim is unlawful.

Imam Muslim said:

‘AH bin Khashram narrated to us that Abu Bakr (bin ‘Ayyash) 
informed [him], “I heard al-Mughlrah saying, “There are no ahadith 
on the authority of ‘AH iSi confirmed to be true except from the 
companions of ‘Abdullah bin Mas‘ud.’”

Imam an-Nawam commented:

“‘All bin Khashram” was nicknamed Abul-Hasan Mirwazi. He
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. was the nephew of Bishr bin al-Harith al-Hafi <0.

As for Abu Bakr bin ‘Ayyash, he was an Imam about whom there 
is unanimous agreement regarding his virtue. There was differing 
regarding his name. Scholars maintained that his name was identical 
to his nickname and he had no other names; however, his name [has 
also been listed as] Muhammad, ‘Abdullah, Salim, Shu’bah, Ru'bah, 
Muslim, Khaddash, Mutarrif, Hammad, and Habib.

We related from his son Ibrahim, “My father told me that he had 
never committed an indecent act, and that he recited the whole 
Qur'an once a day for 30 straight years.”

In addition, we related that he told his son, “Son, do not disobey 
Allah in this room, for I have finished the recitation of the whole 
Qur'an 12,000 times [here].” He also said to his daughter when he 
was about to die, “Don’t cry, my daughter! Are you afraid Allah 
would punish me after I have recited the whole Qur'an 24,000 times 
in that corner?”

This is as far as people of this caliber are concerned. The reader 
should not, by any means, deny the deeds of these irreproachable 
people because of whom mercy descends. Such denial is a sign of 
one’s own doom. May Allah guide us to His obedience by His grace.

“Al-Mughirah” was named Ibn Miqsam ad-Dabbi Abu Hisham.
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Chapter:

That Which is Related to Statements Regarding Protection of 
This Religion Through Its Trustworthy Narrators

Imam Muslim said:

Hasan bin ar-Rabl’ narrated to us that Hammad bin Zaid narrated to 
[him] on the authority of Ayyub and Hisham [bin Hassan], on the 
authority of Muhammad [bin Sirin] that Fudail [bin ‘Iyad] narrated 
to prim] on the authority of Hisham [bin Hassan] that he said 
Mukhiad bin Husain narrated to [him] on the authority of Hisham 
[bin Hassan], on the authority of Muhammad bin Sirin that he said, 
“Indeed this knowledge is religion, so carefully consider from whom 
you take your religion.”

Abu Ja’far Muhammad bin as-Sabbah narrated to us that IsmaTl bin 
Zakariyya' narrated to [him] on the authority of ‘Asim al-Ahwal, on 
the authority of Ibn Sirin that he said, “(The people] did not used 
to ask about the chains of narration, but when the fitnah occurred, 
they started to say, ‘Name your narrators.’ Thus, narrators of Ahlus- 
Sunnah would be considered, and their ahadith were accepted, while 
those of ahlul-bid'ah would be considered, but their ahadith were not 
taken.”27

Ishaq bin Ibrahim al-Hanzali narrated to us that ‘Isa (bin Yunus) 
informed him that al-Awza‘i narrated to him on the authority of 
Sulaiman bin Musa that he said, “I met Tawus and said, ‘So-and-so

27 Imam an-Na\va\vi commented: The issue of taking aijddiib from innovators has been 
discussed earlier and we have explained the different positions regarding it.
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narrated to me such-and-such.’ He replied, ‘If your companion is 
trustworthy, accept [his narradons].’”

‘Abdullah bin ‘Abdir-Rahman ad-Darimi narrated to us that Marwan 
[bin Muhammad ad-Dimashqi] informed [him] that Sa‘id bin ‘Abdil- 
‘AzTz narrated to [him] on the authority of Sulaiman bin Musa that 
he said, “I said to Tawus, ‘So-and-so narrated to me such-and-such.’ 
He said, ‘If your companion is trustworthy, accept [his narrations].’”

Imam an-Nawam commented:

“Ishaq bin Ibrahim al-Hanzali” was the famous Imam Ibn 
Rahwayh, the top memorizer of his time.

“Al-Awza‘i” was named Abu ‘Amr ‘Abdur-Rahman bin ‘Amr bin 
Yuhmid ad-Dimashqi. He was the unrivaled and uncontested Imam 
of ash-Sham in his time. He lived in Damascus but moved to Beirut, 
where he lived for the rest of his life.

There is consensus that he was an Imam and a highly respected, 
prestigious scholar at the peak of virtue. The statements of the 
Salaf regarding his leadership, piety, 3ubd\ zeal for the truth, unlim
ited narrations, outstanding perception, eloquence, and adherence 
to the Sunnah are countless. The elite scholars of his time from all 
over the ummah respected him and acknowledged how exceptional 
he was.

We related from various sources that he gave fa/awa on 70,000 
issues. He narrated ahadith from the seniors among the Tabi'In. 
Interestingly, Qatadah, az-Zuhri, and Yahya bin KathTr (among the 
Tabi'In) narrated ahadith from him, although he was not a Tabi'i. 
This type of narration is classified as one where a senior narrates 
from his juniors.

There is a difference of opinion over the origin of his nickname, 
al-Awza‘i. It was said that it was a tribe from Yemen or a village in 
Damascus. Abu Zur‘ah ad-Dimashqi said, “His name was originally
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‘Abdul-Azlz, but later he changed his name to ‘Abdur-Rahman. He 
frequendy visited al-Awza’, and hence the name.” And Allah knows 
best.

“Trustworthy” refers to someone precise and whose belief and 
knowledge are sound, as when you trust someone with money 
because you trust his word.

“ ‘Abdullah bin ‘Abdir-Rahman ad-Darimi” refers to ad-Darimi, 
who is known to have a baditb compilation (musnad) of his own. 
His nickname was Abu Muhammad as-Samarqandi. His surname 
was taken from Darim bin Malik bin Hanzalah bin Zaid Manah bin 
Tamlm.

He was one of the memorizers of his time; there were very few 
people who could come close to his rank, virtue, and memorization. 
Raja' bin Marji said, “I don’t know anyone more knowledgeable in 
the abadith of the Messenger of Allah than ad-Darimi.”

Abu Hatim said, “He is the Imam of his time.” Abu Hamid bin 
ash-Sharqi said, “Khurasan was the birthplace of five Imams of 
hadith: Muhammad bin Yahya, Muhammad bin Isma‘11 [al-Bukhari], 
‘Abdullah bin ‘Abdir-Rahman [ad-Darimi], Muslim bin al-Hajjaj, and 
Ibrahim bin Abl Talib.”

Muhammad bin ‘Abdillah said, “Ad-Darimi came ahead of us by 
means of his memorization and piety.”

Ad-Darimi was born in 181 AH and died in 255 AH iuiSs

Imam Muslim said:

Nasr bin ‘All al-Jahdami narrated to us that al-Asma‘i narrated to 
him on the authority of Ibn Abiz-Zinad, on the authority of his 
father that he said, “I met 100 [transmitters] in al-Madlnah, each 
of whom were reliable. Narrations were not taken from anyone 
about whom it was said, ‘He is not from its people [meaning he was 
unqualified]. ) J>
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Imam an-Nawairi commented:

“Al-Jahdami” is a surname taken from the name of a village in 
Basrah, as maintained by Imam al-Hafiz Abu Sa’d ‘Abdul-KarTm bin 
Muhammad bin Mansur as-Sam‘ani in his book Genealogy. He added, 
“Nasr bin ‘All was the senior judge of Basrah, a medculous scholar. 
The head of the Muslim state once called him in order to offer 
him a judiciary post. He told him, ‘I shall go back home and make 
istikbdrah. ’ He returned home in the middle of the day, prayed two 
raka'at, and said, ‘O Allah, if you have something good for me [with 
you], then take my life up to you.’ He then fell asleep, but when his 
family came to wake him, drey found him dead. This was in Rabl’ 
al-Awwal 250 AH.”

“Al-Asma‘i” was one of the most famous linguists, and highly 
reliable. His name was ‘Abdul-Malik bin Quraib bin ‘Abdul-Malik 
bin Asma’ al-Basri, Abu Said. He was known by his grandfather’s 
name. Al-Asma‘i was a trustworthy and accurate narrator. He was an 
encyclopedia of language, grammar, rare words, reports, and verses.

Ash-Shafi‘i said, “I have never seen anyone more truthful than 
al-Asma‘i.” He added, “There is not a single Arab more eloquent 
than al-Asma‘i.” Remarkably, we related that he said he memorized 
16,000 poems.

“Ibn Abiz-Zinad” was named ‘Abdur-Rahman. He had three 
children who narrated from him: ‘Abdur-Rahman, Qasim, and 
Abul-Qasim. His father’s name was ‘Abdullah bin Dhakwan. 
His nickname was Abu ‘Abdir-Rahman. He hated the nickname 
“Abuz-Zinad” but was known by it anyway.

He was Qurashi Maulahum Madani. Notably, ath-Thawri used to 
call him “the head of believers” in the science of hadith. Al-Bukhari 
said, “The most authentic reports of Abu Hurairah are those 
narrated by Abuz-Zinad from al-A’raj from Abu Hurairah.” Mus'ab 
said, “Abuz-Zinad was the highest faqih (authoritative scholar) of 
Madlnah.”
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Imam Muslim said:

Muhammad bin Abl ‘Umar al-Makki narrated to us that Sufyan 
narrated to [him] — and also Abu Bakr bin Khallad al-Bahili narrated 
to us (and the wording is his) — the following: “I heard Sufyan 
bin ‘Uyainah on the authority of Mis'ar that he said, ‘I heard Sa’d 
bin Ibrahim saying, “There is no narradng on the authority of the 
Messenger of Allah except by thiqat [trustworthy narrators].

Muhammad bin ‘Abdillah bin Quhzadh from the people of Marw 
narrated to us, “I heard ‘Abdan bin ‘Uthman saying, ‘I heard 
‘Abdullah bin al-Mubarak saying, “The isnad is from the religion, 
and were it not for the isnad, whoever wished could say whatever he 
wanted.

>> J >>

» J »

Imam an-Nawam commented:

All the narrators of this isnad are from Khurasan from our shaikh 
Abu Ishaq Ibrahim bin ‘Amr bin Mudar to the end of the isnad.

I have mentioned [elsewhere] that the narrators in this isnad from 
our shaikh to Muslim were all from Naisabur,28 in Khurasan. 
However, Muhammad, ‘Abdan, and Ibn al-Mubarak were from 
Minvaz, [although this is also] in Khurasan. Such a chain of narra
tors [in close geographical proximity to each other] is extremely rare 
in these times.

“Quhzadh” was famous by this name. Ibn Makulla said, 
“Muhammad bin ‘Abdillah bin Quhzadh died on the tenth of 
Muharram, 262 AH.” Thus, Muslim died five and a half months 
before his shaikh.

“‘Abdan” was the nickname of ‘Abdullah bin ‘Uthman bin Jibblah 
al-‘Atki Maulahum Abu ‘Abdir-Rahman al-Mirwazi. Al-Bukhari said

28 [Translator’s note] This city was extremely famous due to the coundess scholars 
born there. It is located in ‘Iran.
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in his book at-Tarikb, “ Abdan died in 221 or 222 AH.”

“Ibn al-Mubarak” was a respected man, embodying all virtues. His 
name was Abu Abdir-Rahman Abdullah bin al-Mubarak bin Wadih 
al-Hanzali Maulahum. He heard [narrations] from many Tabi‘In. 
Many scholars, including his own teachers and top scholars of his 
time like Sufyan ath-Thawri and Fudail bin ‘Iyad, have narrated from 
him. They have unanimously agreed on his respectability, promi
nence, prestige, and high rank.

We related from al-Hasan bin ‘Isa, “A group of Ibn al-Mubarak’s 
companions, including al-Fadl bin Musa, Mikhlad bin Husain, and 
Muhammad bin an-Nadr met once. They said about Ibn al-Mubarak, 
‘He was fully equipped with knowledge, fiqb, literature, grammar, 
language, %itbd, poetry, eloquence, piety, fairness, worship, firmness 
of opinion, minding his own business, and being easygoing with his 
companions.’”

Al-Abbas bin Mus'ab said, “Ibn al-Mubarak was fully equipped with 
the knowledge of hadith, fiqh, Arabic language, tribal politics, and 
trade. He embodied [noble traits] like courage, generosity, and the 
love of all the differing sects for him.”

In addition, Muhammad bin Sa’d said, “Ibn al-Mubarak authored a 
lot of books in different disciplines and his status is widely known.”

His town, Marw, is a big city in Khurasan. There are four main cities 
in Khurasan: Naisabur, Marw, Balkh, and Hirah; and Allah knows 
best.

Imam Muslim said:

Muhammad bin Abdillah said, “Al-Abbas bin Ab! Rizmah narrated 
to me, ‘I heard Abdullah [bin al-Mubarak] saying, “Between us and 
the people are ‘the legs’ (meaning the chain of narration, i.e. if a 
hadith could be a creature).» 7 77
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Imam an-Nawam commented:

This narration means that whoever brings out an authentic isnad, will 
have it accepted. Otherwise, it will not be accepted. He compared 
baditb, which cannot be accepted except with isnad, to a creature that 
cannot stand without legs.

The narrator, al-Abbas bin Abl Rizmah, is found with a different 
name in some of the major books: al-Abbas bin Rizmah, which 
can cause confusion given that neither of these names are provided 
by either al-Bukhari in at-Tarikb or in books concerned with listing 
narrators’ names. The only given name listed for him is Abdul-Aziz 
bin Abl Rizmah, Abu Muhammad al-Mirwazi.

He heard narrations from Abdullah bin al-Mubarak, and he died in 
al-Muharram 260 AH. Abu Rizmah’s name was Ghazwan; and Allah 
knows best.

Imam Muslim said:

Muhammad said, “I heard Aba Ishaq Ibrahim bin ‘Isa at-TSlaq^ni 
say, ‘I said to Abdullah bin al-Mubarak, “Oh Aba Abdir-Rahman, 
[what is the status of] the badith, ‘Indeed from great kindness is 
that you pray for your parents after you pray for yourself and 
you fast for them both after you fast for yourself?’”

[Ibn al-Mubarak] replied, “Oh Aba I'shaq, on whose authority' is 
this?” I said to him, “This is a baditb from Shihab bin Khirash.” pbn 
al-Mubarak] said, ‘[He is] trustworthy. On whose authority [did he 
transmit]?” I said, “On the authority' of al-Hajjaj bin Dinar.” pbn 
al-Mubarak] said, “[He is] trustworthy'. On whose authority [did 
he transmit]?” I said, “[Al-Hajjaj said] the Messenger of Allah 
said [so].” pbn al-Mubarak] said, “Oh Aba Ishaq, indeed between 
al-Hajjaj bin Dinar and the Prophet 0 is a wilderness in the midst 
of which the necks of riding beasts are severed [because the journey 
is too long]. However, there is no difference of opinion regarding 
charity' [offered on behalf of one’s parents].

a c

>> > >>
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Imam an-Nawair/ commented:

“Shihab bin Khirash” was the only “Khirash” mentioned in the 
two books of Sahib, and he was Abu Rib‘i.

“Wilderness” refers to a desolate place far from civilization and 
void of provision. This word creates a vivid metaphor because 
al-Hajjaj bin Dinar succeeded the Tabi'Tn, so the least number of 
narrators there could be between him and the Prophet is two: a 
Tabi‘i and a Companion. Therefore, he used the word “wilderness” 
to indicate the huge gap.

“There is no difference of opinion regarding charity [offered 
on behalf of one’s parents]” — This narration was not inserted 
for the purpose of contextual argument; [however, it shall be 
expounded upon here].

Whoever desires to express his gratitude for his parents should give 
charity on their behalf, because the [reward] of charity reaches the 
deceased person, who benefits from it. This is subject to different 
opinions; however, that is die right posidon.

Abul-Hasan al-Maward al-Basri, a Shafi'i jurist, quoted theolo
gians in his book al-Hawi who maintained that the deceased is not 
rewarded at all after death; however, this is an obvious mistake that 
goes against the textual proofs of the Qur'an, Sunnah, and the 
consensus of Imams, and it is to be disregarded.

The reward for praying and fasdng, according to the school of 
ash-Shafi‘i and the majority of scholars, does not reach the deceased 
unless the fasting offered as charity would have been obligatory 
upon him or her. And in this case, the deceased’s guardian or the 
person assigned by him or her should be the one to fast on his or 
her behalf.

Ash-Shafi‘i has two positions regarding this situation. The popular 
one maintains it is not permissible; however, the verifiers among the
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latter Shafi'i adopters hold that it is permissible.

As for recidng Qur'an, the popular opinion in the Shafi‘i school is 
that its reward does not reach the deceased, although some of his 
school’s adopters say that it does. Moreover, a group of scholars 
maintain that die reward of all acts of worship reaches the deceased 
including prayer, fasdng, Qur'an recitation, and so on.

In Sahib al-Bukbari’s chapter tided “A person who died with an unful
filled vow,” Ibn ‘Umar instructed a daughter whose mother died 
having missed a prayer to pray on her behalf. Also, it is mentioned 
in al-Hawi that ‘Ata1 bin AbT Rabah and Ishaq bin Rahwayh said it is 
permissible to pray on behalf of the deceased.

Shaikh Abu Sa’d ‘Abdullah bin Muhammad bin Hibatullah bin 
Abl ‘Asrun, one of our latter Shafi‘i school adopters, supported 
the earlier opinion in his book al-lntisar. Additionally, Imam Abu 
Muhammad al-Baghawi, a fellow Shafi‘i, maintained in his book 
at-Tahdhtb that one could give out portions of food for charity to 
make up for each prayer.

However, all of these opinions are weak and their proof relies on 
analogies between prayer and supplication, charity, and Hajj, whose 
reward is unanimously held to reach the deceased. The proof of 
ash-Shafi‘i and those who agree with him is Allah’s statement:

^ ^ qJ olj )*
And man can have nothing but what he does (good 

or bad).
[Surah an-Najtn 53:39]

In addition, [proof is found in] the Prophet’s statement, “When a 
man dies, his deeds come to an end except for three things: 
sadaqahjarijah (continuous charity), beneficial knowledge, and a 
virtuous descendant who prays for him (the deceased).”

Some of the followers of ash-Shafi‘i differed regarding the reward 
of the two raka'at of tawaf performed during the Hajj, if performed
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for one person on behalf of someone he has assigned. And Allah 
knows best.

However, die dialogue reported between Abu Ishaq and Ibn 
al-Mubarak was included by Muslim to support the argument that 
no narration is acceptable unless it is provided with an authentic 
isnad.

Imam Muslim said:

Muhammad said, “I heard ‘All bin ShaqTq saying, ‘I heard ‘Abdullah 
bin al-Mubarak saying publicly, “Abandon the narrations of ‘Amr 
bin Thabit, for indeed he would curse the Salaf [i.e. the Companions
m-»>»

Abu Bakr bin an-Nadr bin Abin-Nadr narrated to me that 
Abun-Nadr Hashim bin al-Qasim narrated to [him] that Abu ‘AqTl, 
the companion of Buhayyah, said, “I was sitting near al-Qasim 
bin ‘Ubaidillah and Yahya bin Sa‘Td [bin Qais al-Madani al-Qadi], 
when Yahya said to al-Qasim, ‘Oh Aba Muhammad! Indeed, it 
would be gravely inappropriate for someone like you to be asked 
about this religion, and no knowledge or relief [in the form of an 
answer] is found with you’ (or he said, ‘no knowledge or informa
tion’). So al-Qasim said [to Yahya bin Sa‘Id], ‘From where did [this 
idea about me] come?’ [Yahya] said, ‘It is because you are the son 
of two Imams of guidance: a descendant of Abu Bakr and ‘Umar.’ 
[Al-Qasim] said to him, ‘More inappropriate than that-—according 
to anyone who reflects about Allah—is to speak without knowledge 
or to take [narrations] from someone who is not trustworthy.’” [Abu 
‘Aqll] said, “So [Yahya bin Sa‘Td] was quiet.”

Bishr bin al-Hakam al-‘Abdi narrated to me, “I heard Sufyan bin 
‘Uyainah saying, they informed me on the authority of Abu ‘Aqll, 
the companion of Buhayyah, that a descendant of ‘Abdullah bin 
‘Umar was asked about something that he did not have knowl
edge about, so Yahya bin Sa‘Id said to him, “By Allah, indeed it is 
a grave matter that the likes of you, a descendant of two Imams
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of guidance (‘Umar and Ibn ‘Umar), is asked about a matter and 
you have no knowledge of it.’ So [al-Qasim] said, ‘By Allah, more 
grave than that according to Allah, and to anyone who reflects about 
Allah, is to speak without knowledge or to report on the authority 
of one who is not trustworthy.’ [Ibn ‘Uyainah] said that Abu ‘Aqtl 
Yahya bin al-Mutawakkil witnessed their dialogue.”

Imam an-Nawawi commented:

“Abu Bakr bin an-Nadr bin Abin-Nadr” is mentioned by 
this name in the available original versions of Sahib Muslim. His 
more popular name was Abu Bakr bin an-Nadr bin Abin-Nadr. 
Abun-Nadr was his grandfather, whose name was Hashim bin 
al-Qasim, and was nicknamed Qaisr.

Abu Bakr, however, was known by his name and not his nickname. 
‘Abdullah bin Ahmad ad-Dawraqi said his name was Ahmad, while 
al-Hafiz Abul-Qasim bin ‘Asakir said that his name was Muhammad.

“Abu ‘Aqll, the companion of Buhayyah,” refers to Buhayyah, a 
woman who narrated ahadith from ‘A'ishah, the Mother of Believers 
8$. ‘A'ishah called her Buhayyah, as mentioned by Abu ‘All al-Ghas- 
sani in Taqyid al-Muhmal.

Abu ‘AqTl, Buhayyah’s master, narrated from her. His name was 
Yahya bin al-Mutawakkil ad-Darir from Madlnah or al-Kufah. 
Yahya bin Ma“In considered him a weak narrator, as well as ‘AH bin 
al-Madani, ‘Amr bin ‘AH, ‘Uthman bin SaHd ad-Darimi, Ibn ‘Ammar, 
and an-Nasai. This is mentioned by al-Khatib al-Baghdadi in Tdrikh 
Baghdad, and he provided the isnad for their opinions.

One may ask why Muslim reported from him if he was a weak 
narrator. The answer is from two angles: First, the criticism of this 
narrator was not detailed, and Muslim only accepted detailed criti
cism. The second is that this narration was merely used to support 
the previous one.
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“Al-Qasim bin ‘Ubaidillah” was described in two ways: “the son 
of two Imams of guidance: a descendant of Abu Bakr and ‘Umar,” 
and “the son of two Imams of guidance: a descendant of ‘Umar and 
Ibn ‘Umar.” There is no difference because his name was al-Qasim 
bin ‘Ubaidillah bin ‘Abdillah bin ‘Umar bin al-Khattab, which made 
him the son of both ‘Umar and Ibn ‘Umar. In addition, his mother 
was Umm ‘Abdillah, die daughter of al-Qasim bin Muhammad, the 
son of Abu Bakr as-Siddlq. So this makes his mother’s great-grand
father Abu Bakr, and his father’s great-grandfather ‘Umar. Ibn 
‘Umar was his immediate paternal grandfather

“They informed me on the authority of Abu ‘Aqil” — This 
statement of Sufyan might be criticized for reporting from unknown 
narrators; however, as mentioned above, this narration is merely 
used to support the narration before it. Narrations used for support 
[may be] marred by weak narrators because reliance for proof is 
centered on those narrations they support.

Imam Muslim said:

‘Amr bin ‘All, Abu Hafs, narrated, “I heard Yahya bin Sa‘Id say, ‘I 
asked Sufyan ath-Thawri, Shu’bah, Malik, and Ibn ‘Uyainah [what 
to say] about a man who is not reliable (tbabt) in baditb if someone 
comes and asks me about him, and they said, “Inform [others] 
against his unreliability.

‘Ubaidullah bin Said narrated to us, “I heard an-Nadr saying, ‘Ibn 
‘Awn was asked about the ahaditb of Shahr while standing at the 
threshold of the door, and [Ibn ‘Awn] replied, “Indeed they criti
cized Shahr...indeed they criticized Shahr.”’” (Muslim Jils? said, “He 
meant the tongues of men were busy criticizing him.”)

Hajjaj bin ash-Sha‘ir narrated to me, Shababah narrated to [him] that 
Shu’bah said, “I met Shahr but I abandoned transmitting from him.”

J> > >>
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Imam an-Nawawi commented:

“Ibn ‘Awn” was a respected Imam about whose piety there is a 
consensus. His name was ‘Abdullah bin ‘Awn bin Artiban Abu ‘Awn 
al-Basri. He was called “the master of scholars.” His virtues are 
beyond number.

“Criticized him” means they spoke ill of him and disparaged him 
[as a narrator]. This narration is more popular than the one al-Qadi 
‘Iyad refers to, which is reported by Sahib Muslim's narrators and 
says, “They abandoned him.” Al-Qadi considered [that one] weak. 
Scholars other than al-Qadi maintained that the second narration 
was incorrect and the explanation provided by Muslim disproves 
that second narration.

However, the narrator discussed in the narration (Shahr) was not 
abandoned. Actually, he was deemed trustworthy by the major
ity of scholars, including Ahmad bin Hanbal and Yahya bin Ma‘In. 
Ahmad bin Hanbal said, “How wonderful his narrations are,” and 
he deemed him trustworthy. Further, Ahmad bin ‘Abdillah al-‘Ujjali 
said, “He is a trustworthy Tabi‘i.” Ibn Abl Khaithamah reported 
Yahya bin Ma‘Tn to have said, “He is trustworthy,” without adding 
anything else.

Abu Zur'ah said, “He is okay.” At-Tirmidhi said, “Muhammad (i.e. 
referring to al-Bukhari) said, “Shahr’s narrations are sound ihasaii) 
and he is a reliable narrator. Only Ibn ‘Awn criticized him, but he 
also narrated from Hilal bin Abl Zainab, who narrated from Shahr.”

Furthermore, Ya’qub bin Shaibah said, “Shahr is trustworthy.” Salih 
bin Muhammad said, “There are many from al-Kufah, Basrah, and 
Sham who narrated from Shahr. No one has ever witnessed him 
lying. He was a committed worshipper. The only concern was that 
he reported abadith he was the only known reporter of.” The previ
ous statements reflect the scholars’ praise of him.

Incidentally, he was criticized for taking a map from the Muslim
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state treasury. The verifying scholars gave this incident the benefit 
of the doubt. The statement of Abu Hatim bin Hayyan that [Shahr] 
stole from his friend during Hajj is not only deemed inappropriate 
by the verifiers, but is also denied by them; and Allah knows best.

As for Shahr’s name, he is Shahr bin Hawshab. There are many 
nicknames mentioned for him, including Abu Sa'Id, Abu ‘Abdillah, 
Abu ‘Abdir-Rahman, and Abul-Ja’d al-Ash‘ari.29 He was from Hims 
in ash-Sham or Damascus.

“Hajjaj bin Yusuf bin Hajjaj ath-Thaqafi, Abu Muhammad” 
was from Baghdad. His father was a poet and accompanied Abu 
Nuwas. This narrator shared the first name, father’s name, nickname, 
and last name of al-Hajjaj bin Yusuf bin al-Hakm ath-Thaqafi, Abu 
Muhammad, die well-known oppressing tyrant and blood-shedding 
ruler. He differed from him in his grandfather’s name, era, upright
ness, and gentleness.

As for Shababah, his name was Shababah bin Suwar Abu ‘Amr 
al-Fazari Maulahum al-Madani. It was said that his name Was 
Marwan and his nickname was Shababah.

Imam Muslim said:

Muhammad bin ‘Abdillah bin Quhzadh, from the people of Marw, 
narrated to me that ‘All bin Husain bin Waqid informed [him] that 
‘Abdullah bin al-Mubarak said, “I said to Sufyan ath-Thawri, ‘Indeed, 
‘Abbad bin Kathlr—about whose condition you are aware30—intro
duced a grave matter when he narrated. Do you think I should 
advise the people not to take from him?’ Sufyan said, ‘Indeed!’” 
‘Abdullah [bin al-Mubarak] said, “So every time I was in an assembly 
and ‘Abbad was mentioned there, I would praise him regarding his 
religion but advise [the people] not to take [narrations] from him.”

29 [Translator’s note] This is the name of a tribe, not to be confused with the sect of 
aJ-Ash‘ariyyah.
30 Imam an-Nawawi commented: He is referring to his knowledge of that narrator’s 
weakness in narration.
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Muhammad said, “‘Abdullah bin ‘Uthman narrated to us [His] 
father said, “Abdullah bin al-Mubarak said, “I attended an assembly 
of Shu’bah, and he said, This is Abbad bin KathTr, so be warned 
against him.

Al-Fadl bin Sahl narrated to me, “I asked Mu‘alla ar-Razi about 
Muhammad bin Sa‘Id, whom Abbad transmitted from, so he 
informed me that ‘Isa bin Yunus said, ‘I was at Muhammad bin 
Said's door and Sufyan was with him. When he came out, I asked 
[Sufyan] about him, and he informed me that he was a liar.”’

Muhammad bin Abl Attab narrated to me that Affan narrated to 
[him] on the authority of Muhammad bin Yahya bin Said al-Qa- 
ttan on the authority' of his father who said, “We do not see the 
righteous more false in anything other than ahadith.” Ibn Abl Attab 
said, “So when Muhammad bin Yahya bin Said al-Qattan and I met, 
I asked him about it and he said on the authority' of his father, ‘You 
will not see the people of good (ahlul-kbair) more false in anything 
other than ahddithMuslim said, “He was saying that falsehood 
flows upon their tongues although they do not intend to lie.”

>>>>>>

Imam an-Nawawi commented:

<rWe do not see the righteous more false in anything other than 
abadit/f’ — This means that lying [stricdy in haditb transmission] 
is common among them, but not because they intentionally do it. 
Mistakes frequently occur in their narrations without their realiz
ing it. They utter lies they are unable to recognize as such. We have 
mentioned above that lying is defined as telling something opposite 
to the truth, be it intentionally, unintentionally', or out of forgetful
ness.

Imam Muslim said:

Al-Fadl bin Sahl narrated to me that Yazid bin Harun narrated to 
[him] that Khallfah bin Musa informed [him], “I entered upon
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Ghalib bin ‘Ubaidillah, and he began dictating to me [from a 
notebook], ‘Makhul narrated to me such-and-such and so-and-so.’ 
Then he stood up to go and answer the call of nature. When I 
looked in his notebook, in it was written, ‘Aban narrated to me, on 
the authority of Anas and Aban on the authority of so-and-so.’ So I 
abandoned [listening to his abddfth\ and stood up [to leave].’”

I heard al-Hasan bin ‘AH al-Hulwani saying, “I saw in one of the 
books of ‘Affan a badith of Hisham Abul-Miqdam (about ‘Umar 
bin ‘Abdil-‘AzTz). [It read], ‘Hisham said, “A man said to me Yahya 
bin so-and-so narrated to me, on the authority of Muhammad bin 
Ka’b...”’ I said to ‘Affan, ‘They say Hisham heard this [directly] 
from Muhammad bin Ka’b.’ So [‘Affan] said, ‘Indeed, Hisham was 
stricken [with accusations of lying] in regard to diis hadith, for he 
would say, “Yahya narrated to me on the authority of Muhammad,” 
but later he claimed that he heard it from Muhammad [directly].’”

Imam an-Naivawi commented:

“Hisham” was Hisham bin Ziyiid al-Ummawi Maulahum al-Basri. 
The major scholars have considered him a weak narrator.

This baditb contains a rule we should pay attention to in order to use 
it later, if Allah wills. ‘Affan ui!3? said that Hisham was regarded as a 
weak narrator due to this particular haditb, because he reported that 
Yahya narrated to him on the authority of Muhammad [and later 
said he heard it from Muhammad directly]. This particular accusa
tion is questionable because it does not contain any lie due to the 
possibility that he might have heard it from Muhammad himself, 
and forgot he did. So he narrated it with Yahya’s [name between him 
and] Muhammad at first. He may have remembered some time after 
he reported this narration that he heard it directly from Muhammad, 
and hence reported the narration accordingly.

However, there are other likely factors that led the preeminent and 
meticulous scholars of this discipline, who know the slightest detail 
about narrators, to judge that he had not heard the narration from
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Muhammad direcdy, and therefore they passed their judgment due 
to the available evidence. Soon to come are many similar reports 
from die scholars using this manner of cridcism in similar incidents 
and the comment on them will be the same as here; and Allah knows 
best.

Imam Muslim said:

Muhammad bin Abdillah bin Quhzadh narrated to me, “I heard 
Abdullah bin ‘Udurian bin Jabalah31 saying, ‘I asked Abdullah 
bin al-Mubarak, “Who is this man from whom you trans
mit the hadith of Abdullah bin Amr, ‘The day of Fitr is the 
day of prizes...?’” [Abdullah] said, “Sulaiman bin al-Hajjaj. 
Look at what I placed in your hands [of praise] about him.» )J)

Ibn Quhzadh said, “I heard Wahb bin Zam'ah saying Sufyan bin 
Abdil-Malik said, ‘ Abdullah (bin al-Mubarak) said, “I saw Rawh bin 
Ghutaif,32 the one with ‘blood amounts to a dirham, ’ and I took a 
seat in one of his audiences. Then I began to become ashamed that 
my companions might see me sitting with him while his ahadith are 
disapproved of.’ > > >>

Imam an-Nawawi commented:

“The day of Fitr is the day of prizes” — The hadith [in its entirety 
is as follows]:

“When the day of Fitr comes, angels stand along the road and 
call out, ‘O believers, come to a merciful Lord, Who commands 
with good and abundantly rewards the observance of it. He 
commanded you to fast and you did fast in obedience to Him,

51 Imam an-Nawawi commented: He is the aforementioned narrator who holds the nick
name ‘Abdah.
12 Imam an-Nawawi quoted al-Bukhari to have said about him, “His narrations are 
munkart'
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so accept your prizes.’ And after they pray ‘Id prayer, a caller 
from heaven calls out, ‘Return safely to your houses, as your 
sins have been entirely forgiven. And this day will be called the 
Day of Prizes.”*

We related this baditb in the book al-Mustaqsa Ji Fada'il al-Masjid 
al-Aqsd authored by al-Hafiz Abu Muhammad bin ‘Asakir ad-Di- 
mashqi The word “prize” here refers to a reward.

“The one with ‘blood amounts to a dirhem? ” — This sentence 
identifies the narrator [whose circle Ibn al-Mubarak joined, as the 
same narrator of] the following baditb, which he [Rawh] narrated 
from az-Zuhri from Abu Salamah from Abu Hurairah, who elevated 
it to die Prophet, which says, “Prayer is to be re-performed [if there 
is impurity'] die size of a dirham ” meaning a spot the size of a dirham.

This badith is mentioned by al-Bukhari in his book at-Tarikb as a 
false badith with no source whatsoever; and Allah knows best.

bn dm Muslim said:

Ibn Quhzadh narrated to me, “I heard Wahb [bin Zam‘ah] saying on 
the authority' of Sufyan [bin ‘Abdil-Malik], on the authority of Ibn 
al-Mubarak, ‘Baqiyyah [bin al-Walld] is a truthful person; however, 
he transmits [ahaditb] from those who are trustworthy and those 
who are weak.’”

Qutaibah bin Sa‘Td narrated to us that Jarir narrated to [him] on the 
authority of Mughlrah on the authority of ash-Sha’bi that he said, 
“Al-Harith al-A’war al-Hamdani narrated to me, and he is a liar.”

Imam an-Nainaud commented:

“Ash-Sha’bi” was named ‘Amir bin Shurahll or ShurahbTl; however, 
the first is more often used. He was born six years after ‘Umar’s 
caliphate began. He was a great and respected Imam. He had
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in-depth knowledge of tafsir, hadith, fiqh, al-magha^i [batdes], and 
worship.

Al-Hasan said, “By Allah, ash-Sha’bi was very knowledgeable, with 
infinite padence and a long [glowing] history in Islam.”

“Al-Harith al-A’war” was al-Harith bin ‘Abdillah or bin ‘Ubaidillah, 
Abu Zuhair al-Kufi. His weakness as a narrator is agreed upon.

Imam Muslim said:

Abu ‘Amir ‘Abdullah bin Barrad al-Ash‘ari narrated to us, Abu 
Usamah narrated to [him] on the authority of Mufaddal, on the 
authority of Mughlrah, who said, “I heard ash-Sha’bi saying, 
‘Al-Harith al-A’war narrated to me,’ and he [ash-Sha’bi] was tesdfy- 
ing that he was one of the liars.”

Imam att-Nawawi commented:

The narrators of this hadith are all from al-Kufah. Their names are 
as follows:

“Barrad” was ‘Abdullah bin Barrad bin Yusuf bin Abi Bardah bin 
Ab! Musa al-Ash‘ari al-Kufi.

“Abu Usamah” was Hammad bin Usamah bin YazTd al-Qurashi 
Maulahum al-Kufi. He was a hafi^ and a medculous, accomplished, 
and committed worshipper.

“Mufaddal” was Ibn Muhalhil Abu ‘Abdir-Rahman as-Sa’di al-Kufi. 
He was a bdfi% medculous, accomplished, and a committed worship
per.

“Mughirah” was Ibn Miqsam Abu Hisham ad-Dabbi al-Kufi.

95



EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

Imam Muslim said:

Qutaibah bin Said narrated to us that Jarir narrated to us on the 
authority of Mughlrah, on the authority of Ibrahim [bin YazTd 
an-Nakha‘i] that he said, “Alqamah said, ‘I memorized the Qur'an 
in two years.’ [Then] al-Harith said, ‘The Qur'an is easy; the main 
[i.e. the secret revelation to ‘All in the belief of the Shl’ah] is more 
difficult.’”

Imam an-Nairam commented:

The statement of al-Harith is included under the mnnkar narrations 
Imam Muslim held against al-Harith, for which he was criticized and 
disparaged due to his abhorrent and extreme sectarian affiliation as 
a ShTi, not to mention his lying.

Al-Qadi ‘Iyad said, “I hope this report is the least severe of his 
narrations, because it may be interpreted positively. It is suggested 
that the word 'wahV refers to writing and knowing calligraphy; this 
statement is maintained by al-Khattabi. Based on this interpreta
tion, al-Harith is disparaged for reasons other than this narration in 
particular.” Al-Qadi added, “However, the ugly reality of his affil
iation and extreme sectarianism have been revealed, in addition to 
his claim of ‘All’s unique status and that the Prophet entrusted 
him solely with the secret of revelation and knowledge of the 
unseen. Combined, they compromised the credibility of al-Harith’s 
narration. Still, it is also possible that the narrator here understood 
something inappropriate from what al-Harith insinuated; and Allah 
knows best.”

Imam Muslim said:

Hajjaj bin ash-Sha‘ir narrated to me that Ahmad (bin Yunus) 
narrated to [him] that Za’idah narrated to [him] on the authority of 
al-A’mash, on the authority of Ibrahim that al-Harith said, “I studied
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the Qur'an for three years and waht for two years,” or he said, 
wahi for three years and the Qur'an for two years.”

Hajjaj narrated to me that Ahmad (bin Yunus) narrated to [him] 
that Za'idah narrated to [him] on the authority' of Mansur and 
al-Mughlrah, on the authority' of Ibrahim that al-Harith was discred
ited.

Qutaibah bin Sa‘Id narrated to us that Jarir narrated to [him] on 
the authority of Hamzah az-Zayyat who said, “Murrah al-FIamdani 
heard something from al-Harith and said to him, “Sit by the door.” 
[Hamzah] said, “So Murrah went inside and got his sword, and 
al-Harith sensed [his intent] and left.”

‘Ubaidullah bin Sa‘Id narrated to me that ‘Abdur-Rahman (bin 
Mahdi) narrated to [him] that Hammad bin Zaid narrated to 
[him] on the authority' of Ibn ‘Awn that Ibrahim said, “Beware of 
al-Mughlrah bin Sa‘Id and Abu ‘Abdir-Rahlm for they are both liars.”

Imam an-Nawawi commented:

“Al-Mughlrah bin Sa‘Id” was pointed out in an-Nasa'i’s book 
ad-Du‘afd’ [with the following statement]: “He was an impostor from 
al-Kufah. He was burned during the time of an-Nakha‘i due to his 
claim that he was a prophet.”

“Abu ‘Abdir-Rahlm” was Shaqlq ad-Dabbi al-Kufi, the storyteller. 
He was also known as Salamah bin ‘Abdir-Rahman an-Nakha‘i. His 
nickname [for both names] was Abu ‘Abdir-Rahlm.

Both were weak and further details about them will follow shortly, 
if Allah wills.

Imam Muslim said:

Abu Kamil al-Jahdari narrated to us that Hammad (bin Zaid) 
narrated to us that ‘Asim (bin Bahdalah) narrated to [him], “We
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would meet with Abu ‘Abdir-Rahman as-Sulami when we were 
young men. He would say to us, ‘Do not sit with storytellers other 
than Abul-Ahwas and beware of ShaqTq [Abu ‘Abdir-Rahlm].

(Muslim said, “Shaqlq held the belief of the Khawarij and he was 
not Abu Wa'il.”)

> >>

Imam an-Nawau'i commented:

“Abu Kamil al-Jahdari” was named Fudail bin Husain bin Talhah 
al-Basri. Abu Sa“Id as-Sam‘ani said, “He got his name from someone 
whose name was Jahdar.”

“Abu ‘Abdir-Rahman as-Sulami” was ‘Abdullah bin Habib bin 
Rubay'ah. He was a respected Tabi'i from al-Kufah.

“Young men” here refers to children between infancy and puberty.

person who tells stories. The word “story”“Storyteller” is
describes a report, and when combined as the word “storyteller,” it
means to tell something as it happened.

“Shaqlq” was warned against. Al-Qadi ‘lyad said “His name was 
Shaqlq ad-Dabbi al-Kufi, the storyteller. An-Nasa'i held him to be a 
weak narrator. His nickname was Abu ‘Abdir-Rahlm. Some scholars 
said he is the same person warned against earlier by Ibrahim. It was 
also said that Abu ‘Abdir-Rahlm, whom Ibrahim warned against, is 
Salamah bin ‘Abdir-Rahman an-Nakha‘i, according to Ibn al-Madani 
as mentioned by Ibn Abl Hatim ar-Razi in his book. The statement 
of Muslim, ‘and he is not Abu Wa'il,’ does not refer to Shaqlq bin 
Salamah Abu Wa'il al-Asdi, who is popularly held as one of the 
seniors of the Tabi‘In.”

This is the end of al-Qadi’s words.
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Imam Muslim said:

Abu Ghassan Muhammad bin 'Amr ar-Razi narrated to us, “I heard 
Jarir saying, ‘I met Jabir bin YazTd al-Ju’fi and did not write [ahadith] 
from him; he believed in ar-Raj‘ah’” [a Rafidi belief regarding ‘All 
returning].

Al-Hasan al-Hulwani narrated to us that Yahya bin Adam narrated 
to [him] that Mis‘ar narrated to [him], “Jabir bin Yazld narrated to us 
before he engaged in innovation.”

Salamah bin ShabTb narrated to me that al-Humaidi narrated to [him] 
that Sufyan said, “The people would transmit from Jabir before 
he publicized his innovadon, but ever since, people distrusted his 
abadith and some of the people abandoned him.” [Sufyan] was asked, 
“What did he publicize?” [Sufyan] said, “His belief in ar-Raj‘ah.”

Imam an-Nawawi commented:

“Abu Ghassan” was known by the nickname Zunaij.

Jabir al-Ju’fi’s belief in ‘AlFs return after death refers to a ShTah 
belief that ‘All is in Heaven and they will not be resurrected until 
he calls them from the heavens. This is an outright falsehood that 
proves their total ignorance, which fits their shallow mentalities and 
ill minds.

“Al-Humaidi” was ‘Abdullah bin az-Zubair bin ‘Isa bin ‘Abdillah 
bin az-Zubair bin ‘Ubaidillah bin Hamid Abu Bakr al-Qurashi 
al-Asdi al-Makki.

“Sufyan” was Sufyan bin ‘Uyainah, the widely known Imam.

Imam Muslim said:

Hasan al-Hulwani narrated to us that Abu Yahya al-Himmani
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narrated to [him] that QabTsah and his brother [Sufyan bin ‘Uqbah] 
narrated to us that they heard al-Jarrah bin Mallh saying, “I heard 
Jabir saying, ‘I have 70,000 abadith, all of which are on the authority 
of Abu Ja’far on the authority of die Prophet sts&l”

Imam an-Nairaud commented:

“Abu Yahya al-Himmani” was ‘Abdul-Hamld bin ‘Abdir-Rahman 
al-Kufi. His last name was taken from Himman, a clan from 
Hamadan.

“Al-Jarrah bin Mallh” was the father of WakT.33 He was a weak 
narrator as deemed by badith scholars; however, his narration is 
mentioned here as a supporting one.

“Abu Ja’far” was Muhammad bin ‘All bin al-Husain bin ‘All bin 
Abl Talib ii^l. He was known as al-Baqir, loosely translated as “the 
Cleaver of Knowledge,” because he broke it down into its elements, 
becoming knowledgeable about its origins and perfectly mastering
it.

Imam Muslim said:

Hajjaj bin ash-Sha‘ir narrated to me that Ahmad bin Yunus narrated 
to [him], “1 heard Zuhair saying that Jabir said (or, “I heard Jabir 
saying”), ‘Indeed, I have 50,000 ahadith that I have never narrated.’ 
[Zuhair] added, ‘That day he related a badith and said, “This is from 
the 50,000.’”

Ibrahim bin Khalid al-Yashkuri narrated to me, “I heard Abul-Walld 
saying [he] heard Sallam bin Abl Mutf saying [he] heard Jabir al-Ju’fi 
saying, ‘1 have 50,000 ahadith on the authority of the Prophet s8.’”

55 [Translator’s note] He is the teacher of ‘Abdur-Rahman bin Mahdi, Yahya bin MaTn, 
and Yahya bin Adam, among many others. [Siyar A'laf/i an-Nubala: 9/141].
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Imam an-Nawam commented:

“Abul-Walid” was Hisham bin ‘Abdil-Malik, known as at-Tayalisi.

“Ibn Abi Mutt’” was named Sa’d.

Imam Muslim said:

Salamah bin Shabib narrated to me that al-Humaidi narrated to 
[him] that Sufyan narrated to [him], “I heard a man ask Jabir about 
the verse:

J <ii' j' J) j oil' ly?yJ\ )

‘Thus I will never depart from the land until my 
father permits me or Allah decides for me, and He 

is the best of judges.’
[Surah Yusuf 12:80]

“Jabir replied, ‘An interpretation has not come to me about these 
[verses].’” Sufyan said, “He lied.” We asked Sufyan, “What did Jabir 
mean by this [why did he say he had no interpretation of the verse]?” 
[Sufyan] said, “Indeed, the Rafidah say, “All is in the clouds and we 
will not [be resurrected] and [neither will] he [All, nor] his children 
until [All] calls from the heaven, “Ride out along with so-and-so 
[meaning the promised Mahdi].”’ Jabir said that is the interpretation 
for these verses, but he lied because they [the verses] are meant to 
refer to the brothers of Yusuf ;J?S.”34

Imam an-Nawann commented:

They were called Rafidah, which is derived in Arabic from the word

w [Translator’s note] Jabir, a Shri, interpreted the verse in accordance with his sectarian 
affiliation, which misrepresented the intended meaning of the verse. Therefore, Sufyan 
uncovered the truth and provided the correct interpretation of the verse.

101



EXPLANATION OF THE INTRODUCTION TO SAHlH MUSLIM

rafad [to refuse]. They were so called because they refused to accept 
Zaid bin ‘All [as their ruler].

Imam Muslim said:

Salamah narrated to me, al-Humaidi narrated to [him] that Sufyan 
narrated, “I heard Jabir mention about 30,000 ahadith [that] I did not 
regard permissible to mention, and that to me were [similar to other 
ah aditII[.”

I heard Abu Ghassan Muhammad bin ‘Amr ar-Razi say, “I asked 
Jarir bin ‘Abdil-Hamld, ‘Did you meet al-Harith bin Haslrah?’ He 
said, ‘Yes, [he is a] shaikh of lengthy silence who persists in the 
pursuit of grave matters.’”

Imam an-Nawann commented:

Abu ‘All al-Ghassani al-Jiyani said, “The name of Salamah bin 
Shablb bin Maslam and al-Humaidi were not mentioned in the 
version of Ibn Mahan. The correct version was related by al-Jaludi, 
who mentioned those narrators in his version, because Muslim had 
never met al-Humaidi.”

Abu ‘Abdillah bin al-Hidha1, one of those who related the book of 
Muslim, said, “I asked ‘Abdul-GhanI bin Sa’d, ‘Did Muslim narrate 
from al-Humaidi?’ He replied, ‘1 never witnessed it except in this 
narration.’” However, this is unlikely. There was probably a narrator 
who was overlooked between Muslim and al-Humaidi.

Al-Qadi ‘Iyad said, “‘Abdul-GhanI has only seen Ibn Mahan’s 
version of Muslim’s book, which Muslim showed him, and hence he 
said the aforementioned. However, al-Jaludi’s version is not available 
in Egypt.” He added, “Muslim once related in another narration, 
‘Salamah narrated to us that al-Jaludi narrated to us.’ This is how it 
is found in all other versions, which makes this narration correct, if 
Allah wills.”
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“Al-Harith bin Haslrah” belonged to the tribe of Azd from 
al-Kufah. He related narrations from Zaid bin Wahb, as maintained 
by al-Bukhari.

Imam Muslim said:

Ahmad bin Ibrahim ad-Dawraqi narrated to me that ‘Abdur-Rahman 
bin Mahdi narrated to [him] on the authority of Hammad bin Zaid 
that he said, “Ayyub mentioned a man one day and said [about him], 
‘He is not upright in speech [i.e. he lies].’ Then he mentioned another 
[person] and said [about him], ‘He adds to records [i.e. he lies].) JJ

Imam an-Nawam commented:

“Ad-Dawraqi” [as a name] has a difference of opinion regarding its 
meaning. It was said that his father was [nearly] a hermit and, at that 
time, they used to give such people that name. This is related to have 
been said by Ahmad ad-Dawraqi, who was mentioned, and it is a 
widely known statement. It was also said that it is taken from a town 
of that name in ‘Iran or elsewhere.

“Ayyub” was Ayyub as-Sakhtiyani, who was mentioned earlier.

Imam Muslim said:

Hajjaj bin ash-Sha‘ir narrated to me that Sulaiman bin Harb narrated 
to [him] that Hammad bin Zaid narrated to [him] that Ayyub said, 
“Indeed I have a neighbor,” and after mentioning some of his 
virtues [he continued], “ even if he testified to me about two dates, I 
would not see his testimony as permissible.”

Muhammad bin Rafi’ and Hajjaj bin ash-Sha‘ir narrated to me that 
‘Abdur-Razzaq narrated to [them] that Ma’mar said, “I never heard 
Ayyub backbiting anyone except ‘Abdul-Karlm Abu Umayyah. 
When he mentioned him he said, ‘May Allah have mercy on him,
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he is not trustworthy. He asked me about a baditb of ‘Ikrimah, [and 
later] said, “I heard from ‘Ikrimah” [without putting Ayyub’s name 
between his and ‘Ikrimah’s when relating the baditb\.y yy

Imam an-Nawam commented:

The above statement about ‘Abdul-Karlm accuses him of lying; 
however, there is a likely scenario that he heard the narration directly 
from ‘Ikrimah but forgot he did, then remembered it later and 
reported it. Still, the context here judges him to be a liar and I have 
explained this earlier.

Moreover, this narrator, ‘Abdul-Karlm, has been deemed weak by 
Sufyan bin ‘Uyainah, ‘Abdur-Rahman bin Mahdi, Yahya bin Sa‘Id 
al-Qattan, Ahmad bin Hanbal, and Ibn ‘Adi. ‘Abdul-Karlm was 
among the finest fiqh scholars of Basrah; and Allah knows best.

Imam Muslim said:

Al-Fadl bin Sahl narrated to me that ‘Affan bin Muslim narrated 
to [him] that Hammam narrated, “Abu Dawud al-A’ma came to us 
and began saying, ‘Al-Bara' [bin ‘Azib, the Companion] narrated 
to us that Zaid bin Arqam narrated to [him]...’ mentioning [these 
chains of narrators] to Qatadah. [Qatadah] said, ‘He lied; he did not 
hear from them. He would beg the people [for ahadith] during the 
Devastating Plague.”’

Imam an-Nawawi commented:

“Abu Dawud” was NufaF bin al-Harith, the blind storyteller. His 
weakness is agreed upon. ‘Amr bin ‘All said, “He was abandoned.” 
Yahya bin Ma'In and Abu Zur‘ah said, “He is nothing [in terms of 
narration].” Abu Hatim said, “His narrations are munkar.” This is 
among others who deemed him a weak narrator.
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“He did not hear from them” — This refers to al-Bara' and Zaid, 
besides others from whom he claimed to have narrated. He claimed 
to have seen 18 Companions who fought in the Battle of Badr, as he 
stated in his other narration in this book.

“The Devastating Plague” — It was called “devastating” because 
of the huge number of people who died because of it. The plague is 
a famous infectious disease. Its symptoms are excruciatingly painful 
blistering accompanied by high fever. It blackens the surrounding 
flesh, or makes it green or purplish. The victim also experiences 
vomiting and a rapid heart rate.

As for the exact date of that plague, scholars’ statements have widely 
differed. To name a few, Imam al-Hafiz Abu ‘Umar bin ‘Abdul-Barr 
said in the beginning of his book at-Tamhid, “Ayyub as-Sakhtiyani 
died in 132 AH by means of the Devastating Plague.” Ibn Qutaibah 
related in his book al-Ma'drif that al-Asma‘i said, “The Devastating 
Plague occurred during tire time of Ibn az-Zubair in 67 AH.” This 
opinion is also adopted by Abul-Hasan ‘All bin Muhammad bin Abl 
Saif al-Mada'ini in the book at-Ta‘d%i.

likewise, al-Kalabadhi mentioned in his book Rijal al-Biikbari that 
Ayyub as-Sakhtiyani was born in 66 AH, and it was said that he was 
born one year before the plague occurred. Al-Qadi ‘Iyad said, “The 
[Devastating] Plague occurred in 119 AH.”

Al-Hafiz ‘Abdul-GhanI al-Maqdisi mentioned in the biography 
of ‘Abdullah bin Mutarrif, who narrated from Yahya al-Qattan, 
“Mutarrif died after the plague, which was in 87 AH.” Al-Hafiz also 
mentioned in the biography of Yunus bin ‘Ubaid that Yunus saw 
Anas bin Malik because he [Yunus] was born after the plague and 
died in 137 AH.

These are radically different statements; however, it is possible to 
reconcile them by maintaining that all of those plagues were equally 
deadly because they all shared the same description and plagues 
occurred frequently.
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Ibn Qutaibah reported in al-Ma 'arif from al-Asma‘i who said that the 
first plague in Islam was in ‘Armvas, which was located in ash-Sham, 
during the caliphate of ‘Umar bin al-Khattab. Abu ‘Ubaidah bin 
al-Jarrah as well as Mu‘adh bin Jabal and his two wives and son ^ 
died from it.

The next plague occurred during the time of Ibn az-Zubair. [It was 
followed by] the Women’s Plague, [so called] because it was first 
contracted by maidens in Basrah, Wasit, ash-Sham, and al-Kufah.

Coincidentally, al-Hajjaj was the ruler of Wasit during the caliphate 
of ‘Abdul-Malik bin Marwan. That plague was called the Plague of 
the Prestigious because a large number of statesmen died from it.

Next was the Plague of ‘Adi bin Artah in 127 AH, followed by 
the plague called Ghurab Rijl. The one that followed it in 130 AH 
was called Muslim bin Qutaibah. It spread during the months of 
Sha’ban and Ramadan and abated in Shawwal. Ayyub as-Sakhtiyani 
died during that plague.

Remarkably, there has never been a plague in Makkah or al-Madlnah. 
These records are all from Ibn Qutaibah’s book.

Abul-Hasan al-Mada'ini said, “There were major plagues in Islam. 
[The first was] the Plague of Shlrawiyyah in al-Mada'in35 during the 
life of the Prophet in 6 AH. The second was during the caliphate of 
‘Umar bin al-Khattab i@£. It was in ash-Sham and resulted in 25,000 
casualties.

“The third was the Devastating Plague, which occurred during the 
time of Ibn az-Zubair in Shawwal, 69 AH. It lasted three days and 
took 70,000 casualties each day. Anas bin Malik alone lost 83 sons,36 
and some said 73. ‘Abdur-Rahman bin Abl Bakr lost 40 sons.

“The fourth was the Women’s Plague in Shawwal, 87 AH. The last

33 [Translator’s note] This town is located in the southeast of Baghdad.
36 [Translator’s note] Don’t be alarmed by the large number of his sons, because the 
Prophet supplicated to Allah for him to “increase his wealth and children, and bless (for 
him) whatever you give him.” \Sal}il) Muslim]
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was in Rajab, 130 AH. It spread so rampandy in Ramadan that the 
death count in [a town called] Sikah al-Murld was 1,000 per day for a 
few days. Near the end of Shawwal, its intensity decreased.

“There was also a plague in al-Kufah, by which al-Mughlrah bin 
Shu’bah died. It occurred in 50 AH.”

This is what al-Mada'ini mentioned about the history of plagues.

About the plague of ‘Amwas, Abu Zur‘ah ad-Dimashqi said, 
“It took place either in 17 or 18 AH. ‘Amwas is a village located 
between ar-Ramlah and Jerusalem. The plague was named after 
that village because it started there. It was also so called because the 
plague covered a wide area and it infected most of the people in that 
village. Both explanations were mentioned by al-Hafiz ‘Abdul-GhanI 
in the biography of Abu ‘Ubaidah bin al-Jarrah g£.”

This [summary about the history of] the plague renders the interpre
tation of the Devastating Plague made by al-Qadi ‘Iyad incorrect. 
This leaves only two choices: the plague meant here is either the one 
that occurred in 67 AH, when Qatadah was six years old, or 87 AH, 
which is likely to be the correct one; and Allah knows best.

Imam Muslim said:

Hasan bin ‘All al-Hulwani narrated to me that Yazld bin Harun 
narrated to [him] that Hammam informed [him] that Abu Dawud 
al-A’ma came to visit Qatadah, and when he stood [to greet him], 
he was told, “Indeed this [man] alleges he has met 18 of the soldiers 
of the Battle of Badr.” Qatadah said, “He never [sought ahadith\ 
before the plague and he did not speak [to any scholars] regarding 
it. By Allah, al-Hasan has never narrated to us from a warrior who 
participated in the Battle of Badr without an intermediary, and Sa*Id 
bin al-Musayyib did not narrate to us from a witness of the Battle of 
Badr without an intermediary except from Sa’d bin Malik.”
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Imam an-Nawam commented:

“He never [sought abadith\ before the plague” — He was not 
interested in abaditb.

“Al-Musayyib,” the father of Sa‘Id, was a famous Companion 
As for SaW, he was the Imam of the TabiTn and their most 

prominent leader in hadith, fiqb, dream interpretation, piety, and 
%ubd among countless well-known virtues. He was from Madlnah, 
nicknamed Abu Muhammad; and Allah knows best.

The point of this narration is to invalidate die statement of Abu 
Dawud al-A’ma, who claimed to have met 18 soldiers of Badr. 
Qatadah said, “Al-Hasan al-Basri and Sa'Td bin al-Musayyib are 
senior to Abu Dawud and surpass him in terms of giving due atten
tion [to abaditb] in addition to seeking out its people and learning 
from the Companions. Yet not one of them has ever narrated a 
single [badi/h] from any soldier of Badr. So how could Abu Dawud 
al-A’ma claim to have met 18 of them? This, indeed, is a serious lie.”

“Sa’d bin Malik” refers to Sa’d bin AbT Waqqas. Waqqas’s name 
was Malik bin Uhaib.

Imam Muslim said:

‘Uthman bin Abl Shaibah narrated to us that Jarir narrated to ptim] 
on the authority of Raqabah, who said, “Abu Ja’far al-Hashimi 
al-Madani was reporting words of wisdom on the authority of the 
Prophet $|S that were not among the narrations of the Prophet

Imam an-Nawam commented:

“Raqabah” was Raqabah bin Musqalah bin ‘Abdillah al-‘Abdi 
al-Kufi, Abu ‘Abdillah. He was a prestigious and respected narrator
lii*.
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“Abu Ja’far” was named ‘Abdullah bin Miswar al-Mada'ini Abu 
Ja’far, one of the weak fabricators. Al-Bukhari mendoned in his 
book at-Tarikh, “His name is Abdullah bin Miswar bin Awn bin 
Ja’far bin Abl Talib, Abu Ja’far al-Qurashi al-Hashimi.” After that, 
he mendoned the words of the above-mendoned Raqabah about 
him.

Some sources mendoned that his last name was al-Madani and 
others al-Madlni. I have not seen al-Mada'ini in any of them. The 
names al-Madani and al-MadTni are both derived from the Madlnah 
of the Prophet. Note that Madlni refers to a resident of Madlnah 
who never left it, whereas Madani refers to someone who lived 
there, but left, as maintained by Abu ‘Abdillah al-Bukhari, which 
was mentioned by Imam al-Hafiz Abul-Fadl Muhammad bin Tahir 
al-Maqdisi in his book al-Ansdb.

“Words of wisdom” — They were wise words, but were still lies 
attributed to the Prophet, who never said them.

Imam Mas Urn said:

Al-Hasan al-Hulwani narrated to us that Nu‘aim bin Hammad 
narrated to [him] that Abu Ishaq Ibrahim bin Muhammad bin Sufyan 
said that Muhammad bin Yahya narrated to [him] that Nu‘aim bin 
Hammad narrated to [him] that Abu Dawud at-Tayalisi narrated to 
[him] on the authority of Shu’bah, on the authority of Yunus bin 
‘Ubaid, who said, “ Amr bin ‘Ubaid always lied regarding ahadithy

Imam an-Nawawi commented:

“Abu Ishaq said” — The above narration is found to have been 
related by Abu Ishaq in verified records, whereas in others it is not 
found. Abu Ishaq was a companion of Muslim and a reporter of 
the book of Muslim. Based on this, he has equaled Muslim in the 
number of narrators of this narration, but outclassed him [in regard
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to the quality of the narration] by the inclusion of a single additional 
narrator.

“Abu Dawud at-Tayalisi” was named Sulaiman bin Dawud, 
mentioned earlier.

Imam Muslim said:

‘Amr bin ‘All Abu Hafs narrated to me, “I heard Mu'adh bin Mu'adh 
saying, ‘I said to Awf bin AbT JamTlah, “Indeed ‘Amr bin ‘Ubaid 
narrated to us on the authority of al-Hasan that the Messenger of 
Allah % said, ‘Whoever carries arms against us is not from us.’

[‘Awf bin AbT Jamflah] said, “‘Amr lied, by Allah. Rather, he 
intended it as a way to promote his filthy opinion.

c< <

» > »

Imam an-Nairam commented:

‘“Awf” was mentioned earlier.

“ ‘Amr bin ‘Ubaid” was affiliated with the Qadariyyah and 
Mu’tazilah sects. He was a former companion of al-Hasan al-Basri.

“Whoever carries arms against us is not from us” — This 
statement is authentic and has been narrated from various chains 
of narration, a number of which Muslim will mention later on. Its 
meaning, according to the scholars, is that a person who would do 
this has not followed [the Prophet’s] guidance or taken heed of [his] 
ways and actions. It is the same as a father telling a son who did 
something inappropriate, “You are not from me.” This interpreta
tion is the same for all abadith worded [this way], as in the Prophet’s 
statement, “Whoever cheats us is not from us,” and the likes of it.

Muslim inserted this hadith in this context to highlight ‘Awf’s 
disparaging comment about ‘Amr bin ‘Ubaid despite the fact that 
this particular narration is authentic. ‘Awf was one of the senior
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companions of al-Hasan who was knowledgeable of his narrations. 
Hence, he disparaged his attribution of the narration to al-Hasan, 
because ‘Amr either hadn’t truly narrated it or didn’t hear it from 
al-Hasan.

“Rather, he intended it as a way to promote his filthy 
opinion” — He lied in order to promote his corrupt affiliation with 
al-Mu’tazilah. They believe that committing sins expels the doer 
from Islam and into the Fire for eternity. Although they do not call 
him a disbeliever, [they consider him a sinner] who will abide in Hell 
for eternity. A refutation of their belief shall come in the explana
tion of the chapter of Faith, if Allah wills.

Imam Muslim said:

‘Ubaidullah bin ‘Umar al-Qawarlri narrated to us that Hammad bin 
Zaid narrated, “A man kept company with Ayyub and listened [to 
ahadith] from him [for a period of time], but then Ayyub [no longer 
saw him]. [When Ayyub asked, the people] said, ‘Oh Aba Bakr, 
indeed he keeps company with ‘Amr bin ‘Ubaid [now].’” Hammad 
[then] said, “One day we were with Ayyub at the market early in the 
morning. A man came to meet Ayyub, so [Ayyub] greeted him with 
sa/am, asked how he was doing, then said to him, ‘It reached me that 
you kept company with that man [meaning ‘Amr].’ [The man] said, 
‘Yes, oh Aba Bakr. Indeed, he tells us strange things [i.e. reports].’ 
Ayyub said to him, ‘Indeed we flee...’ or ‘...we fear these strange 
things [transmissions]. 3 33

Imam an-Naivaiid commented:

“Indeed we flee...” or “...we fear these strange things [trans
missions]” convey’S concern about the narrations ‘Amr bin ‘Ubaid 
introduced for fear of them being lies, since they would then be 
lies upon the Messenger of Allah if they were introduced as ahadith. 
And if they were mentioned as opinions or doctrines, [there is also]
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the fear of falling into innovation or disagreeing with the majority 
of scholars.

The conjunction “or” indicates that the narrator was not certain 
whether he said “flee” or “fear.”

Imam Muslim said:

Hajjaj bin ash-Sha‘ir narrated to me that Sulaiman bin Harb narrated 
to [him] that Ibn Zaid — rather Hammad—narrated that it was said 
to Ayyub, “Indeed ‘Amr bin ‘Ubaid transmitted on the authority of 
al-Hasan that he said, “There is no flogging the one who gets drunk 
from nabidb (wine).’” [Ayyub] said, “He lied, for I heard al-Hasan 
say, ‘Flog the one who gets drunk from nabidb l ”

Hajjaj narrated to me that Sulaiman bin Flarb narrated, “I heard 
Sallam bin AbT Mud’ saying, ‘[When] it reached Ayyub that I 
[listened] to ‘Amr, he turned to me and asked, “Do you see this man 
whose religion you do not trust? How do you trust him regarding 
abaditb?” > JJ

Salamah bin ShabTb narrated to me that al-FIumaidi narrated to 
[him] that Sufyan narrated to [him], “I heard Abu Musa [IsraTl bin 
Musa al-Basri] saying, “Amr bin ‘Ubaid narrated to us before he 
turned to innovation.’ ”37

‘Ubaidullah bin Mu‘adh al-‘Anbari narrated to me that [his] father 
narrated to [him], “I wrote to Shu’bah asking him about Abu 
Shaibah, a judge of Wasit, so he wrote to me, ‘Do not write anything 
from him [of abadith] and tear up [this] letter.’ ”

Imam an-Nawam commented:

“Abu Shaibah” was the grandfather of the brothers Abu Bakr, 
‘Uthman, and al-Qasim, who were the children of Muhammad bin

37 Imam an-Nawawi commented: This refers to the period before he joined die 
Qadarijyah sect.
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Ibralum Abu Shaibah. That Abu Shaibah was a weak narrator, as 
mentioned earlier.

“Wasit” is a city built by al-Hajjaj bin Yusuf.

“Tear up [this] letter” — He requested [that Mu‘adh al-‘Anbari] 
tear up die letter for fear of it reaching Abu Shaibah, so that he 
wouldn’t read something about himself he disliked. This request was 
to prevent any harm from [reaching al-Anbari] from Abu Shaibah, 
or any other harm.

Imam Muslim said:

Al-Hulwani narrated to us, “I heard ‘Affan [bin Muslim] say, ‘I 
narrated to Hammad bin Salamah [bin Dinar al-Basri], on the author
ity of Salih al-Murri, a hadith on the authority of Thabit [bin Aslam 
al-Banani]. [Hammad] said, “[Salih] lied.” I also narrated a haditb to 
Hammam on the authority of Salih al-Murri, and [Hammam] also 
said, “[Salih] lied.>> > >>

Imam an-Naivawi commented:

“Salih al-Murri” was among the most religious, obedient ascetics. 
His name was Salih bin Bashir, Abu Bashir al-Basri al-Qadi. He was 
called al-Murri because a woman from the tribe of Murrah freed 
him [from slavery]. His father was a free Arab and his mother was 
freed by the same woman from Murrah.

Salih had such a sweet voice while reciting Qur'an that some people 
actually died from [its effect upon them]. He was very pious and 
cried a lot. ‘Affan bin Muslim said, “Salih used to be like a frightened 
man whenever he told his stories. You would feel disturbed by his 
sadness, and his tears were like those of a weeping widow.”

As for his being a liar, this is in the same way as the statement we 
mentioned earlier, that we do not see the righteous more false in
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anything than they are regarding abadith. These lies come from their 
mouths while they are unaware because they are not knowledge
able of the discipline [of badi/b\. Thus, they report everything they 
hear, some of which certainly contain lies, rendering them liars in 
this [inadvertent] manner. As we mentioned before, lying involves 
reporting something that is not true, whether unintentionally or 
intentionally.

Imam Muslim said:

Mahmud bin Ghailan narrated to us that Abu Dawud narrated, 
“Shu’bah said to me, ‘Go to Jarir bin Hazim and tell him, “It is not 
allowed for you to transmit from al-Hasan bin ‘Umarah, for indeed 
he lies.”’ I asked Shu’bah, ‘How do you know that?’ [Shu’bah] said, 
‘He narrated to us on the authority of al-Hakam things that were 
not found to have any basis.’ 1 asked, ‘What things?’

“[Shu’bah] said, ‘I asked al-Hakam, “Did the Prophet >§3 pray over 
the martyrs of Uhud?” [Al-Hakam] said, “He did not pray over 
them.” [However], al-Hasan bin ‘Umarah said, on the authority of 
al-Hakam, on the authority of Miqsam, on the authority of Ibn 
‘Abbas that he said, “Indeed the Prophet $5 prayed over [the martyrs] 
and buried them.” I [Shu’bah] [also] asked al-Hakam, “What do you 
say about children born from fornication?” [Al-Hakam] said, “Pray 
over them.” I [Shu’bah] said, “From whom is this transmitted?” 
[Al-Hakam] said, “It is transmitted on the authority of al-Hasan 
al-Basri.” [However], al-Hasan bin ‘Umarah said, “Al-Hakam 
narrated to us on the authority of Yahya bin al-Jazzar, on the author
ity of ‘All.>j y yy

Imam an-Nawaivi commented:

“Al-Hasan bin ‘Umarah” is agreed to be a weak and abandoned 
narrator.

“Yahya bin al-Jazzar” is the only one with this name in both books
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of Sahib and al-Mmvatta', as maintained by the author of Mata/i’ 
al-Atmar. Similar names end either with Khazzar or Kharraz.

The point of this narration is that al-Hasan bin ‘Umarah lied in 
narrating this hadith from al-Hakam on the authority of Yahya on 
the authority of ‘All. It was actually narrated on the authority of 
al-Hasan al-Basri. Even though this narration could possibly be 
narrated by both al-Hasan and All, the well-versed scholars of this 
discipline have the skill to recognize lies using proofs and sometimes 
those proofs are decisive. Their opinion is to be accepted in all cases.

Imam Muslim said:

Al-Hasan al-Hulwani narrated to us, “I heard YazTd bin Harun 
mention Ziyad bin Maimun, and he said, ‘I swore that I would not 
transmit anything from him or Khalid bin Mahduj.’ [Yazld] contin
ued, ‘I met Ziyad bin Maimun and asked him about a hadith, so he 
narrated it to me on the authority of Bakr al-Muzani. Then I returned 
to him and he narrated [the same hadith] to me on the authority of 
Muwarriq. I returned to him [yet again] and he narrated it to me on 
the authority of al-Hasan.’ [Yazld] accused both of them of lying 
[Ziyad bin Maimun and Khalid bin Mahduj]. I heard [ahddith] from 
‘Abdus-Samad, and when I mentioned Ziyad bin Maimun in his 
presence, he accused him of lying.”

Imam an-Nawaun commented:

“Ziyad bin Maimun” was from Basrah. His nickname was Abu 
Ammar. He was a weak narrator. Al-Bukhari said in at-Tarikh, “The 
[people of hadith] abandoned him.”

“I swore that I would not transmit anything from him or Khalid 
bin Mahduj” — He took this measure in order to drive people 
away from both of those narrators, to prevent anyone from falling 
victim to their lies, since narrating from them would be narrating lies
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upon the Messenger of Allah. And had it not been for his warning, 
their abaditb could have become widely used as proofs.

“Khalid bin Mahduj” was from Wasit. He was a weak narrator, 
considered as such by an-Nasa'i. His nickname was Abu Rawh. He 
saw Anas bin Malik

“Bakr al-Muzani” was Bakr bin ‘Abdillah al-Muzani, Abu ‘Abdillah 
al-Basri. He was a respected Tabi‘i and scholar of fiqh uii&L

“Muwarriq” was named Muwarriq bin al-Mushamrij al-‘Ujjali 
al-Kufi, Abul-Mu’tamir. He was a respected and pious Tabi‘i.

“He accused both of them of lying” — AJ-Huhvani was the 
narrator, the accuser was Yazld, and the accused were Ziyad bin 
Maimun and Khalid bin Mahduj. Maimun was accused because he 
reported to him a single narration from three different narrators on 
three different occasions. This is related to the contextual proofs 
that prove lying as we mentioned before; and Allah knows best.

Imam Muslim said:

Mahmud bin Ghailan narrated to us, “I said to Abu Dawtid 
at-Tayalisi, You narrate a great deal on the authority' of ‘Abbad bin 
Mansur. How is it that you did not hear the hadith of the woman 
named ‘Attarah from him, which an-Nadr bin Shumail transmit
ted to us?’ [Abu Dawud] replied, ‘Be quiet, for ‘Abdur-Rahman 
bin Mahdi and I met Ziy'ad bin Maimun and asked him, “Are these 
abaditb yrou transmit on the authority' of Anas?” [Ziyad] said, “Have 
you seen that when a man sins and then repents that Allah turns to 
him?” We said, “Yes.” [Ziy'ad] said, “I did not hear from Anas at all; 
if the people did not know, then you two would not know that I did 
not meet Anas.” It reached us afterwards that he was transmitting 
[from Anas], but when ‘Abdur-Rahman and I went to him he said, 
“I repented.” Then afterwards he was narrating [again in the same 
fashion], so we abandoned him.’”
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Imam an-Nawawi commented:

“The baditb of the woman named ‘Attarah” — Al-Qadi ‘Iyad 
said, “That haditb was reported by Maimun from Anas, that a 

woman named al-Hawla' ‘Attarah in Madlnah entered upon ‘A'ishah 
and informed her of something that happened between her and 

her husband and that the Prophet mentioned to her the virtue of the 
husband. This haditb is a lengthy and weak narration; it is mentioned 
in full by Ibn Waddah. This lady was elsewhere called al-Hawla' bint 
Tuwait.”

Imam Muslim said:

Hasan al-Hulwani narrated to us, “I heard Shababah say, “Abdul- 
Quddus was narrating to us, “Suwaid bin ‘Aqalah said...”’ [instead 
of bin Ghafalah], Shababah also said, ‘I heard ‘Abdul-Quddus saying, 
“The Messenger of Allah sit prohibited taking a raw)] by accident.”’ 
[Shababah] said, ‘So he was asked, “What does this mean?” [‘Abdul- 
Quddus] said, “It means to make an opening in a wall [thus letting] a 
breeze enter [by accident],

I heard ‘Ubaidullah bin ‘Umar al-Qawarlri saying, “I heard Hammad 
bin Zaid saying to a man after he sat with Mahdi bin Hilal for days, 
‘What is this salty well [i.e. useless or harmful] which has sprung up 
in your direction?’ He said, ‘Yes, oh Aba Isma‘U [in agreement].

>> > yj

> yy

Imam an-Nawawi commented:

This narration is meant to highlight the misspelling, foolishness, and 
inaccuracy of ‘Abdul-Quddus and the fact that there is misinforma
tion in both die isnad and the matan of his narration. In the isnad, 
he said “Suwaid bin ‘Aqalah” which is an obvious misspelling and a 
clear mistake, since the correct name of die narrator was Suwaid bin 
Ghafalah.
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As for the matan, there is an egregious misspelling and obvious 
mistake in switching the original word '‘rub” meaning “soul” to 
“raii’b” or “breeze,” and the word "gbarada" meaning “as a target” 
to “ ’arda" or “accidentally.” The hadith was a prohibition of taking 
live animals as training targets for archery. Further illustration of 
this hadith will be mentioned later on, if Allah wills.

“Mahdi bin Hilal” was a weak narrator according to the consen
sus. An-Nasa'i said, “He is from Basrah and he is abandoned; he 
narrated abaditb from Dawud bin Abl Hind and Yunus bin ‘Ubaid.”

“What is this salty well” — This is a metaphor indicating his 
weakness and blameworthiness. And die response of Abu Isma‘Il, 
whose name is Hammad bin Zaid, is apparendy in agreement with 
that assessment.

Imam Muslim said:

Al-Hasan al-Huhvani narrated to us, “I heard ‘Affan say, ‘I heard 
Abu ‘Awanah say, “Never did a hadith reach me on the authority of 
al-Hasan except that I presented it to Aban bin Abl ‘Ayyash, who 
read it to me.” ’ ”

Imam an-Nan>and commented:

“Abu ‘Awanah” was named al-Waddah bin ‘Abdillah. This narra
tion illustrates how [Aban] used to insert al-Hasan in his chain of 
narration anytime he was asked for one.

Imam Muslim said:

Suwaid bin Sa‘Id narrated to us that ‘All bin Mus'hir narrated, 
“Hamzah az-Zayyat and I heard from Aban bin Abl ‘Ayyash about 
one thousand ahadith. One day I met Hamzah and he informed me 
that he saw the Prophet 0 [in a dream], and Hamzah repeated to
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him [all the ahadith] he had heard from Aban. However, he [the 
Prophet] didn’t recognize any except around five or six [of those 
a had itb\.”

Imam an-Nawaivi commented:

Al-Qadi ‘Iyad iiSS? said, “This narration and the likes of it are used 
to support the earlier affirmation of Aban’s weakness. It does not 
mean, however, that what happens in the dream is definitive or that, 
by means of a dream, an established act of Sunnah can be made 
invalid or an act of Sunnah can be established that had no prior 
basis; and this opinion is a matter of consensus among scholars.”

Al-Qadi’s position has been adopted by many of our fellow adopt
ers of the Shafi'i school and others who collectively reported the 
consensus on the nullification of anything one sees in a dream that 
involves changing an established rule in the Islamic law. Still, this 
does not entail an opposition to the Prophet’s statement, “Whoever 
sees me in his dream, it is truly me.” This hadith merely asserts that 
the person’s sight of the Prophet in the dream is a true one and not 
a phantom of one’s imagination nor from the devil’s deception.

The point is that dreams cannot establish a legal ruling because 
sleep is not a state during which one has full awareness [and under
standing] of what he sees [in dreams]. Notably, scholars have agreed 
that no one’s narration or testimony is acceptable unless provided 
while the narrator is fully coherent. It is not accepted from a poor 
memorizer, a person who makes many mistakes, or an inaccurate 
reporter. Therefore, the sleeping person’s report [of a dream] is not 
acceptable due to the inaccuracies [inherent in dreams]. This is as far 
as legal rulings are concerned.

As for sighting the Prophet in a dream where he instructs him to do 
something recommended, prohibits him from something, or guides 
him to do something to his benefit, acting accordingly is agreed 
upon because these instructions [from the Prophet] are not estab-
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Lished by the dream but by an original legal ruling; and Allah knows. 
best.

Imam Muslim said:

‘Abdullah bin ‘Abdir-Rahman ad-Darimi narrated to us that 
Zakariyya' bin ‘Adi informed us, “Abu Ishaq al-Fazari said to me, 
‘Record from Baqiyyah what he transmitted on the authority of 
those who are well known, and do not record from him what he 
transmitted on the authority of those who are not. [But] do not 
write from Isma‘11 bin ‘Ayyash what he transmitted, whether on the 
authority of those who are wellknown or otherwise.’ ”

Imam au-Nawawi commented:

“ ‘Abdur-Rahman ad-Darimi” has been discussed earlier.

“Abu Ishaq al-Fazari” was Ibrahim bin Muhammad bin al-Hasan 
bin Asma bin Jarihah al-Kufi. He was a respected Imam. His promi
nence in knowledge, prestige, and virtue are unanimously agreed 
upon; and Allah knows best.

As for what he said regarding Isma‘Il, it stands in opposition to the 
position of the majority of the scholars. ‘Abbas said, “I heard Yahya 
bin Ma‘Tn saying, ‘Isma‘Il bin ‘Ayyash is trustworthy, and he was 
more beloved to the residents of ash-Sham than Baqiyyah.

Ibn Abl Khaithamah said, “I heard Yahya bin Ma‘Tn saying, ‘He 
is trustworthy, but ‘Iraqi [baditb scholars] dislike his narrations.’” 
Al-Bukhari said, “His narrations from the people of ash-Sham are 
more authentic [than the rest of his other narrations].”

‘Amr bin ‘All said, “When he narrates ahaditb from the people of his 
hometown, he is trustworthy, but when he narrates from the people 
of Madlnah, like Hisham bin ‘Urwah, Yahya bin Sa‘Id, and Suhail 
bin Abl Salih, he is [inaccurate].”

> >>
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Ya’qub bin Sufyan said, “I used to hear my companions saying that 
the knowledge available in ash-Sham is found in Isma‘11 bin ‘Ayyash 
and al-Walld bin Muslim.” Ya’qub said, “People have criticized 
Isma‘11 but he is trustworthy and upright. He is the most knowledge
able of the narrations transmitted by the people of ash-Sham and 
he is unrivaled in this particular area. The criticism against him is 
mostly regarding his strange narrations from the people of Makkah 
and Madlnah.”

Yahya bin Ma‘In said, “Isma'Il’s narrations from the people of 
ash-Sham are trustworthy, but his hadith notebook was lost, which 
weakened his memory of narrations from the people of al-Hijaz.”

Furthermore, Abu Flatim said, “He is okay38 and his narrations 
qualify for consideration. I know nobody who advised against taking 
his narrations except for Abu Ishaq al-Fazari.”

At-Tirmidhi said, “Ahmad said, ‘He is better than Baqiyyah since the 
latter has some munkar narrations.’ ” Ahmad bin Abl al-FIawari said, 
“WakI’ asked me, “Who narrates ahadith from Isma‘11 bin ‘Ayyash?’ 
I answered, ‘Al-WalTd and Marwan narrate from him, whereas 
al-Haitham bin Kharijah and Muhammad bin Iyas do not.’ He 
responded, ‘Who are al-Haitham and Muhammad bin Iyas?! Indeed, 
al-Walld and Marwan know better [than they do about narrators]. 
And Allah knows best.

> >>

Imam Muslim said:

Ishaq bin Ibrahim al-Hanzaii [bin Rahwayh] narrated to us, “I heard

38 [Translator’s note] Okay: According to scholars of ahadttb, this word is used to de
scribe a narrator whose weakness is not serious. In other words, his narrations may be 
used as support for stronger narrations. Al-Khatlb said, “Ibn Abl Hatim said, ‘I have 
noticed that the language of criticism in ahdditb is of different levels: if a narrator is 
criticized with “okay,” then his narrations are taken into consideration where support for 
another narration is required.’” (Al-Kifayab: 35) He also said, “I heard as-Sahmi saying, 
‘I asked ad-Daraqutni, “What do you mean when you describe a narrator as ‘okay?’” 
He answered, “It means that he is not too weak and his narrations are not abandoned, 
yet there is a small concern about him that does not disqualify his uprightness.”’” (Al- 
Kijqyab: 34).
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one of the companions of ‘Abdullah [bin al-Mubarak] say that Ibn 
al-Mubarak said, ‘What an excellent man is Baqiyyah, if it were not 
for the fact that he would provide a nickname for [those better 
known by] their first names, and provide a first name for [those 
better known by] a nickname. For a long time, he had been narradng 
to us on the authority of Abu Sa‘Td al-Wuhazi, then when we inves
tigated [we were surprised to realize] he was ‘Abdul-Quddus.’”

Imam an-Nawann commented:

“Heard one of the companions” refers to an unknown source 
and is therefore inadmissible as proof. Muslim included it for 
support only. This issue has been mentioned earlier and we have 
explained the reason for this procedure.

“Provide a nickname for [those better known by] their first 
names, and provide a first name for [those better known by] 
a nickname” — He would narrate from someone best known by 
his first name using his nickname, and narrate from someone best 
known by his nickname using his first name. This is considered a 
type of tadlis, which is ugly and blameworthy, since it confuses the 
audience and leads them to believe that the reporter narrated from 
is someone other than a person known to be weak under his more 
famous name.

It also changes the status of that reporter who is known to be weak 
among scholars to merely unknown, which is generally passable by a 
group of scholars, who sometimes even use that narration as proof. 
The rest of the scholars are forced to make an inconclusive decision 
regarding the authenticity' of such a narration. In some cases, the 
narration in question may be supported and is thus admissible as 
proof, or confirmed if another similar narration is found.

The worst kind of tadlis is to replace a weak narrator’s first name 
with the nickname of a trustworthy narrator or to replace a weak 
narrator’s nickname with the first name of a trustworthy narrator 
because they share the same first name or nickname. This is mislead-
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ing, since the weak reporter’s narration will often be used as proof, 
and we have mentioned the ruling on tadlis earlier. And Allah knows 
best.

“Al-Wuhazi” belonged to a clan from Himyar. His first name was 
‘Abdul-Quddus, whose weakness and misrepresentation of ahddith is 
agreed upon.

Imam Muslim said:

Ahmad bin Yusuf al-Azdi narrated to me, “I heard ‘Abdur-Razzaq 
saying, ‘I never saw Ibn al-Mubarak blatandy accuse anyone of lying 
except ‘Abdul-Quddus. Indeed, I heard him tell ‘Abdul-Quddus, 
“[You are] a liar.

‘Abdullah bin ‘Abdir-Rahman ad-Darimi narrated to me, “I heard 
Abu Nu‘aim mendon al-Mu‘alla bin ‘Urfan. [Abu Nu'aim] said, 
‘[Al-Mu‘alla] said, “Abu Wa'il narrated to us, ‘Ibn Mas‘ud attacked us 
on the day of Siffin.’” So [I, Abu Nu'aim] asked, ‘Do you think he 
rose after death?

» J > >>

>

Imam an-Nawaivi commented:

“Abu Nu‘aim” was al-Fadl bin Dukkln (a nickname). His name was 
‘Amr bin Hammad bin Zuhair. He was from al-Kufah. He was one 
of the most respected and accurate people of his time

“Al-Mu‘alla” was from the tribe of Asad from al-Kufah. He was 
weak. Al-Bukhari iiW mentioned in at-Tarikh, “His narrations are 
mimkari' An-Nasa'i and others considered him weak. ‘Urfan is the 
popular spelling of his father’s name. AJ-Hafiz Abu ‘Amir al-‘Abdari 
spelled his name ‘Irfan.

The Batde of Siffin was the batde between the Syrians, headed by 
Mu‘awiyah, and the Iraqis, headed by ‘All
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The point of this narration is that al-Mu‘alla Lied to Abu Wa'il, 
because Ibn Mas‘ud is* died in 32 AH, which is maintained by 
die majority', or 33 AH. This was three y'ears before the end of 
‘Uthman’s caliphate The Battle of SiffTn took place two years 
after ‘All M took the office of the caliphate. Thus, the only way Ibn 
Mas‘ud could have attacked them is if he were to have risen after 
death; and in fact, he did not.

The high status, virtue, and integrity' of Abu Wa'il makes it obvious 
he would never say an attack occurred that didn’t. This leaves us 
with no option but to lay the lie at the feet of al-Mu‘alla bin ‘Urfan, 
besides his [known] weakness.

Imam Muslim said:

‘Amr bin ‘AIT and Hasan al-Hulwani both narrated to me on the 
authority of ‘Affan bin Muslim, “We were near Isma‘11 bin ‘Ulayy'ah, 
and a man narrated on the authority' of another man, so I said, 
‘Indeed, this is not reliable.’ So the man asked, ‘Are you backbiting 
him?’ Isma‘11 said, ‘He is not backbiting him; rather, he is judging 
him as unreliable.’”

Abu Ja’far ad-Darimi narrated to us that Bishr bin ‘Umar narrated, 
“I asked Malik bin Anas about Muhammad bin ‘Abdir-Rahman, 
who transmits on the authority' of Sa‘Id bin al-Musayryib, and he 
said, ‘He is not trustworthy.’ I asked him about Salih, a freed slave 
of at-Taw'amah, and he said, ‘He is not trustworthy'.’ I asked him 
about Abul-Huwairith, and he said, ‘He is not trustworthy.’ I asked 
him about Shu’bah, on whose authority Ibn Abl Dhi'b transmitted, 
and he said, ‘He is not trustworthy.’ 1 asked him about Haram bin 
‘Uthman, and he said, ‘He is not trustworthy'.’ I asked Malik [what 
the concern was] about these five and he said, “They are not trust
worthy in terms of their ahaditbi I asked him about another man 
whose name I forgot, and he said, ‘Did you see him in my book?’ I 
said, ‘No.’ He said, ‘If he was trustworthy, y'ou would have seen him 
in my book.’ ”

124



Abu Znkari\j\ja Yalnjn bin Sharafan-Nawawi

Imam an-Nawawi commuted:

“Abu Ja’far ad-Darimi” was named Ahmad bin Sa‘Td bin Sakhr 
an-Naisaburi. He was a trustworthy, meticulous, established scholar, 
among the memorizers of ahddith. He spent most of his lifetime 
journeying to seek knowledge of ahddith.

“At-Taw'amah” was, according to al-Qadi ‘Iyad, the daughter 
of Umayyah bin Khalaf al-Jumahi as maintained by al-Bukhari and 
others. Al-Waqidi said she had a twin sister, hence the nickname. 
She was the maid of Abu Salih, whose name was Nabhan.”

Moreover, Malik iiS-' judged Salih, at-Taw'amah’s master, to be weak; 
he said, “He is not trustworthy.” Yahya bin Ma‘!n disagreed with 
him, saying, “Salih is a trustworthy authority.” Someone mentioned 
to him, “But Malik left narrating from him.” He replied, “Malik met 
him when he became old and senile. The same for ath-Thawri, who 
met him after he became senile and heard from him some munkar 
ahddith. Before that, he was trustworthy.”

Abu Ahmad bin ‘Adi said, “There is no harm in hearing from him 
before he became senile, just as in the case of Ibn Abl Dhi'b, Ibn 
Juraih, and Ziyad bin Sa’d, among others.”

Abu Zur‘ah said, “Salih is weak.” Abu Hatim ar-Razi said, “He is not 
a strong narrator.” Abu Hatim bin Hibban said, “Salih, the master 
of at-Taw'amah, changed in 125 AH; his earlier narrations became 
mixed up with his later ones [after the change] and no one could tell 
the old from the new; thus, he was abandoned”; and Allah knows 
best.

“Abul-Huwairith,” whom Malik judged to be untrustworthy, was 
named ‘Abdur-Rahman bin Mu'awiyah bin Huwairith al-Ansari, 
az-Zurqi al-Madani. Al-Hakim Abu Ahmad said, “He is not consid
ered a strong narrator by hadith scholars.” However, Ahmad bin 
Hanbal opposed Malik’s judgment of him, saying, “Shu’bah narrated 
ahddith from him.”
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Al-Bukhari included him in his book at-Tarikh, and made no 
criticism of him. He even said about him, “Shu’bah called him 
Abul-Juwairiyah.” Al-Hakim Abu Ahmad related that statement [of 
Shu’bah] and commented, “This is untrue.”

“Shu’bah bin Abi Dhi'b,” according to Malik, was “trustworthy.” 
He was Shu’bah al-Qurshi al-Hashimi al-Madani. He was nicknamed 
Abu ‘Abdillah and Abu Yahya, and he was a servant of Ibn ‘Abbas 

who heard abadith from him.

Many, including Malik, considered him weak. However, both Ahmad 
bin Hanbal and Yahya bin Ma*In said, “He is okay.” Ibn ‘Adi said, “I 
have not seen any munkar ahaditb from him.”

“Ibn Abi Dhi'b” was the respected gentleman Muhammad bin 
‘Abdir-Rahman bin al-Mughlrah bin al-Harith bin Abi Dhi'b. The 
name of Abu Dhi'b is Hisham bin Shu’bah bin ‘Abdillah al-Qurshi 
al-‘Amiri al-Madani. His last name was taken from his great-grand
father.

“Haram bin ‘Uthman,” whom Malik judged untrustworthy, was 
according to al-Bukhari, “Ansari Salami, and his narrations are 
munkar.” Az-Zubair said, “He was affiliated with the ShTah. He 
narrated abaditb from Ibn Jabir bin ‘Abdillah.” An-Nasa'i said, “He is 
a weak narrator from Madlnah.”

As for Malik’s statement judging every narrator mentioned in his 
book trustworthy, this is the judgment of Malik; but not everyone 
has the same opinion about all the people in his book.

Scholars of ahaditb have differed regarding an upright person’s 
narration from an unknown source: Does it necessitate that the 
status of the source is elevated? Some said yes, whereas the majority 
believe it does not. The latter is the right opinion, since an upright 
person may narrate from an untrustworthy narrator not for purpose 
of evidence, but merely for consideration, supporting evidence, or 
other purposes.

There are two [acceptable] ways [to narrate from an untrustworthy
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narrator]. The first is to maintain the same opinion as Malik: that 
whomever is mentioned in his book is upright [despite being 
unknown to others].

The second is to say, “I have been told by a trustworthy source.” 
This statement is enough to assert the uprightness of the source, 
according to those who share the same methodology of cridcism 
with the speaker of that statement, and is correct. However, those 
who do not share the same methodology or do not know the status 
of the source cannot use that statement as a sufficient judgment of 
the uprightness of the source, because there could be cridcism of 
this source that the person repordng the hadith may not consider 
worthwhile, but that others do. For indeed, the causes of cridcism 
are subde and subject to disagreement, such that if the name of the 
source was mendoned, [someone] might be able to find some crid
cism about the source.

Imam Muslim said:

Al-Fadl bin Sahl narrated to me, “Yahya bin Ma‘Tn narrated to me 
that Hajjaj narrated to [him] that Ibn Abl Dhi'b narrated to [him] 
on the authority of Shurahbil bin Sa’d, and he was discredited [with 
lying regarding abadith near the end of his life].”

Imam an-Nawaivi commented:

“Shurahbil” was one of the leading scholars of maghagi (i.e. the 
military campaigns of the Prophet). Sufyan bin ‘Uyainah said, 
“There was none more knowledgeable than him in regard to 
maghagi. People were afraid that if he asked them for something and 
they didn’t grant it to him, he would say, ‘Your father did not attend 
the Batde of Badr.’”

People other than Sufyan said, “Shurahbil was a servant of the 
Ansar. He was from Madlnah, nicknamed Abu Sa’d.” Muhammad
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bin Sa’d said, “He was a senior shaikh. He narrated ahadith from Zaid 
bin Thabit and the majority of the Companions of the Messenger 
of Allah 5^. When he got older, he became senile and needy. He is 
not an authority when it comes to proofs.”

Imam Muslim said:

Muhammad bin ‘Abdillah bin Quhzadh narrated to me, “I heard 
Abu Ishaq at-Talaqani saying, ‘I heard Ibn al-Mubarak saying, “[At 
one time], if I had to choose between entering Paradise and meeung 
‘Abdullah bin Muharrar, I would have chosen to meet him, then 
enter Paradise. When I did meet him, dung was more preferred to 
me than him.>> > >>

Al-Fadl bin Sahl narrated to me that Walld bin Salih narrated to 
[him], “‘Ubaidullah bin ‘Amr said, ‘Zaid (bin Abl Unaisah) said, “Do 
not take [ahadith] from my brother!” > >>

Imam an-Nawan'i commented:

“Abu Unaisah” was named Zaid. His brother was Yahya, the 
person mentioned in the first narration. He was Jazri, and narrated 
from az-Zuhri and ‘Amr bin Shu'aib. He was a weak narrator. 
Al-Bukhari said, “He is not that trustworthy.” An-Nasa'i said, “He is 
weak and his narrations were abandoned.”

His brother Zaid was trustworthy, and al-Bukhari and Muslim 
referred to him as an authority. Muhammad bin Sa’d said, “He was 
trustworthy, narrated many abadith, was a scholar of Jiqb, and a well 
of knowledge.”

Imam Muslim said:

Ahmad bin Ibrahim ad-Dawraqi narrated to me that ‘Abdus- 
Salam al-Wabisi narrated to [him] that ‘Abdullah bin Ja’far ar-Raqqi
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narrated to him on the authority of ‘Ubaiduliah bin ‘Amr, “Yahya 
bin Abl Unaisah was a liar.”

Ahmad bin Ibrahim narrated to me that Sulaiman bin Harb narrated 
to [liim] on the authority of Hammad bin Zaid that he said, “Farqad 
was mentioned near Ayyub, so he said, ‘Indeed, Farqad is not a 
qualified badith narrator.’”

Imam an-Nawawi commented:

“Ad-Dawraqi” was mentioned earlier.

“Al-Wabisi” was Abdus-Salam bin Abdir-Rahman bin Sakhr bin 
Abdir-Rahman bin Wabisah bin Ma’bad al-Asdi, Abul-Fadl. He was 
the judge of ar-Raqqah, Harran, and Halab. Fie died in Baghdad.

“Farqad” was Farqad bin Ya’qub as-Sabakhi from Basrah. He was a 
faithful Tabi‘i. The scholars of abaditb, however, do not consider his 
narration to be admissible because haditb was not his field of study. 
Just as we mentioned earlier, we do not see the righteous more false 
in anything than they are regarding ahadith. Nevertheless, there is a 
report that Yahya bin Ma‘In considered him trustworthy.

Imam Muslim said:

Abdur-Rahman bin Bishr al-Abdi narrated to me, “I heard 
Muhammad bin Abdillah bin ‘Ubaid bin ‘Umair al-Laithi mentioned 
in the presence of Yahya bin Sa‘Id al-Qattan, and he criticized him 
severely. Then he was asked, ‘[Is he] weaker than Ya’qub bin Ata'?’ 
Fie said, Yes,’ then said, ‘I never saw anyone transmitting on the 
authority of Muhammad bin Abdillah bin ‘Ubaid bin ‘Umair.”’

Bishr bin al-FIakam narrated to me, “I heard Yahya bin Said al-Qa
ttan criticize Hakim bin Jubair and ‘Abdul-A’la; and he deemed 
Yahya bin Musa bin Dinar weak, [saying about him], ‘His ahddith are 
lib [wind, i.e., weak and not established].’ [Yahya also] discredited

129



EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

Musa bin Dihqan and ‘Isa bin Abi ‘Isa al-Madani.”

I heard al-Hasan bin ‘Isa saying, “Ibn al-Mubarak said to me, ‘When 
you go to Jarir, write down all of his knowledge except the ahadith of 
the three [people]; do not write the abaditb of ‘Ubaidah bin Mu'attib, 
as-Sarf bin Ismail, or Muhammad bin Salim.’”

Imam an-Nawaud commented:

“Hakim bin Jubair” was Asdi, a Shfl from al-Kufah. Abu Hatim 
ar-Razi said, “He was an extreme Shl’i.” ‘Abdur-Rahman bin Mahdi 
and Shu’bah were asked, “Why did you abandon Hakim’s narra
tions?” They answered, “We are afraid of the Fire.

“‘Abdul-A’la” was Ibn ‘Amir ath-Tha’libi from al-Kufah.

»39

“Yahya bin Musa bin Dinar” has been found spelled this way in all 
the available versions of Sahib Muslim, with the word ‘bin’ between 
Yahya and Musa. It is undoubtedly a mistake, and the correct name 
is without it; this is maintained by memorizers of abaditb like Abu 
‘All al-Ghassani al-Jiyani, among others. This mistake was made 
by the narrators of the book of Sabih Muslim, but not by Muslim 
himself.

In this narration, Yahya bin Sa'Id al-Qattan discredited Hakim bin 
Jubair, ‘Abdul-A’la, Musa bin Dinar, Musa bin Dihqan, and ‘Isa. 
There is a unanimous agreement on the weakness of those narra
tors, and the statements of the scholars of badith [about them] are 
well known.

“Musa bin Dinar” was from Makkah. He narrated from Salim as 
maintained by an-Nasa'i.

“Musa bin Dihqan” was from Basrah. He narrated from Ibn Ka’b 
bin Malik.

59 [Translator’s note] They were afraid to get involved with a person whose narrations 
were potential lies. Had they narrated those lies from him, they would have been trans
mitting lies upon the Prophet, which would certainly have led them straight to Hell.
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‘“Isa bin Abl ‘Isa” was ‘Isa bin Maisarah, Abu Musa. It is said his 
name was Abu Muhammad al-Ghifari. He was from Madinah, but 
was originally from al-Kufah. He worked as a tailor, a wheat dealer, 
and a kbabbat [seller of a kind of fish called ai-khabbat\. Yahya bin 
Main said, “He worked as a tailor, then as a wheat dealer, and finally 
as a kbabbat seller.”

“‘Ubaidah bin Mu'attib, as-Sari bin Isma‘Il, or Muhammad 
bin Salim” — These three are known to be weak and abandoned. 
This is the correct and widely known opinion [about them], as found 
in the books of al-Mu'ta/if, al-Mukhtalif, and others. ‘Ubaidah was a 
child from al-Kufah. His nickname was Abu ‘Abdil-KarTm. As-Sarl 
was from the tribe of Hamadan from al-Kufah, as was Muhammad 
bin Salim. All three were weak narrators from al-Kufah; and Allah 
knows best.

I warn Muslim said:

Similar instances of what we mentioned from the words of ahiul- 
'iim regarding those [three] transmitters associated with abadith, and 
reports about their defects, are great in number. It would lengthen 
this book to mention all of them, and what we [already] mentioned 
should be sufficient for whoever reflects upon and understands the 
way of the people [mnbadditbin\.

Indeed, [the muhadditbin] undertook the task of unveiling the defects 
of narrators of abaditb and reporters; they delivered verdicts when 
they were asked due to the great danger involved in [the transmis
sion of abaditb], considering that the reports regarded affairs of the 
din, whether permitting or discouraging, commanding or prohibit
ing, encouraging or admonishing.

If a badith narrator is not proven truthful or reliable, those knowl
edgeable [of die weakness of] his condition who transmitted on his 
authority while hiding [his weakness] from others ignorant of his 
[state] are sinful for deceiving the common Muslims, since it was 
possible that some of those who heard these reports would act on
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[at least some of] them.

Authentic reports from trustworthy and satisfactory40 narrators are 
too great in number to [leave any excuse] to relate from untrust
worthy, unsatisfactory sources. Thus, I believe the appearance of 
having memorized coundess narrations before the laymen is the 
sole reason to consider narrating from those weak narrations and 
unknown asdnid even after full knowledge of their weaknesses. Or 
they may aspire to the layman’s praise, [finding pride in their saying], 
“How great is the number of ahaditb that so-and-so has gathered!” 
Regretfully, those who chose this path in seeking knowledge have no 
share in it. They are more deserving of being deemed ignorant than 
knowledgeable.

Imam an-Naivawi commented:

This chapter comprises the following points and rules:

1) Know that criticizing narrators is not only permissible 
but obligatory as unanimously agreed, due to the absolute need 
to protect the honorable Islamic law. It is not considered prohib
ited backbiting. It is rather considered advice for the sake of Allah 
and His Messenger and the believers. The elite and the pious of 
this nation have observed this practice, as stated by Muslim, and 
a number of people embrace this. Personally speaking, I have 
mentioned a decent number of quotations from the scholars in this 
regard at the beginning of my explanation of Sahib al-Bukbari ids*.

Note that the criticizer must fear Allah in this regard and carefully 
examine what he says, to avoid criticizing someone far from 
such criticism or lowering someone who is actually of a high 
status. For certainly, unjustifiable criticism has very harmful 
ramifications, as it forever stigmatizes ahadith and can subse
quently ban a sunnab of the Prophet or invalidate a legal ruling. 
Criticism must only be done by those most eligible and knowledge-

40 Imam an-Na\va\vi commented: This refers to those whose memorization, accuracy, 
and integrity are perfect. Hence, their narrations are satisfactory.
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able of it, whose speech is received with acceptance. Those whose 
speech is met with rejection are not allowed to criticize anyone, and 
if they were to do so, they would be backbiting. This is mentioned 
by al-Qadi ‘Iyad iiwho added, “This is exactly like a witness 
against whom criticism is allowable by those specializing in criticism. 
But if anyone else were to speak ill of him—[even] with the exact 
same criticism—he would be backbiting and should be disciplined 
accordingly.”

2) Criticism is only acceptable from an unbiased person who is 
knowledgeable of its requirements.

Is it necessary that a person have more than one criticizer [to have 
his narrations abandoned]?41 There is a disagreement among scholars 
about this; however, the correct view is that the number is uncon
ditional. A person may be judged either criticized or praised by the 
statement of a single criticizer, because that statement is considered 
a report in which a [fair] person’s word is acceptable.

Is it conditional to provide the reason for criticism? There is a 
disagreement about this point [as well]. Ash-Shafi‘i, along with many 
others, stipulated this condition because someone may be criticized 
for something trivial, and because causes of criticism are subtle 
and a matter of disagreement among scholars. On the other hand, 
al-Qadi Abu Bakr al-Baqillani, along with others, maintained that it 
is not a condition.

;
Others hold die opinion that it is not necessary for preeminent 
scholars knowledgeable of the requirements of criticism, but is 
necessary for anyone else. Based on this opinion, criticism that lacks 
a reason is not in effect until its reason is made apparent. Those criti
cized by some of the early scholars yet found in the two books of 
Sahib [are found there because the criticism of them is unexplained].

On another note, whenever there is conflicting praise and dispar
agement of a person, disparagement takes precedence; this is

■" [Translator’s note] The intended meaning of criticism in this context is to express 
judgment about the good or bad qualities of someone [in terms of bcidith\.
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the chosen opinion adopted by the verifiers and a large numbers 
of scholars. It makes no difference if the number of those who 
praise that particular individual is large or small. Nevertheless, some 
scholars maintained that if the number of those who praise is large 
enough, the praise takes precedence. Still, the correct view is the first 
one, because the one who disparages a narrator knows something 
about him that the one who praised him has no knowledge of [or 
else he would not have praised him].

3) Muslim iiimentioned in this chapter that ash-Sha’bi 
narrated from al-Harith al-A’war and stated that he (al-Harith) was a 
liar. Another [Imam] reported from a narrator and stated that he was 
accused. Yet another [Imam] reported from weak and abandoned 
narrators. So the question may be asked, why have these leading 
scholars reported from such narrators despite their being discred
ited?

There are several answers. First, they may have reported from them 
in order to unveil their weakness so that they (i.e. reports) wouldn’t 
confuse them or confuse others later, or that they might question its 
authenticity.

Second, a weak narrator’s narration is recorded for purposes of 
support or consideration. Still, it does not individually constitute a 
proof.

Third, when the narrations of the weak narrator include authentic, 
weak, and false narrations, they are recorded and then the mnhad- 
ditbin and meticulous scholars filter and distinguish them. This 
task is easy and a known practice among them. For this reason, 
Sufyan ath-Thawri relied on it when he advised against narrating 
from al-Kalbi. He was asked, “Don’t you narrate from him?!” He 
answered, “I know the truth from the lies in his narrations.”

Fourth, the \muhaddithiii\ may narrate from them ahadith of encour
agement and admonition, the virtues of good deeds, stories, %f<bd, 
and upright morals, among others, as long as they are not related to 
rulings that involve permissibility or prohibition [Islamic rulings and
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laws], Abadith covering those topics are met with less reservation 
from the muhaddithin and others, in addidon to narrating and acting 
upon reports pertaining to them, as long as they are not fabricated. 
This is because the origin of those ahadith are already established in 
Islamic law and known to those who studied it.

In any case, the preeminent scholars do not narrate from weak 
narrators anything for the purpose of major proof in relation to 
legal rulings. Such would never be done by any Imam of the preem
inent hadith scholars nor any of the verifying scholars.

The fact that most jurists depend on weak narrations is incorrect 
and very inappropriate. If a jurist knows the weakness of a narra
tion, he shouldn’t use it as a proof, and there is agreement that weak 
narrations are inadmissible as sole proof of legal rulings. However, 
if its weakness is unknown, he shouldn’t rush to use it until he 
researches its authenticity, if he knows how. Otherwise he should 
ask those knowledgeable of its status; and Allah knows best.

4) With respect to the types of liars in ahadith, al-Qadi ‘Iyad lils? 
clarified them. He said, “Liars are of two types. The first are known 
to have lied pertaining to the ahadith of the Messenger of Allah, and 
they are of different kinds. Some of them fabricate out of ridicule, 
like the heretics and their likes who are disrespectful to this religion, 
while others lie out of their belief it is a religious duty and claim it 
earns rewards for them, like the ignorant among the worshippers 
who fabricated abaditb in relation to the virtues of good deeds.

“Another group lies in search of fame, like the sinners among the 
muhaddithin. Yet others lie out of fanaticism, like the advocates of 
innovations and extremism. Others lie to justify their desires.

“Some of these [liars] do not necessarily fabricate a matan, but they 
use an authentic and famous isnad for a weak matan. Some mix up 
chains of narration or interpolate them intentionally in order to 
make it difficult for others to follow or to convince people they 
are not ignorant. Others lie by reporting what they did not hear or 
[saying they] met someone they did not meet, and report authentic
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ahaditb from them as if they heard direcdy from diem. Others elevate 
the statements of the Companions and pieces of Arab wisdom into 
abaditb of the Messenger.

“All are liars whose narrations are abandoned. Likewise, those who 
dare to take abaditb without verification or precision or being careful 
about its authenticity should not narrate from the earlier kinds of 
narrators or accept what they reported, even if they only lied once.

“Just like the perjurer whose testimony is inadmissible if he did it on 
purpose, there is disagreement about whether such a person’s testi
mony is to be accepted in the future if he were to repent.

“I say it is correct to accept his repentance, just like any other sinner. 
The opinion that does not accept his testimony even if Iris repen
tance was sincere asserts that his punishment should be intensified 
due to the lying involved and as an example for others, since the 
Prophet said, ‘Lying upon me is unlike lying upon anyone 
else.

Al-Qadi added, “The second type of liars are those who do not 
deem any of the above permissible in ahddith, but they are known 
as habitual liars [among the people]. The testimony and narration 
[of this person] is rejected, but sincere repentance serves to benefit 
him so that his reports [after his repentance] may become accepted 
again.

“Regarding those who lie very occasionally and are not known to be 
liars, there should be no decisive disparagement in this case because 
it is possible they were mistakes (i.e. the lies in question), and if they 
were to admit they lied intentionally, they are not to be disparaged 
as long as they hurt nobody, because even though this is considered 
a sin, it is a single case. It is not considered a major sin because the 
majority of people could hardly ever avoid making a mistake.

“Also, exaggeration, despite appearing to be a lie, is not compel
ling enough to consider a person a liar, since the speaker does not 
mean to report the opposite of the truth. The Prophet said, ‘Abu
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Jahm hardly ever leaves his stick (i.e. meaning he is so hard on 
women).’

“Also, [Prophet] Ibrahim al-Khalll said about Hajar that she is his sister.”

This is the end of al-Qadi’s words and he handled this topic master
fully ZjsW; and Allah knows best.
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Chapter:

What is Considered Correct Regarding the Transmission of 
Some Narrators On the Authority of Others and Warning 

Against Those Who Err in This Respect

Imam Muslim said:

Some pretenders to knowledge of haditb from the people of our 
time made statements regarding authendcation and weakening of 
chains. Ignoring them and their evil is truly the wisest approach, 
since it is the most effective means for them to die away, and better 
suited to draw the attention of the ignorant away from them.

We have seen fit to unveil the invalidity of [certain] evil statements 
and to provide a comprehensive refutation of statements deemed 
erroneous by scholars, as we fear their evil consequences and the 
dangers brought about by allowing the ignorant to be tempted by 
innovation and hasten to believe mistakes and rejected statements.

In the beginning of the book, we introduced an opinion and the 
reports of the evil of its promoter’s thinking. He alleged that every 
chain of baditb that begins, “So-and-so narrated on the authority of 
so-and-so” [mu ’an ’an] who were known to be contemporaries, with 
the probability that the haditb was exchanged verbally between those 
two face to face, [has a verification issue]. [That is to say, according 

■ to him,] we do not know [for certain] that the narrator who related 
the haditb ever heard from the one who [was said to have] reported 
the hadith to him unless we have some report that they ever met and 
spoke face to face for the purpose of haditb.
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That proof is not established, according to him, in any report that 
comes in this manner until he has knowledge of both transmitters 
meeting in their era one or more times and speaking face to face 
for the purpose of narration, or at least one [separate] report [is 
obtained] in which they clearly met during their era. If he does not 
have [this type of report, or knowledge of it], [there] is no [proof] 
he related the report on whose authority he transmitted.

Thus, the authenticity of ahadith like that which we described 
\/>in’an’an: transmitters being contemporaries with the possibility 
they met] is unresolved [according to him] until there are [trans
mitters] who heard from that source an amount of abadith equal to 
what the source narrated [with mu’an’an\.
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Chapter:

The Permissibility of Relying on Ahadith Related via 
Mu’an’an [“On the Authority of”]

Imam Muslim said:

This statement, may Allah have mercy on you, of accusation regard
ing the [mu’an’an] chain is an invented one, produced without 
precedent, and unsupported by scholars. The following is the 
widespread opinion agreed upon among ablul-'ilm who know both 
early and recent reports and transmissions.

The narration from any trustworthy narrator who reports a hadith 
from someone equally trustworthy, with the feasible probability that 

' [the narrator] met [his source] and heard from him due to their living 
in the same era—even if there is no [separate] report that they met 
or spoke face to face—is affirmed, and [may be used as a] proof. 
This is in all cases, unless there is clear evidence that this transmitter 
did not meet or hear from the one he transmitted from.

When the matter is ambiguous regarding the possibility [of the 
reporter having met or heard from his source], the transmission is 
always [accepted] as coming by way of “hearing”—[again], until 
there is evidence [otherwise].

Imam an-Nawaud commented:

Chapter Overview: Muslim claimed that scholars, both in the
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early and present times, are unanimous that a hadith mu ’em 'an is gener
ally judged muttasil [a hadith with a condnuous chain of narradon to 
a Companion of the Prophet or a Tabi'i, which was exchanged face 
to face on condidon that a possibility exists that they met each other 
and that those narrators are free from tad/is\. However, Muslim 
reported some of his contemporary scholars as saying that a hadith 
mu'an'an is unreliable and cannot be judged muttasilunless the narra
tors are proven to have met at least once in their lifedme—that the 
possibility that they might have met is not enough.

Muslim discredited the holders of such a view at length, while 
maintaining that scholars believe hadith mu’au’an are judged muttasil 
whether the narrators are proven to have met or there is a possibility 
they met.

However, verifying scholars deem Muslim’s opinion weak. On the 
contrary, they consider the view he refuted to be more reliably 
accredited by scholars of this discipline, including ‘All bin al-Madlni 
and al-Bukhari, among others. Moreover, some late scholars added 
even more condidons.

Al-Qabisi, for example, stipulated there must be a clear proof 
that the narrators were contemporaries of each other. Moreover, 
Abul-Mutaffar as-Sam‘ani, a Shafi'i scholar, stipulated that compan
ionship between them should have lasted a considerable period.

Abu Amr ad-Dani al-Muqri added the condidon that the narrator 
of such a hadith should be a well-known reporter of the former 
narrator. This view was held by Ibn al-Madlni, al-Bukhari, and their 
proponents, supported by die following argument.

If a meeting between the two narrators is proven, it is hadith mu'an’an 
muttasil, because it is assumed that a narrator who is not mudallis uses 
this narrative format only to indicate direct hearing. Moreover, infer
ence also proves it, since all narrators other than mudallis narrators 
use this narrative format for what they directly heard. The narration 
of a mudallis is unreliable. Thus, if meeting is proven, the hadith is 
most likely muttasil.
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However, this argument relies on probability, which cannot be 
applied to the case where meedng is possible but not proven. In this 
case, a hadith cannot be judged muttasil; rather, it is judged majhtil [a 
hadith in whose chain of narrators there is an unknown narrator]. 
Thus, judging such a narradon unreliable is not based on whether 
the narrator is known to be a liar or untrustworthy; rather, it is based 
on doubdng his status; and Allah knows best.

We have so far mentioned the ruling on a hadith mu’an’an with a 
narrator who is not mudallis. As for one whose narrator is mudallis, an 
explanation of the preponderant view held by earlier and later gener
ations of hadith, fiqh, and //si/I scholars has been mentioned. That is, 
mu’an’an is judged muttasil if the conditions we cited above—whose 
number is subject to disagreement—are met.

Some scholars hold that hadith mu’an’an is by no means reliable 
because it is likely a hadith munqati' [a hadith with a missing link after 
the Tabi'i]. However, this is an invalid view, taking into consideration 
the above-mentioned consensus of the Salaf (righteous predeces
sors).

We have already stated above that their proofs are strong probabil
ity and induction, and Allah knows best. However, if the narrator 
says, “So-and-so told me that so-and-so said such-and-such”— 
for example, “Az-Zuhri told me that Sa'Id bin al-Musayyib said 
such-and-such”—or such phrases, the majority of scholars hold 
that the particle anna (cj ) is equivalent to ‘an (0=) in this regard. 
Thus, such a narrative format is judged muttasil if the above-men
tioned condition is met.

Ahmad bin Hanbal, Ya’qub bin Shaibah, and Abu Bakr al-Bardlji 
adopt the view that the format in which the particle anna is used 
should not be judged muttasil even if ‘an is used to indicate a hadith 
muttasil. However, the former is the preponderant view. By the 
same token, using such verbs as haddatha (told), qala (said), dhakara 
(mentioned), and the like should all be understood in the context of 
hadith muttasil and to indicate direct hearing.
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Imam Muslim said:

To both the inventors and proponents of the view we detailed 
above, we say: Your view in the broad sense admits that a narra
tion reported by one trustworthy narrator from another trustworthy 
narrator is authentic and enforceable. However, you later added the 
condition that they should be known to have met at least once or 
have been reported that the former heard from the latter. Is such 
a qualification introduced by any of the prominent scholars whose 
opinions are enforceable? Otherwise, bring forth a proof for your 
claim.

Imam an-Nawawi commented:

“To both inventors and proponents of the view we detailed 
above, we say: Your view in the broad sense admits that 
a narration reported by one trustworthy narrator from 
another trustworthy narrator is authentic and enforce
able...” — Muslim’s statement Sis* refers to the great rule upon 
which most Islamic rulings are based (i.e. the reliability and enforce
ability of a baditb reported on the authority of one trustworthy 
narrator). Thus, a special care and investigation should be given to 
this rule.

Scholars dealt at length with providing support for and explanation 
of this rule. Moreover, some of the Salaf singled out compilations 
specifically for it, and the prominent scholars of baditb and //////gave 
it special attention. The first scholar we know to have compiled 
a work particularly about this rule was Imam ash-Shafi‘i SiS?. 
Moreover, its traditional and rational proofs are cited in the books 
of usiil. Therefore, we briefly shed light on this issue, including the 
various opinions pertaining to it.

Scholars divide reports into two types: mutawdtir [recurring] and 
abdd [unique]. Mutawdtir refers to a baditb reported by a significant 
enough number of narrators throughout the chain of narration
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to rule out any possibility of conspiracy to forge a lie. Moreover, 
a mutawatir narration is known by the sizable number of its report
ers equally in the beginning, middle, and end. A further sdpuladon 
is that narradons must be in decisive—not speculative—language, 
and diat their statement should convey certainty (in terms of rulings 
and knowledge). The majority of the verifying scholars are of the 
view that the required number of narrators is unspecified and that 
it is not a prerequisite that narrators be Muslims or upright persons. 
However, there are other weak views on this point and many other 
sub-issues dealt with in detail in the books of baditb principles.

An abad baditb does not meet the prerequisites of a mutan’dtir baditb, 
regardless of the number of narrators. Scholars hold different 
views regarding it. However, the majority of Muslims, including the 
Companions, Tabi'Tn, and later generations of baditb, fiqb, and null 
scholars, are of the opinion that abad abaditb are one of the main 
sources of Islamic law, and that acting upon them is obligatory. 
However, they convey presumptive rather than definitive knowl
edge. Moreover, their enforceable effect is based on the texts of 
Islamic law rather than rational evidence.

However, the Rafidah, Qadariyyah, and some of the Zahiriyyah 
[literalists] hold that it is not obligatory to act upon them. Some of 
them claim that this view is based on rational evidence, while others 
claim that it is based on traditional evidence.

There is still another group of scholars who view that it is obliga
tory to act upon it based on rational evidence. Al-Juba'i, a Mu’tazili 
scholar, held it to be obligatory to act only on a baditb narrated by at 
least two at each level of the chain of narrators. Others view that it 
is only obligatory to act upon a baditb that is narrated by at least four 
at each level of the chain of narrators.

Still others view that it has the effect of conceptual rather than 
concrete knowledge. Other baditb scholars hold that only ahadabaditb 
in Sahib al-Bukbdri and Sahib Muslim have the effect of definitive 
knowledge, unlike any other abad abaditb. We have already refuted 
this view.
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All these views, with the exception of the view of the majority of the 
scholars, are unfounded. The view that claims abaci abadith are unreli
able is obviously erroneous. All the Prophet’s letters were delivered 
by a single messenger, and the Prophet would enjoin that they 
be enforced. This continued during the time of the Rightly-Guided 
Caliphs and later generations.

To clarify, the Rightly-Guided Caliphs, all other Companions, and 
later generations adhered to conforming with ahad abdditb if they 
confirmed existing Sunnah. Moreover, they deemed them a reliable 
resource for jurisprudence, annulling rulings previously issued that 
ran counter to them. In addition, they would request abad abdditb as 
evidence. In controversial issues, they were accepted as preponder
ant evidence. These are established facts.

Thus, ahad ahadtth are acted upon with the full power of Islamic law 
behind them. The view that it conveys definitive knowledge goes 
against sound logic, since it cannot convey definitive knowledge 
while it carries the possibility of mistakes, uncertainty, lies, and so 
on; and Allah knows best.

Imam Muslim said:

If he ascribes such a claim [i.e. that dhdd narration must meet some 
qualification to be reliable] to any of the Salaf, we require that he 
prove this. In fact, neither he nor anyone else will find such a proof. 
If he claims there is substantial evidence supporting his opinion, we 
ask him to provide them.

[He might say in support of his claim], “I found narrators, early 
and recent, transmitting abdditb from each other when [the reporter] 
never saw or heard anything from [the one he transmitted from], 
and mursalreports are not reliable. In this regard, it should be taken 
into account that mursal narrations are not reliable, according to their 
view and the view of prominent haditb scholars. Thus, on account 
of this weakness, I rely on researching the reporting of the trans
mitter in each report on the authority of [the one from whom he
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transmits]. Thus, when I unexpectedly come upon his hearing from 
[a source he is not known to frequently report from], all of what he 
transmitted on that persons authority is judged the same to me from 
then on. And if knowledge of [his actually hearing from whom he 
transmits from] is elusive, I refrain from reporting it; it is no longer 
reliable in my opinion due to the possibility of irsal.”

Imam an-Naivawi cowmen ted:

“In this regard, it should be taken into account that mursal 
narrations are not reliable, according to their view and the view 
of prominent hadith scholars” — This is the preponderant view 
of hadith scholars. As for fiqb scholars, it is the opinion adopted by 
ash-Shafi‘i, among others. However, Malik, Ahmad, Abu Hanlfah, 
and the majority of scholars are of the view that abadith in the mursal 
form can be reliable. We have summarized above at length all the 
opinions regarding mursal rulings; and Allah knows best.

Imam Muslim said:

To refute this, we say: If the reason for judging such a hadith unreli
able is the possibility that it might have been mursal, then all mu’an’an 
ahadith must be judged unreliable unless direct transmission is 
proven throughout the chain of narrators.

An example is any hadith narrated by Hisham bin ‘Urwah from his 
father from ‘A'ishah. In this case, we certainly know that Hisham 
heard from his father, who heard from ‘A'ishah, and that ‘A'ishah in 
turn heard from the Prophet

If Hisham does not say in a narration he narrated from his father, 
“I heard my father or my father told me,” it is possible that there is 
a missing narrator between Hisham and his father. In other words, 
it is possible that Hisham heard from someone else, who heard it 
from his father. Thus, Hisham would use the mursal form if he did 
not want to ascribe the narration to the person he heard from. The
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same can also be possible in the case of his father’s narrating from 
‘A'ishah. The same applies to every case where the narrators do not 
state that they heard from one another.

Generally speaking, if those narrators are known to have narrated 
from each other a significant number of ahaditb, it is also possible 
that in some occasions either of them indirecdy heard some narra
tions from the original reporter, but reported in them in the nmrsal 
form without naming the person heard from. In some other cases, 
the nmrsal form is not used and the name of the source is stated.

This custom is commonly and widely practiced in badith narrations 
by trustworthy narrators and preeminent scholars.

Below, we will give as many examples of this practice as may be 
enough to support its validity (if Allah so wills).

Abu Ayyub as-Sakhtiyani, Ibn al-Mubarak, WakI’, and Ibn Numair 
(among other narrators) reported from Hisham bin ‘Urwah from 
his father from ‘A’ishah ts^! that she said, “I used to put perfume 
on the Messenger of Allah when he entered or ended the state 
of ihram [state of purity for Hajj and ‘Umrah], using the best 
perfume I could find.”

The very same narration was also reported by al-Laith bin Sa’d, 
Dawud al-‘Attar, Humaid bin al-Aswad, Wuhaib bin Khalid, and 
Abu Usamah from Hisham, who said, “‘Uthman bin ‘Urwah told 
me from ‘Urwah on the authority of ‘A'ishah that she related the
hadithr

Imam an-Nawand commented:

“I used to put perfume on the Messenger of Allah when he 
entered or ended the state of ibrdrn, using the best perfume I 
could find” — The badith denotes that it is recommended to apply 
perfume upon entering die state of ibrdm. Although a controversial 
issue among scholars both in the past and present times, ash-Shafi‘i
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and many other scholars hold that it is recommended. On the other 
hand, Malik, among others, held that it is disliked. We will address 
the issue in detail in the chapter on Hajj, if Allah so wills.

Imam Muslim said:

In another example, Hisham reported from his father from ‘A'ishah 
that she said, “When the Messenger of Allah was in i’tikaf 
[seclusion in the masjid during Ramadan], he would incline 
his head towards me and I would comb his hair during my 
monthly periods.” .

The very same narration was also reported by Malik bin Anas from 
az-Zuhri from TJrwah from ‘Amrah on the authority of ‘A'ishah 
that she related the haditb.

Imam an-Nawam commented:

“When the Messenger of Allah was in i’tikaf (seclusion in the 
masjid during Ramadan), he would incline his head towards me 
and I would comb his hair during my monthly periods” — The 
haditb has many indications. First, the body parts of a woman during 
her menses are pure. Thus, the view of Abu Yusuf that her hand is 
impure is unsound. Second, the haditb indicates that it is permissible 
for a mu’takif[a person in seclusion in the masjid\ to comb his hair. It 
is also permissible for such a person to look at and touch his wife, 
without lust. Scholars belonging to our school of fiqb cited the baditb 
as a support for the view that a menstruating woman may not enter 
the masjid and that i'tikaf can take place only in a masjid. The badith 
does not actually lend support to any of these two indications. It 
merely suggests that they are recommended. However, fiqb books 
depend on other textual evidence to support these rulings.

Al-Qadi ‘Iyad used this hadith to support his view that slightly 
touching a woman does not invalidate wudu' (ablution) and used it 
to refute ash-Shafi'i’s view in this regard. However, it is strange to
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seek support from this haditb that gives no indication whatsoever to 
this effect. The haditb does not suggest that the Prophet 0 direcdy 
touched ‘A'ishah’s skin while in a state of wudu' or that he performed 
saldh [afterward]. It is possible that he was not in a state of ritual 
purification. Supposing even that he was, there is no indication in 
the haditb that he did not renew it.

[However, it is accepted that] the wiidii' of the one touched (in this 
case, the Prophet) is not invalidated, according to one of two views 
attributed to ash-Shafi‘i. Also according to ash-Shafi‘i, touching the 
hair of one’s spouse does not invalidate wudu', as stated in his books. 
[And this] haditb suggests no more than that she touched the hair of 
the Prophet. And Allah knows best.

Imam Muslim said:

Moreover, az-Zuhri and Salih bin Abl Hassan reported from Abu 
Salamah from ‘A'ishah that the Messenger of Allah s§s used to kiss 
her while he was fasting.

Imam ati-Nawam commented:

“Moreover, az-Zuhri and Salih bin Abi Hassan...” — The 
haditb is narrated as such in the original manuscripts we have in our 
country. Al-Qadi ‘Iyad also confirmed that the hadith is narrated as 
such in the original manuscripts they have in his country. However, 
Abu ‘All al-Ghassani said that, in the manuscript of ar-Razi, he came 
across Salih bin KIsan as one of the narrators of the hadith. Abu ‘All 
said that it is a mistake and the correct name of the narrator is Salih 
bin Abl Hassan.

Furthermore, the hadith is related by an-Nasa'i and others from 
Ibn Wahb from Ibn AbT Dhi'b from Salih bin Abl Hassan on the 
authority of Abu Salamah. Here, I report at-Tirmidhi as reporting 
al-Bukhari to have said, “Salih bin Abl Hassan is a trustworthy narra
tor.” Moreover, he is judged by other scholars to be trustworthy.
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This is mentioned here to avoid confusion between this narrator 
and Salih bin Hassan Abul-Harth al-Basri al-Madlni (some scholars 
refer to him as al-MadTni). Actually, he was in the same class as Salih 
bin Abl Hassan, and both of them narrated from Abu Salamah bin 
‘Abdir-Rahman.

In addidon, Ibn Abu Dhi'b narrates from both of them. However, 
scholars are unanimous that Salih bin Hassan is a weak narrator, 
and their statements in this regard are commonly known. Al-Khatlb 
al-Baghdadi, in his book al-Kifayah, said, “Hadith cridcizers are unani
mous that Salih bin Hassan is an unreliable narrator since he has a 
bad and inaccurate memory.” And Allah knows best.

Imam Muslim said:

Regarding the narradon of the kiss, Yahya bin Abl Kathlr said, “Abu 
Salamah bin ‘Abdir-Rahman told me that ‘Umar bin ‘Abdil-‘AzTz told 
him that ‘Urwah told lum that ‘A'ishah told him that the Prophet Wi 
used to kiss her while he was fasdng.”

Imam au-Nawam commented:

The above chain of narrators includes four TabiTn narradng from 
one another, the first of whom is Yahya bin Abl KathTr. This is 
very rare in a chain of narrators, and is one of a very few like it [in 
terms of isnad\, a small number of which will appear in this book. I 
collected as many of them as I could in the introducdon of my book 
on the explanation of Sahib a/-Bukhari, and I have already referred 
to this above.

This chain of narrators contains another rare characteristic: the 
seniors relating from their juniors. Abu Salamah was a senior Tabid 
and ‘Umar bin ‘Abdil-‘AzIz was a junior in both age and class, 
although he was highly regarded in knowledge, piety', devotion, and 
sgthd.
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The name of Abu Salamah was ‘Abdullah bin ‘Abdir-Rahman bin 
‘Awf, as is widely known. Others say that his name was Isma‘11, while 
still others say that his name was unknown. Ahmad bin Hanbal says 
his nickname was the same as his name. All these views regarding 
his name are reported by al-Hafiz Abu Muhammad ‘Abdul-GhanI 
al-Maqdisi ui!^.

Abu Salamah was one of the prominent and knowledgeable Tabi'In 
and, according to one view, is one of the renowned Seven Jurists.

Yahya bin Abl Kathlr was a young Tabi‘i nicknamed Abu Na?r. He 
saw Anas bin Malik, heard ahadith from as-Sa'ib bin Yazld, and was 
highly esteemed. His father, Abu KathTr, was named Salih, Sayyar, 
Nashlt, or Dinar based on differing reports.

Imam Muslim said:

Ibn ‘Uyainah and others reported from ‘Amr bin Dinar from Jabir 
that he said, “The Messenger of Allah allowed us to eat the 
flesh of horses but he forbade the flesh of donkeys.”

This baditb is also narrated by Hammad bin Zaid from ‘Amr from 
Muhammad bin ‘All from Jabir from the Prophet 0. In fact, this 
form of isnadis too recurrent to be enumerated. What I have quoted 
so far is enough for those of sound reasoning.

And since those whom we discussed above consider the reason 
for the weakness of ahaditb the possibility of irsal, where there is 
no record proving that both narrators heard anything from each 
other, they are bound to doubt the reliability' of ahadith where a 
direct hearing between the narrators is proven except in a report 
where there is explicit admission of hearing. This is based on the 
fact that haditb scholars, as we stated above, on some occasions used 
the mursal form and did not mention the person they directly heard 
from. In some other cases, they report the narration exactly how 
they heard it. If they heard it from a junior, they say so, and if they 
heard it from a senior, they say so, as we explained above.
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As far as we know, none of the Imams of the Salaf who are experts 
in examining the authenticity of the chains of narrators — such 
as Avyub as-Sakhtiyani, Ibn ‘Awn, Malik bin Anas, Shu’bah bin 
al-Hajjaj, Yahya bin Sal’d al-Qattan, ‘Abdur-Rahman bin Mahdi, 
and later generations of badith scholars — examined the matter of 
directly hearing or not, as claimed by the proponents of that view.

They only investigated a direct hearing when the narrator was known 
to be mudallis, so as to eliminate any chance of tadlis.

Imam an-Naivand commented:

“When the narrator was known to be m/ida/ds” — We have 
already discussed tadlis at length above; there is no need to repeat it 
here.

Imam Muslim said:

Investigating the status of a narrator who is not mudallis, in the 
manner assumed by the holders of the view we are discussing, was 
never the custom of any of the scholars we mentioned above or any 
other scholar.

For instance, ‘Abdullah bin YazTd al-Ansari narrated from both 
Hudhaifah and Abu Mas'ud al-Ansari a badith he attributed to the 
Prophet 0. In doing so, he did not state explicitly that he heard 
from them. Moreover, there is no report to the effect that ‘Abdullah 
bin YazTd met Hudhaifah and Abu Mas‘ud face to face to transmit 
ahaditb from them. Furthermore, there is no single specific report 
whatsoever to the effect that he saw them.

Imam an-Nawam commented:

‘“Abdullah bin Yazid al-Ansari narrated from both Hudhaifah 
and Abu Mas'ud al-Ansari a hadith he attributed to the Prophet
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— The hadith narrated from Abu Mas'ud addresses a husband 
providing for his family. It is related by al-Bukhari and Muslim in 
their books of Sahih. The hadith narrated from Hudhaifah reads, 
“Allah’s Messenger % informed me of what is going to 
happen...” related by Muslim.

The name of Abu Mas‘ud was ‘Uqbah bin ‘Amr al-Ansari al-Badri. 
The majority of scholars stated that he was called al-Badri because 
he lived in Badr, not because he participated in the Battle of Badr. 
However, az-Zuhri, al-Hakam, and Muhammad bin Ishaq from 
among the Tabi'in, along with al-Bukhari, held that he participated 
in it.

Imam Muslim said:

In fact, we know no scholars past or present to have ever criti
cized the authenticity and reliability of the two ahadith narrated by 
‘Abdullah bin Yazld from Hudhaifah and Abu Mas'ud. Rather, they 
and similar chains of narrators are considered by our contemporary 
hadith scholars to be at the highest levels of reliability and enforce
ability as far as their purport and the rulings they provide.

However, according to the holders of the opposing view, these . 
abadith are very weak and unreliable unless the narrator was proven 
to have heard from the immediate source.

Imam au-Nawand commented:

The use of ‘Very weak and unreliable” above is out of place and 
it would have been more appropriate to use just “weak” instead. In 
reality, the holders of the opposing view do not claim that they are 
weak to a great extent; rather, they merely judge them weak and thus 
unreliable.
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Imam Muslim said:

As a result, if we were to count the authentic abadith judged so by 
expert scholars that are considered weak pursuant to the claim made 
earlier, it would be impossible to fully investigate and enumerate 
every single one of them. Therefore, we cited just a few of them to 
represent many other abaditb.

In this regard, Abu ‘Uthman an-Nahdi and Abu Raft’ as-Sa'igh lived 
through both jabiliyyab [pre-lslamic ignorance] and Islam. They 
accompanied the Companions of the Prophet •§§, including the 
participants of the Battle of Badr and others, and narrated ahadith 
from them. They used to narrate ahadith from younger generations 
of Companions to the extent that they narrated from Abu Hurairah 
and Ibn ‘Umar, among others. Moreover, each of them narrated a 
hadith from Ubayy bin Ka’b from the Prophet sis, while there is not 
a single narration to the effect that they ever met Ubayy or heard a 
single hadith directly from him.

Imam an-Nawand commented:

“Abu ‘Uthman an-Nahdi” was named ‘Abdur-Rahman bin Mai; 
his biography is mentioned above.

“Abu Rafi’” was named Nufai’ al-Madani. Thabit said, “When Abu 
Rafi’ was set free, he cried. People asked him, ‘Why are you crying?’ 
He said, ‘I used to receive two rewards from Allah. Now one of 
them is gone.’”

“Lived through jdbi/iyyab” — They reached puberty before the 
mission of the Prophet jj§| started, jabiHyyab is the period before the 
mission of the Prophet It was so called because there were many 
manifestations of [the people’s] ignorance [during this time].

The hadith narrated by Abu ‘Uthman from Ubayy is the one that 
reads, “A man whose house is the farthest from the masjid...”
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The badith includes the statement, “Allah gave you the reward that 
you sought.” It was related by Muslim.

The haditb narrated by Abu Raft’ from him states that the Prophet 
used to spend the last ten days of Ramadan in i’tikaf. One year 

he was traveling, so the following year he spent twenty days in i’tikaf. 
Related by Abu Dawud, an-Nasa'i, and Ibn Majah in their Snnan 
compilations in addition to a group of the compilers of tnusnad.

Imam Muslim said:

By the same token, Abu Amr ash-Shaibani, who lived through jdhili- 
yyab and Islam, and Abu Ma’mar ‘Abdullah bin Sakhbarah narrated a 
baditb from Abu Mas‘ud al-Ansari from the Prophet

Imam an-Nawawi commented:

“Abu ‘Amr ash-Shaibani” was named Sa’d bin Iyas. We have 
already mentioned his biography.

The first of the two abadith narrated by ash-Shaibani states that 
a man came to the Prophet ^ and said, “My camel has become 
exhausted.” The other haditb states that a man came to the Prophet 
^ with a she-camel wearing a nose-string and said, “This is (a gift) in 
the cause of Allah.” The Messenger of Allah %•, replied, “You will 
have in return for it on the Day of Resurrection 700 she-cam- 
els, and every one of them will be wearing a nose-string.”

Both were related by Muslim. Abu ‘Amr ash-Shaibani also narrated 
from Abu Mas‘ud the haditb, “He who is consulted is trust
worthy,” related by Ibn Majah and ‘Abd bin Humaid in his musnad.

The first of the two ahaditb narrated by Abu Ma’mar reads, “The 
Messenger of Allah would place his hands upon our shoul
ders...” and was related by Muslim. The other haditb reads, “The 
prayer is not valid if a man does not bring his backbone to rest
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while bowing and prostrating,” related by Abu Dawud, an-Nasa'i, 
and Ibn Majah in their Sunan compilations, in addition to several 
other compilers of musnad and sunan.

Imam Muslim said:

Furthermore, ‘Ubaid bin ‘Umair narrated a baditb from Umm 
Salamah, the Prophet’s wife, from the Prophet H§s, taking into 
account that ‘Ubaid bin ‘Umair was born during the time of the 
Prophet s§?.

Imam an-Nawawi commented:

This hadith is the one in which she said, “When Abu Salamah 
died, I said, ‘I am a stranger in a strange land. I shall weep for 
him in a manner that will be the talk of the town,’” related by 
Muslim.

Umm Salamah was named Hind bint Abl Umayyah, whose name 
was Hudhaifah or Suhail bin al-Mughlrah al-Makhzumiyyah. The 
Prophet ”1* married her in 3 AH. It is also claimed diat her name 
was Ramlah, but that is unfounded.

Imam Muslim said:

In addition, Qais bin Abl Hazim, who lived during the time of the 
Prophet S=3, narrated three ahadith from Abu Mas‘ud al-Ansari from 
the Prophet

Imam an-Nawam commented:

These are the ahadith: “True belief is [found in the] Yemeni 
yonder (i.e. the Yemeni had true belief and embraced Islam
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readily), but sternness and mercilessness are the qualities of 
those who are busy with their camels and pay no attention 
to the religion,” and, “The sun and the moon do not eclipse 
because of the death of someone among the people,” and, 
“I may not attend the (compulsory congregational) prayer 
because so-and-so (the imam) prolongs the prayer when he 
leads us for it.”

All of them are related by al-Bukhari and Muslim in their books of 
Sahib.

“Abu Hazim” was ‘Abd ‘Awf or, according to some scholars, ‘Awf 
bin Abdul-Harith al-Bajli, a Companion.

Imam Muslim said:

Besides, ‘Abdur-Rahman bin AbT Laila, who reported from ‘Umar 
bin al-Khattab and accompanied AE bin Abl Talib, narrated a hadith 
from Anas bin Malik from the Prophet

Imam an-Nawann commented:

This hadith reads, “Abu Talhah ordered Umm Sulaim to make food 
for the Prophet Related by Muslim. We have already spoken 
about the difference of opinion regarding the name of Abu Laila 
and his son and grandson.

Imam Muslim said:

Moreover, Rib‘I bin Hirash narrated two ahadith from ‘Imran bin 
Husain and a hadith from Abu Bakrah from the Prophet bearing 
in mind that Rib‘T heard and narrated from AE bin Abl Talib.
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Imam an-Nawawi commented:

The first of [RibTs] two abadith from ‘Imran is concerning the 
story7 of ‘Imran’s father Husain’s acceptance of Islam. It includes, 
“‘Abdul-Muttalib was better for his people than you are.” It was 
related by ‘Abd bin Humaid in his Musttad and an-Nasa'i in his book 
iAml al-Yaum wal-Lai/ah, through two trustworthy chains of narra
tors.

The other hadith reads, “I will give the flag tomorrow to [or 
tomorrow the flag will be taken by] a man who is loved by Allah 
and His Messenger.” It was related by an-Nasa'i in his Sttnan. The 
hadith he narrated from Abu Bakrah is the one that states, “When 
two Muslims (confront each other) and one attacks his brother 
with a weapon, both of them are at the brink of the Hellfire.” 
It was related by Muslim, and al-Bukhari made reference to it.

The name of Abu Bakrah is Nufai’ bin al-Harith bin Kildah 
ath-Thaqafi. He was nicknamed Abu Bakrah as he descended from 
the fort of at-Ta'if on a bakrah [roll]. He was one of the Companions 
who remained neutral during the Batde of the Camel, not siding 
with either of the two fighting parties.

RibTs biography was mentioned earlier.

Imam Muslim said:

Furthermore, Nafi’ bin Jubair bin Mutim narrated a hadith from 
Abu Shuraih al-Khuza‘i from the Prophet

Imam an-Naivand commented:

The hadith reads, “He who believes in Allah and the Last Day 
should treat his neighbor well.” It was related by Muslim under 
the chapter of Belief through the narration of Nafi’ bin Jubair. It
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was also related by al-Bukhari through the narradon of SaTd bin Abi 
Sa‘Id al-Maqbari.

Abu Shuraih was named Khuwailid bin ‘Amr, ‘Abdur-Rahman bin 
‘Amr, ‘Amr bin Khuwailid, Hani' bin ‘Amr, or Ka’b, according to 
differing reports. He was called Abu Shuraih al-Khuza‘i, al-‘Adawi, 
and al-Ka’bi.

Imam Muslim said:

To the same effect, an-Nu’man bin ‘Ayyash narrated three ahadith 
from Abu Sa‘Td al-Khudri from the Prophet 0.

Imam an-Nawawi commented:

The first hadith reads, “Whoever fasts one day for the sake of 
Allah, the Mighty and Sublime, Allah will separate his face 
from the Fire by (a distance of) 70 years.” The second reads, “In 
Paradise, there is a tree under the shadow of which a rider can 
travel...” Both are related by al-Bukhari and Muslim.

The third states, “Among the inhabitants of Paradise, the lowest 
in rank will be the person whose face Allah will turn away from 
the Fire...” related by Muslim.

“Abu Sa‘id al-Khudri” was named Sa’d bin Malik bin Sinan. His 
lineage is traced back to Khidrah bin ‘Awf bin al-Harth bin al-Khaz- 
raj. He died in al-Madlnah in 64 or 74 AH, according to differing 
reports, at 74 years old.

Abu ‘Ayyash, the father of an-Nu’man, was named Zaid bin 
as-Samit, Zaid bin an-Nu’man, ‘Ubaid bin Mu'awiyah bin as-Samit, 
or ‘Abdur-Rahman, according to different views.
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Imam Muslim said:

Also, ‘Ata' bin Yazid al-Laithi narrated a haditb from Tarrum ad-Dari 
from the Prophet

Imam an-Nawaud commented:

The haditb states, “Religion is sincerity.”

“Tamim ad-Dari” is named as such in Sahib Muslim. However, his 
name is subject to differing reports among the narrators of al-Mu- 
watta'. According to the narration of Yahya and Ibn Baklr, among 
others, his name is ad-DIri, while it is ad-Dari in most narrations, 
including that of al-Qa’nabi and Ibn al-Qasim.

Scholars differ as to where his last name came from. Some stated 
he was named after his grandfather, ad-Dar bin Hani', since his full 
name is Tamim bin Aws bin Kharijah bin Sur bin Jadhlmah bin 
Dhira’ bin ‘Adi bin ad-Dar bin Hani' bin Habib bin Namarah bin 
Lakhm, who was Malik bin ‘Adi.

Those who reported his name as ad-Dlri associated him with the dir 
[monastery] in which Tamim used to live before embracing Islam; 
in fact, he was a Christian [before coming to Islam], according to 
Abul-Husain ar-Razi in his book, The Merits of Imam asb-Sbafi'i, 
through an authentic chain of narrators from ash-Shafi‘i.

These two positions regarding his name are adopted by the major
ity' of scholars. However, some scholars attribute his last name to 
Darin, a place near Bahrain, which is a harbor where perfumes 
were brought from India. This is why the perfumer is called a dari. 
Still other scholars attribute him to the Dari tribe, but this view is 
unfounded.

The latter views are reported by the author of the book at-Tali\ who 
said, “Some scholars considered ad-DIri to be his correct name.
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However, both of them are correct: ad-Dari if attribution is made 
to the tribe and ad-DIri if attribution is traced to the monastery.” 
The same author added, “There is no narrator in the two books of 
Sahib or the Mmvatta' called ad-Dari or ad-DIri except Tamlm. His 
nickname is Abu Ruqayyah. He embraced Islam in 9 AH. He lived in 
al-Madlnah, then moved to ash-Sham, where he lived in Jerusalem. 
The Prophet 0 narrated from him the story of the Jassasah [a 
woman whose skin and head are covered in hair]. This puts Tamlm 
at a high status, and this particular narration is considered from that 
of the seniors narrating from juniors.” And Allah knows best.

Imam Muslim said:

Likewise, Sulaiman bin Yasar narrated a hadith from Rafi’ bin Khudaij 
from the Prophet

Imam an-Nawawi commented:

He is referring to the hadith of muhdqalah (renting land in exchange 
for wheat), related by Muslim.

Imam Muslim said:

Similarly, Humaid bin ‘Abdir-Rahman al-Himyari narrated abadith 
from Abu Hurairah from the Prophet 0.

Imam an-Nawand commented:

Among these ahadith is the one that reads, “The best month for 
observing saum [fasting] after Ramadan is Muharram, and 
the best salah after the prescribed salah is salah at night.” It was 
related by Muslim and not al-Bukhari.

Abu ‘Abdillah al-Humaidi said at the end of the Musnad of
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Abu Hurairah in his book, al-Jam’ Bain as-Sahihain, “This is the only 
haditb narrated by Humaid bin ‘Abdir-Rahman al-Himyari in Sahib 
al-Bukhari.” This is correct. In fact, Humaid bin ‘Abdir-Rahman 
al-Himyari may be confused with Humaid bin ‘Abdir-Rahman 
bin ‘Awf az-Zuhri, who also narrated from Abu Hurairah. Both 
narrated many ahadith on the authority of Abu Hurairah in the two 
books of Sahib■ Thus, diose who lack experience might reject al-Hu- 
maidi’s comment if they confuse the two Humaids, which would be 
an egregious mistake indicating the ignorance of the reader.

Moreover, this is the only hadith narrated by al-Humaidi on the 
authority of Abu Hurairah in the three books worthy of being 
considered complete references regarding the five fundamentals of 
Islam, i.e. the Sunan of Abu Dawud, at-Tirmidhi, and an-Nasa'i.

Imam Muslim said:

None of these Tabiln, whose transmissions are on the authority 
of Companions, are recorded in separate transmissions to have 
heard direcdy from them, to our knowledge. Nor are they recorded 
to have met them in the course of the actual report. According to 
prominent isnad criticizers, all of these asanid are considered among 
the most trustworthy. They are not known to have been judged 
unreliable or to have drawn the sdpulation that the narrators must 
have heard from each other.

No doubt, there is always the possibility that direct hearing took 
place, since they were all contemporaries.

In fact, judging ahddith to be unreliable based on the disadvantage 
described by its holders is too trivial to be tackled or discussed. It 
is an innovated view by present-day scholars never adopted by any 
scholar of the Salaf or succeeding generations. Thus, the refutations 
we stated above are enough in this regard.

Allah is the One with Whom aid is sought in repelling what differs 
from the school of the scholars, and in Him alone complete trust is 
placed.

162



A

AJ

>4

2i

r d^ne purpose of die discipline 
of hadnh is to verify the meanings of the 

texts [of hadith], scrutinize die isnad [chain of 
narradon] of each, and unveil [hidden] defects.

\ [*?J

1 7A

“Thus, the purpose of diis discipline is not merely centered on 
its oral transmission or accurate record, but rather on taking great

it * ■7y
/drt w] ngip' VaR V.-

} ' texts and chains of narrations. This is in addition to consulting those 
who are knowledgeable of this discipline, and their works.

“Furthermore, it is necessary diat [a student of hadith] records its gems so 
that he memorizes them by heart. Then he should review and verify the 

accuracy of his records, as this will be his source.

I /j

“Note that studying for one hour with an expert in any given discipline 
is more productive than studying and reviewing alone for hours or 

\\ even days. The student should remain unbiased in his studies and 
i aim to extract benefit or to benefit others without harboring or ; 

expressing any feeling of superiority over any other /i 
student in his group... [to] increase his knowledge and /m 

refine what he memorized or recorded; and VfflLW 
A1 lah knows best. /JM

m tip]&

Hi
W7M

§ji
^ikoTTko;

IiM-1 f» I ijy«iTg »TcTia fii tu vx

<5

ISBN 978-1-9447

* m t ' irR
9i \ ^ s

& mioij zn\ w 9 781944 788179 
US: $16 * If Jffm69 CreedpublishLng@gmail.com 

*@CreedPCo

A,

tm ■; •

5 •

mailto:CreedpublishLng@gmail.com

